THE 



RELIGIOUS SENTIMENTS 







OP THE 



HUMAN MIND 



BY 



DANIEL GEEBNLEAF THOMPSON 

AUTirou OF 

'A HYRTBM OH 1 rRYCIIOIX)QY ' ^THK rUORLKM OF KVIT/ 
ETC?. 



LONDON 
LONGMANS, GREEN, AND CO. 

AND NEW YOBK; 16 EAST 1C'" STEEBT 
1888 



Ba 



Entered according to Act of Congress, in the year 1888, 

by Daniel Greenleaf Thompson, 
in the Office of the Librarian of Congress, at Washington. 



r 

I? 

ft 
V: 




WKI8 WORK 

IS INSCRIBED TO MY FRIEND AND SOMETIME PARTNER 

OSCAR S. STRAUS 



MINISTER OF THIS UNITED STATES TO TUttKFA' 
AS A TESTIMONIAL OF SINCERE PERSONAL REGARD 

AND IN RECOGNITION OF HIS NOBLE DEVOTION TO THE CAUSE 
OF BELIGIOtrS MBEBTY 

IN THE FULL MAINTENANCE OF WHICH ALONE LIES THE HOPE 
FOB MANKIND OF INCREASE IN RELIGIOUS KNOWLEDGE 



CONTENTS. 



PART I. 
RELIGION JLNfr RELIGIOUS SENTIMENTS. 

CHAr'TEll J'AGK 

I. WHAT is RELIGION? ;* 

II. THE PROVINCE OF A. SCIENCE OF HELIGION . . . . (> 

JIL .KHLATIONS OP THE SciHNCJ-3 OF IlELICUON TO OTHI-Jlt JSuiKNOUS 

IV. THE SELF-DISTINGUIBIUNG AND SELF- ACTIVE OONBCIOXTHNKHH 11 

V. TIIR LIMITATION OF ACTIVITY ...... L'i 

VI. THE LIMITATION OF KNOWLEDGE . . . . , . 15 

VII. THE WAXING AND WANING OF HUMAN LIFE ^^r . . 17 



PART II. 

RELlGIQUti SENTIMENTS IN RELATION TO 
KNOWLEDGE. 

VIII. THE NECESSITY 01? AN IDEA OF A SXJPEBNATUKAL . . . u;.l 

IX. COGNITION OE THH NATUIUL 25 

X. THE ACTUAL AND T 111-3 POSBIBLB ...... 3Ji 

XI. ELEMENTS OF THE NOTION OF A SUPEENATUKAL . . . m 

XII. EXTERNAL AND INTEIINAL UWLATIONS OF THE SUUHRNATUKAL iiH 

XIII. TIIH FACTOKB OF CONBTKUOTION 40 

XIV. THE PIIOOHSS O.F OONSTKUOTION 42 

XV. OOSMOLOGIOAL, 'JllOLOGICAL, AND SOCIOLOGICAL NOT1ONH . . -17 

XVI, ANIMISM, POLYTHEISM, MONOTHEISM, AND PANTHEIHM . , 50 

XVII, TETJTH 53 

XVIII. THE TIWTH OF CONSTEUOTIONB OF THE SUPEENATUKAL. . 57 

XIX. THE CONTINUITY OF PEHBONALITY (W 

XX. THE HYPOTHESIS OF A SOCIETY 71 

XXI. TUB ItooTHMs OP PERSONAL DUITIKB . , , . . 7# 



..,- 



Vlll 



CONTENTS 



CHAPTER 

XXII. COSMOLOGICAL HYPOTHESES 

XXIII. A RETURN TO THE POSTULATES 

XXIV. CONCLUSIONS . 



70 

78 

80 

* 



PAET III. 

RELIGIOUS SENTIMENTS IN RELATION TO 
FEELING- AND CONDUCT. 



XXV. THE RELIGIOUS EMOTIONS 35 

XXVI. THE SPRINGS OP HUMAN ACTION 90 

XXVII. BELIEF AND DISBELIEF IN A SUTURE STATH . , . 94. 

XXVIII. THE FUTUKE STATE AS A MONARCHICAL SOCIETY . . ]()() 

XXIX, THE FUTURE STATE AS AN OLIGARCHICAL SOOIHTY . . 100 

XXX. THE FUTUBE STATE AS A DKMOCUUTICJ SOCIETY . . 100 

XXXI. THE IDEAL OP HUMAN PERFECTION I jy 

XXXII. PERFECTION AND AUTHORITY 118 

XXXIII. HEAVEN AND HELL . . . ' . . . . . m 

XXXIV. ECCLESIASTICAL ORGANISATIONS 123 

XXXV. WORSHIP AND PRAYER . 130 



: fl 

I 



THE 



PART IV. 

EDUCATION OF RELIGIOUS 

SENTIMENTS. 



XXXVI. TRUE BELIEPS AND FALSE BELIEFS .. 

XXXVII. THE RELIGIONS op IGNORANCE AND EEKOK . 

XXXVIII. THE EELIGIONS OF SCIENCE 

XXXIX. THE RELIGION OF SOCIAL IMMORTALITY 

XL. THE RELIGION op INDIVIDUAL IMMORTALITY 

XLL RELIGIOUS EDUCATION , 



137 

144 
140 
148 
162 

157 



PABT I. 

RELIGION AND RELIGIOUS SENTIMENTS 



CHAPTER I. 
WHAT IS RELIGION? 

A PEKSON of ordinary intelligence would probably resent the impu- 
tation that he does not know the meaning of the term. Itdiywn ; 
but, should he seriously ask himself the question placed at the head 
of this chapter, he would be surprised to find how much difficulty an 
exact and adequate answer involves. He will first think of the 
various systems and organisations really or nominally of a religious 
character, and perhaps content himself with an enumeration or an 
example. If more closely pressed ho may find himself greatly at a 
loss, and indeed may be forced to take refuge in, that well-known, 
characterisation of the Holy G-host by an English prelate as c a sort 
of a something.' For, while there will be no lack of declarations, 
heterogeneous and contradictory as they may be, as to what a 
religious man or woman should believe or do, he will find much less 
instruction as to what religion essentially is, and what lie does find 
will not be of a satisfactory character, since it almost invariably is 
given in the interest of some By stem or some organised body. More- 
over, in the efforts which his own intelligence may make, a person 
will be much perplexed from a proneness of his own mind to confuse 
the products of religion, its incidents and accidents, with its ultimate 
distinguishing characteristics. 

When, for instance, we speak of the Christian religion we have 
in mind a social organisation, comprising a community of organised 
bodies united by certain enunciated principles and by certain declared 
aims. But this society is not the Christian religion, but rather a 
development of it. The religion makes the society. If there were 
no religion there would be no church. Hence we .cannot say that 
tlg-gjchxi^^ is.- 1$?$ Christian religion. 

These Christian, like all other religious organisations, consist 
of human beings who are members or become such by virtue of 

B2 
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sundry common ideas or concurrent dispositions toward certain 
ends. There are many of tliese organisations and many distinctions 
within them, thus giving rise both to different religions and different 
sects. But, although in all these is exhibited some degree of con- 
sentience or co-operation, the agreement whatever it may be is an 
agreement in religion, pointing to the conclusion that in order to 
discover what religion is we must look to the individual mind, in 
some of its relations, rather than to those social phenomena with 
which the name is most prominently associated. 

In the scientific treatment of any subject a provisional definition 
of that subject seems a necessity, unless, indeed, we make the order 
of discovery the order of exposition. If, however, the method by 
which the conclusions upon which w^rest is indicated for the benefit 
of those who wish to verify or pursue farther the work, it hardly 
seems desirable or indeed warrantable to weary the reader by taking 
him step by step over the ground traversed by the writer, and com- 
pelling him to make the same halts, to go up and down the same 
acclivities and declivities, and to toil around the same circuits, before 
the goal is reached. Certainly it is much more interesting, and also 
it may well be esteemed more instructive, to utilise for the benefit 
of the reader the knowledge acquired by laborious work previously 
performed. Hence, we will declare at once the idea of religion 
upon which the present treatise will be based, believing that justifi- 
cation for the definition will appear to the minds of readers as we 
proceed. 

^ * The view of religion, therefore, which we present for provisional 
|}r acceptance is the following : 

Religion is the aggregate of those sentiments in the human mind 
arising in connection with the relations assumed to subsist between 
the order of nature (inclusive of the observer) and a postulated s-wpar- 
natural. 

Prom this definition it appears that, subjectively considered, the 
essential characteristic of religion is the intellectual apprehension., 
assumption, or belief which posj^jLEfilgjbion between the individual 
as somehow included in a natural order ^d_a_pq8tiilated 

Objectively regarded, religion is 
same facts as generally existing in 

the minds of men who are as a race included, in the natural order 
of things. 

Such a relation as the above described, having once been 
apprehended or assumed by the individual mind ; in consequence 
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CHAP. I. WHAT IS RELIGION ? 5 

thereof the intellectual, emotional, and volitional sides of conscious 
experience may all be more or less affected. as regards beliefs, 
feelings, and dispositions toward action, these varying according 
to, the nature of the relation assumed to subsist between the ego 
and the supernatural. Hence there will gix>w up a body of senti- 
ments more or less pervaded, coloured, and constituted by this 
assumed relation. They will be sentiments, now intellectual, now 
emotional, now volitional, as the idea of the supernatural relation 
induces intellectual activity, emotional passivity or volitional move- 
ment toward outward action. And wherever sentiments exist 
which are distinguishably and distinctively the product, of t>ho 
apprehension of relations with a postulated, supernatural , such; 
sentiments are religious. * l 

Beligion, therefore, is not a cognition or series of cognitions*, 
not a feeling or series of feelings, not a volition, or Heries of 
volitions, but an aggregate of .sentiments involving nil the three 
general aspects of consciousness, these senthnentH receiving their 
character, however, from an intellectual .apprehension or assumption 
of a relation of one sort or another between the mind and a postu- 
lated supernatural. 1 

1 See System of Psychology, by the present writer, chap. Ixx. 
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CHAPTER II. 
THE PROVINCE OF A SCIENCE OF RELIGION. 

THE positions taken in the preceding chapter oblige us to regard 
religion as a plienomenoii of con^jipus^es^rienjge; Our knowledge 
of religion is thus a knowledge of certain mental phenomena. And 
since science is knowledge generalised and verified, by recurrence 
to particular facts, tiie^^^^ctenjce^of^eligion is such a knowledge 
That is to say, the science of religion is 
^ as existing in the human 



simply the science 
mind. 

It is thus obviously and characteristically a concrete science, 
because th,.Q,a sentiments exist as concrete f acte of 'TioenSf lOeT^iid 
whatever may be the inferences from them, these facts tnuwt always 
be the basis of the science, furnishing its data and supplying its 
criteria. The different forms which religious sentiments take will 
be the subject of observation, and their common characters will 
be related and associated in the processes of generalisation. 

There is no limit, however, to the number of sciences. For a 
science may be created with respect to any group of natural 
phenomena which presents similarities enough to admit of scientific 
coordination. Since science is only sfi^ifisedknowlede we 



^, 

may separate and define our knowledge of any aspectTof mind, and 
erect that knowledge into a scientific system. Thus, if we choose, 
we may have a science of feeling, or a science of sensations, or, 
again, a science -of sensations of sight, making the assemblages of 
phenomena which constitute the data of the science as minute as 
possible, and yet preserve the right to use the title of science if 
only we pursue with fidelity the method of science respecting the 
data with which- we deal. On the other hand, we may widen the 
limits of science so as to include very large aggregates of phe~ 
nflmena, which yet have common marks by which the associating 
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power can unite them. One writer, 1 indeed, Las ventured to publish 
what he terms a science of c Universology ' ; but without under- 
taking to pass judgment upon the success of this particular 
attempt, the doubt may freely be expressed whether so comprehen- 
sive a scheme could ever be carried out in such a manner as to be 
of any value. And yet psychology, for instance, is an exceedingly 
far-reaching and all-including science, dealing as it does with the 
phenomena of conscious experience as a whole for scientific co- 
ordination, while philosophy, which assumes to be the soientia 
scient'lamm, is even more extensive, since it is drawn in its ultimate 
relations from the facts of both the ego and the non-ego world. 

If the science of religion be the science of religious sentiments, 
the field embraced may be a* very wide one. For the idea of^ a 
l^ t^j)efoi^ix^marked, has its influence on the intellec- 
^ Ifc affects the "entire 

mental experience, and the outward activity as well. Hence a 
science which treats of these sentiments will have to examine them 
in their relations to knowledge and truth, to pleasure and pain, 
to conduct generally, as determining both individual and social 
happiness. With regard to knowledge, though the science be as a 
whole concrete, abstract relations will be presented for considera- 
tion. And, on. the side of volition and action, though the science 
be a theoretical one, yet there will in the course of treatment 
inevitably arise important practical applications. 

The scieixcejDf religi.cn ought to be distinguished from sciences 
of religious institutions,"" organisations, societies. These last being 
social phenomena are, as we observed in the preceding chapter, 
the pjra^ctej^^ljgion. Although the science of religion must 
necessarily make reference to these social developments, it will 
only be incidentally, and for the purpose of tracing the effects of 
causes lying in those sentiments of the human mind which religion 
forms. These sciences of which I have just been speaking are 
descriptive, historical, sociological. Cansii^ 

the science _of^^ 

a science pJ'^onx'rotK^jjhenomena of hlraan con^cious- 
' 



ness. It is a science not cTFrS<yi(M,s* as they exist or have existed, 
| TSut of religion as a general fact of conscious experience. 

I An abstract science may be formed by taking as its subject 

|, matter the relations which the mind posits as subsisting between 

I ' Stoplicn ?oarl Andrews. 
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itself and the supernatural, and considering them abstractly or 
logically. Such a system is sometimes termed the science of 
religion, but it does not cover the whole field. It makes abstrac- 
tions from religious phenomena on their intellectual side, leaving 
out the emotional and volitional. It can "only be of value after the 
concrete phenomena of religious sentiments have been examined 
and scientifically treated, or in connection with such an undertaking. 
It may be included within the science of religion, or may be re- 
garded as a supplement to it, but is not itself properly the whole 
of that science. 




CHAPTER III. 

RELATIONS OF THE SCIENCE OF RELIGION TO OTHER 

SCIENCES. 

MANIFESTLY the science ofrelimon is one of tho seienms of^ 

place not with mechanics, chemistry, astronomy, botany, and the 
like, but with the sciences of nin^^iuld,loi.L\d'H deyt^lojHn^uts. If 
it be the science of religious setTEunents, anTTtTmHe latter are senti- 
ments of the human consciousness, itsjconnection with_jgjwhojgj^ 
is evident; indeed it is a differentiation from psychology, pro- 
ceeding from and depending upon the latter. Its data are a part 
of the data of psychology, and without the knowledge which jgsy- 
chok^ in general EFTSlScIence :< of 

refigion will no^be abTeromal^e much, progress. 

The close 'connection of our science wMyffi^ ^ likowino 

apparent. For : 



^ .. 

^ As they vary rrncK'r 7Tt1!t- k T(>nir<in'ipc'.iiTnHliancc i iS and from 
, so do they modify social institutions, afiojgtu 



the political life and the social existence g<wenj]ly. On tho othor 
hancLsocial conditions of all sorts react upon religion H HentimontH, 

-.*-*-v ^ , . . 

forming and reforming thorn. Tho sciences of religion and soci- 
ology must, therefore, inevitably intersect each other, tho latter 
including the data of the former so far as they relate to the 
development of the social organism. 

Since religious sentiments govern conduct to a greater or IONS 
d egr ee , there are relation s also JbfiteflQJLES^^ JJilito - I' f H u ch 

ideas of the relation of the human mind to a supernatural ba held 
* as to derive a law of action from supposed divine commands as 

against natural demands of the individual and tho social organism, 
religion must furnish the foundation principles of ethics. It has 
done so very extensively in the world's history. And in any eitent 
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religion is jtotent_ .in. the formation of character ; but character is 
the parent of conduct, with which in its relations to other human 
beings ethics deals. Both on the practical and theoretical sides 
there may be a coincidence or a collision between religion ancj 
morality. Thus the science of ethics and that of religion are by no 
means independent of each other. 

So also as the science of ethology emerges into definite form, it 
must deal with religious sentiments as one of the great factors of 
the production of character. Much of what is properly within the 
sphere of the one science is as appropriate to the other also. But at 
present ethological science is in its infancy, and whereunto it will 
grow no one can affirm. 

Again, religious sentiment has a Mnship with aesthetic. It is 

CJ > - 'Q _, .,,.,* ."-'""" """ - -' '- - * ^um^miilffiBi "I 11 

sometimes claimed that religion is the mother of "art. Keligious 
subjects have often monopolised the genius of artistic creation. At 
least we can hardly proceed very far in either religious or aesthetic 
science without some inquiry necessarily to be raised with regard 
to the subject-matter of the other. 

Once more, gmcgL yjiligfoiis sentiments are of such power la the 
d!^ social ^dbaracter, how to shape their gro will 

bjjcomes a matter of vast practical importance. Sentiments of all 
inds can be enlarged or repressed, modified, shaped, and determined 
by education. The science of religion will therefore cHtablirfi a 
groundwork for the science of education so for as it deals with the 
religious character, though it will be found that ethics also will 
have something impressive to say upon the same topic. 

It will thus be seen, without particularising further, that re- 
ligious sentiments, themselves and their effects, direct and remote, 
may be traced very far into the realm of many of the most impor- 
tant sciences of ego-phenomena. It is impossible to mark out 
mutually exclusive spheres for these related sciences. To make the 
attempt is unwise, for it unduly narrows the limits of vision of 
the scientific observer, and prevents him often from exhibiting his 
facts in their proper relations. His generalisations are apt to be 
less trustworthy, and those who learn from him are in danger of 
acquiring partial and incomplete instead of comprehensive and 
complete knowledge. On the other hand, too great latitude and 
longitude of excursion destroy the unity of the science, or in lesser 
degree impair that definiteness and systematic character which is 
always desirable to whatever extent it can be obtained in a scientific 
treatise. 
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CHAPTER IV. 

THE SELF-DISTINGUISHING AND SELF-ACTIVE 
CONSCIO USNESS. 

% 

THE foundation of all knowledge, .is., a self-^sti^msliin^^i 
^t^ejB^"'""'This is not a generalised siatemenT^^upposably or 
but it is a ^^ ^ 

is implied in all mental expenenceTTfaf "a stepctmbetaken in 
thought without postulating that Ijun other than the Jhings 1 see, 
and tl.mt,X,MA ll)J se ^ a source of^jpaw^J^ The anti- 

thesis of ego and non-ego^Is^aTuiida^neiital and the first postulate 
of science. The ego is thus 



of self-distinguishing ^5e ego also 
objectifies its own states, distinguishing them from each other, 
and from an implied subject ego, OnB^^ 
thugL ist. known as an object of cognition. !Futhermore Bel.f-1 
distinguishing implies selectivity. The mind is consciouH ol 
a power to control in a greater or less degree its own trains of 
ideas, combine them, separate them, ami reproduce them. In 
whatever acts we do, injall meiitaljg^^ wt !JM^ 






consciousness is involved the notion o 
power active or passive, so to speak power to receive impression 
or influence, and also power to react and in its turn to influence, 
Hence that mental life of which religious sentiments are a part 
and a product exhibits when observed scientifically as an imivernal 
characteristic, and because universal also necessary, a eonKciouHneas 
self-distinguishing and self-active. ^LjlliS!:^^ 
imply &ndj>ostu^ %&& nonnggo antitheto 

th^ jjgp , They also postulate that 



^ 

there are such states of consciousness which are themselves or may 
be made objgcts of cognition. Still further analysed, all states of 
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consciousness thus postulate and imply in all knowing a conscious- 
ness of something differing from something; something agreeing 
with something; something continuing and something succeeding 
something ; of something as represented ; and of something receive 
ing or suffering and something acting. These are the ultimate 
facts universally true of that knowing, feeling, willing consciousness, 
in whose life religious sentiments appear. 1 

1 System of Psychology, chaps, iii., ix., and xi. 
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CHAPTER V. 
THE LIMITATION OF ACTIVITY. 

ALL conscious experience is of motion and resistance in somo 

_ """""">.... --.,,.,, ...,,,,.,Ji-' v " : A '....- ^jgin (piP'HliF>imm>.> ^mrtmniimiri^aafll^^ 

form. Every activity put forth as consciously an activity oithe 
lgoT*is reacted upon by an environing non-ego ; that is to say, 

the ac iilit^ everjwliera*lii]QJ.ted JbjL Sfiin^hing jiot 

^tself. By these limitations the whole of conscious life is governed. 
In such limitation consciousness seemingly begins, and without it 
consciousness is not. 

The self-activity is limited in its movement outward upon its 
environment.' The mind as a source of power puts its power into 
exercise *to modify its surroundings. I am now expressing the factH 
as they appear to the ordinary intelligent mind, "without raising 
questions of how mind can act upon matter, or .matter upon mind, 
or what the connection is between the two. (Jon scions life is con- 
trolled by the thought that somehow it does as mind act upon 
matter extrinsic to itself. Activity is put forth upon tho environ- 
ment both physiological and coamologieal with Home measure of 
success. Man affects^ both his own bojly and tho 

xmjifiEiaL^ %!i' though tho 

power of the conscious self manifests itself in woll-rnarked ofibcts, 
there is everywhere JjJjJS^ Though there are many 

things which man can do, there are more that he cannot. Some 
things he at once sees to be impossible for him, while in others 
which he ha"B deemed to be feasible for his accomplish mont ho is 
frequently obliged to confess defeat. With a power to impress his 
environment it is only within a limited range that ho in nblo to 
make such impression when he puts forth effort. 

Correspondingly, manjs re^j^ Not only J 

does he, as a conscious self, impinge, or Room to impinge, upon I 
his environment, but t^ejsnv^^ . The ' 
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world witli its conditions and multifarious 
agencies continually affects the body,, and with^changes in the body 
go Ganges in the course of mental , states. Pleasure an<Tpa7n, 
activity and passivity, and even "trains of thought seem thus to be 
dependent upon the corporeal organism. Many a time the self 
would, if only it could, avoid or overcome the forces which it 
distinguishes as not-self. But though its resistance is effectual to 
a degree, in large part it is impotent. 

Again, the min^ consci^^ own states, tp,,some 

extent in a seeming indep||.cLence^pf physical conditions. There is 
degree of mental s^^g^g^S 611 ^ by which attention may be 



jestowed or withdrawxlThamteof thought, feeling, volition, and 
bction formed, maintained, or displaced, as we are accustomed to 

;ay at will.' Yet here, also, the same limitation exists. The 

. :<*- '^<^^ "'^^ ^ . . 

aimd acts upon itself according to laws, that is TOsay, uniformities, 

which the ego itself cannot transcend. In obedience to those laws, 
impulses to activity constantly arise, which are defeated by the 
mind's own constituted nature. Thejpiind is a resistance to its 
own.power. Besides there is the restriction and limitation which 
we ascribe to environment perpetually frustrating volition. Thus 
both the surrounding world and the mind's original structure and 
its acquired, built-up constitution operate as a perpetual limitation 
upon its own spontaneous activity. 

From these considerations we observe that the self-distinguish - 
<ing and sglff^^^^go tihrxmgl^^ S^i2 C 9^ SC3 H 11 ? Jff i s 
bv a .conscious and ineradicable limitation of its 



CHAPTER VI. 
TILE LIMITATION OF KNOWLEDGE. 

COGNITION is an essential characteristic of .caiisciouH life. It is in 
some sort the governor of activity, though feeling furnishes the 
iaotixg ower. From or in the action and reaction of organism 
and environment arises P*238^^ 5 from and in the 



action and reaction of mind upon itself with reference to presanta- 
tive knowledge arises rI>$JS$^^ In its processes of 

self-discrimination the mind makes judgments which are preserved 
and reproduced, and become for that mind a body of knowledge. 
But the limitations of knowledge are no loss conspicuous than the 
restriction of activity. Tjje^egj^ distinguishes itself from 
egg** It cognises a force Jji_ this^jion-ego whi2hj^2 ars relation 
itsglf. It sees the formative influence J>^Jg^ 
organism, and a control extending even to the abolition of litb, Jpli 

* i; dincernH relations of 

cause and effect, source and event in the cosmos ; but the ultimate 
cause and source it cannot reach, Though much in known and 
increases, ^SL^^^MffiftJI, 



(5nlywithin a limited sphere, and under lirnitation^boH^ 
matter and of method of operation, can the cognitive powers be 
exercised. 

These remarks apply as well when the mind itself is made the 
object of cognition as when that object is what we are accustomed 
to call the external world. As already suggested, the reflective 
consciousnes_observes jiniformitieB ^'Ljii 



,. 

reduc^j^em^ But the ultimate questions 

and whence it finds itself estopped from answering. Earnest asmay 
be the inquiry, persistent as may be the searchj the result is only 
Knowledge itself is an end of activity, and as 



in all other exercises the active power finds now what it 
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impassable barriers, and again in arriving at what it believes to be 
attainable, it is frequently obliged to confess itself vanquished. 

But, though the limitations of knowledge impress themselves 
upon the conscious self, what means the cognition that know- 
ledge is limited? How does* "man know that he is naked'*? 
How is he made aware that there is anything which he does not 
know ? His cognitive faculties unmistakably declare that his 
knowledge is finite, and iii that declaration affirm ...tUiitjhere is 
something notkuawiijo^ Jyjn. To explain what this means, or to 
ascertain thfflt is inexplicable, will be a part of our task in this 
work. It is enough for present purposes to note the fact that, 
spite of the recognised limitations of cognitive power, that jpowor 



asserts, as^^ostulate pf^thpught^itself, that there is t^ 

bewmd the limits. Were this not so, we should not have the 



interest to ask ourselves the ultimate questions, or to sot out at all 
in the quest which we always find so vain. But it cannot bo denied 
that we do ask these questions, nor that our minds do universally 
declare that t^ljjgjgJL^^ 

Such being the constitution of the human, mind, we should in 
this connection observe the further fact that one of its capacities 
for the exercise of activity is the power of constructing, out of tho 
materials that its past experience has afforded to it, fictionnwhich 

J. J. ,7 *r*~^HMH... ,' ' """"*** 

are as wholes not coincident with that experience 1 ). IfTfrfcturos to 
itself possibilities of experience, iu integral forms not given in 

" experience. IfcjSi^^ 
theses. Under the guidance ^T^^ 

and with the former as patterns it introduces new forms x 
world, which it recognises as an some sense its* 

in varying degrees, but 
l^^MIBi^iM^atlc 



ovm^reation T 
ill always existing to some extent, is a 
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CHAPTER VII. 
THE WAXING AND WANING OF HUMAN LIFE. 

THE last three chapters reveal the proximate causfia..of the rise of 
anjdea of^ a sjipemjitural in_ all human minds. Given a self-dis- 
tinguishing and self-active consciousness which in the process of 
its self-distinguishing and in the exercise of its self-activity finds a 
limitation of its knowledge and power ; which by virtue of that 
limitation is compelled to posit a something beyond the limit ; and 
which has in constant employment a constructive faculty enabling 
it to develop fancies, imaginations, ideals, and hypotheses given 
thus much, and the idea of a supernatural or an extra-natural 
wifch some notions about the same must inevitably arise. Hence 
the genesis of religious sentiments. That they should appear is 
not only explicable, but that they should not would be a matter 
which, under the given conditions, would pass our comprehension. 
m _ jeutiments, whose generating causes we thus discover, 
force from, continual ..repetitions of the expcvri^iuift^out of 
which they arise ^^aloiig^tilie course of hturiai^life. In the morn- 
ing of existence a future of attainment both in knowledge and in 
action opens out broad and brilliant. There is a joy in life itself, and 

* with zest and eagerness the mind addresses itself to the questions 

of its own existence and destiny. But from the beginning in its 

j , quest for answers to the jguestions Whence ? Whjt? 

k< it only returns upon itself. " ^^ 

1 ' There was the Boor to which I found no key \ 

' ' There was the Veil through which I could not soo. ! 







A profound sense of the fruitlessness of such inquiries soon lakes! 
possession of the inquirer. And vgjb hejaever cau escage the jyW 
BJSMH^^ oixiy ^ xo ^ Ol *ld reach ij 

1 Jlulaiydt of Omar JS3Mtyyaui* 
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Dissatisfaction, unrest, fear, hope, longings for the unattainable, 
despair, mayhap sullen, mayhap reckless indifference or trustful 
resignation, ensue according to different temperaments and final 
convictions. We do not and cannot know ; and yet there is some- 
thing beyond our ten to Tbe known. 

Usually, where health ancl strength are vigorous, objects in 
practical life soon supersede as ends for attainment the solution of 
questions which seem speculative ancl unanswerable. In the full 
flood-tide of youth and early manhood there appears almost no 
limit to achievement within the lines of human capability already 
in some sort forecasted and measured. Nothing is too arduous. 
Difficulties only stimulate to stronger eifort, the future has only 
1 glories. Beautiful ideals, joyous anticipations, earnest resolves, a 
I .sense of power and sufficiency dominate the whole being. In thin 
j exuberance of vitality disappointments and failures count for little 
andfare"not long. remembered. Waste is little regarded, for not- 
withstanding the vessel is always full to overflowing. It is not 
what has been or what might have been that engrosses the atten- 
tion, but what may be and what shall be. 

But while the work of life is going on with energy and en- 
thusiasm there soon comes a check. There is a withdrawal and 
reduction of vital force. Before, there was a superabundance.* ; 
suddenly this excess is first diminished, then ceases altogether. 
There is nothing to spare. Then the individual first realises the 
.solemn truth that the end is beginning. Before, he was omnipotent ; 
now he is potent only for a few things, while the sense of coming 
powerlessness slowly creeps over him. His energy fails, want of 
success oppresses him, blasted aspirations weigh him down because 
he knows that his power is slipping away. He circumscribes his 
sphere of activity, crawls under the shelters of favouring circum- 
stances, no longer fearlessly bares his breast to the storm, seeks to 
move forward upon the tide of forces greater than his own personality, 
and endeavours to accomplish through these stronger powers what 
before he felt himself able to achieve unaided. To preserve what 
he has rather than to gain more gradually becomes his aim. 

Then the sere and yellow leaf. Vitality needs to be carefully 
nursed and protected. No more triumphs, no more creations, no 
'more conquests. Before stretches the black impenetrable veil. 
The eye turns backward and rests upon the noble deeds done, the 
^successes gained, the beautiful things seen, the happiness experi- 
enced. Life is chiefly in the past, no longer in the future, and but 



? 
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feebly in the present. Ideals of great achievement no longer fill 
the mind. The ties that bind one to life are all loosened, friends 
and the loved one by one go to their rest ; the man as a moving, 
acting power on the material world, on the social organism, on 
l&mself, fades and wanes toward npthmmess. Then again recur 



the queries of youth, the last witTT the most force, J^^&, ' 
Silently, ignorantly, and impotently the end is waiteofor. In 
ignorance and impotence it comes, f You to live and I to die, but 
which of the two is better God only knows/ 

To Jihose whose whole life lies within the sh^fi^L.of.-d.o&thj 

chilling and quenching energy for activity, the limitatioiisoTIiumaiiA 
existence are ever present, but often with littleTtiminution of the; 
constructive activity working out iix imagination a world of beauty,! 
goodness, and happiness, and with a strong desire for the attainment | 
of all that is denied. To such, as to all whose life work draws to at 
close with so many things planned and aimed for, unaccomplished V 
and defeated, the question, always recurs whether there is not in 
world beyond, developing out of that reality which we must eve: 
postulate but never seem to be able to grasp in our knowledge, 
renewal of power and life, a fruition of desires and hopes, a blessed 
ness and a joy which is not quenched in its inception, a day which 
does not go out in its morning effulgence, a fulness and a satisfaction / 
of aspiration which is not delusive or evanescent. Indeed, all flesh f 
is as grass and as the flower of the field. Truly the grass wither eth 
and the flower fadeth. But some things there must be which stand 
for ever. I know my littleness in knowledge and power. But I 
should not know this, did I not also know that there is at least 
possible a greater power and a more transcendent knowledge. 
Toward this supernatural power and intelligence, or object for in- 
telligence, I am thus ever forced to tarn and respecting it ever to 
raise the voice of inquiry. We do not know. Oh! if we only knew! j 

Yet ah, that Spring should vanish with the Hose 1 
That youth's sweet-scented manuscript should close ! 
The nightingale that in the branches sang, 
Ah, whence and whither flown again, who knows 1 

"Would but the desert of the fountain yield 
One glimpse if dimly, yet indeed, reveal'd 
To which the fainting traveller might spring, 
As springs the trampled herbage of the field 1 l 

of Omar Khayyam, 

2 
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CHAPTER VIII. 
THE NECESSITY OF AN IDEA OF A SUPERNATURAL. 

THE woi :d_ Natme has a variety; ^^mearangs. Discarding those 
significations winch do not have a direct bearing upon our present 
theme, it may be remarked that sometimes it is used to designate 
the whole material world and sometimes the oMect'-WOTlcl I prefer 

^^^^"***'"*^^*^ WM 

-^^^^ 




thejjorld of m^taciaX^ objects. 1 Natr^ ilSC, sum,' 
whichi^roduced. The distinction between subject and object is 
ncIFonVbetween sensations and ideas, to use the old phraseology. 
An idea o^ajy^jj^n^g^df is as michjmjo]^ 
material universe exErffisic to self. But both classes of objects 

^^meitiammti>ti^'' 3i ^ !l ' vm!mi ^ e ""^ ^*wiW>siw'a l i9*!lia^MBailWif*'W 

the external and the so-called internal order are produced, are 
phenomena in succession, changing and subject to change. They I 
are hence natural, though the one exhibits nature as matter, the ( 
other nature as mind. 

If, however, we take nature as the world of rn atonal ol)^act^| 
we find on examination that w<^am world asl 

e 2Srt^^ For, we arrive at the I 

notion of a natural world by a synthesis of objects, which to bo 
objects at all to consciousness must exist in relations. One thing 
always implies some other thing to which it is related. In order 
to appear in consciousness it must have consistency ; but the indi- 
viduality of a body which ensues from its consistency itself depends 
upon it being cut off or out of something else ; otherwise we have I 
;_jtaiidmg in_ relation -,tp_ngflpig, which is ai1 ^l!^|^^"" if 



Therefore, when by a synthesis of objects we * 



we call nature, that whole is such to our con- 
sciousness only by virtue of the fact that it is separated and clistin- 

guished from something els which is net-nature or is beyond ! 

* ' 

1 fSyst&tn of Psychology, cliap, xv, 
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.nature. Itjiiatters not what we include in this whole. Comprehend 
as much as we may, thejrnpment.we place a limit to our compre- 
l^sipn, by that very limitation do we set over against nature a 
something extra-natural. 1 r 

It may be said that this material world is relative to the per- 
ceiving subject. But the perceiving subject is only known through 
an objectification, which itself postulates a subject beyond, which 
is not an object and not known. And the first datura of knowledge 
is the judgment, which never is overcome or transcended, but im- 
plied in all cognition whatever, that this subject-ego is distinguished 
frorn^ a_,,ubj.ect-n^pi-ego, both of which are nburnenato their respec- 
: tivjg, M pJaeaomena. If then it be declared that the synthesis of all 
material things into a whole of nature postulates only a perceiving 
subject, still we are forced to posit an extra- or snper-natu nil in Una 
subject. Thus, whether we hold nature to be the entire objeet- 
worlcl or cjilyjjie world of material objects, in .eitli or cane cognjtion 
of a nature of things is utterly and absolutely ineaningless,"is up 
cognition at all save with the poBlnilate of a something without, or 
)gjad4^tore, which is itself r^t nature. 2 

"But though the idea of a supernatural se.oins to bo a necessary 
one, it^sjiot easy to understand exactly what this <^^yytMuJ' q - 
For, even in asserting thai a supernatural is, wo make it an object 
to a thinking subject, and think it under comiitiotw that include 
it in nature. Injcleclaring that it is unknown and perhaps 
iinkn0wable, wejrtjilljs^^ of knowledge. If nature 

ever postulates a supernatural, we^ippear to bo able to cognise 
the latter only as a part of nature. 

^JiuSSSL^ WTOorTiatiira^ is the 

^ 

Jena or determine its insolubility wo 






Syxt&ni of Psychology, chaps, ix., xiii. 
d.y cbaps. iii., xv., IviiL 
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CHAPTER IX. 
COGNITION OF THE NATURAL. 

COGNITIVE experience is primarily of sen nations. Sensations are 
of some form of motion and resistance ; but motion implies non- 
resistance. It is a more clear statement to aver that our sen Rations 
are of resistance andj30niEg^^ Non-resistance 



is as much a sensation as is resistance. The two are correlative 

knowledge begins in sensational ex- 



sensational experiences. 
periences of resisting bodies and non-resisting bodies, or 
From^ thgg^ 

. l 



This sensational or presentative experience is not, however, 
all there is of knowledge, even the most rudimentary. There is a 

sj^JJrjjIsta^^^ This 

arises only from the ability of the mind to reflect upon its own 
states as themselves objects. This it can do only through a repre- 
sentation of its primary experiences. 

is 



Nevertheless this representative object is but a representation 
of some presentation. It is an object in the same sense as its 
original. And whatever is implied in the cognition of A is likewise 
implied in the cognition of a, with, however, the constant assertion 
of a difference between the two orders as such. When, therefore: 
we examine our own processes of cognition we find an order o 

1 Psychology, chaps, xii., xvili. I am of courHO quite aware of tho objections 
liable to be made to my use of the term foroo ; and yet I am very reluctant 
to abandon the older employment o,C the word for reasons which I cannot 
here unfold, I do not think my moaning will be misunderstood. I nhould be 
sorry to see the disappearance of such phrases as * the persistence of force,' for 
example, and do not believe that the expression * conservation of cmorgy ' or the 
use of the word < energy ' in general marks any improvement over the ^arlior 
phraseology. 



A, 
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experience of the class A along with another order of the class a. 

it The experiences of the class A are distinguished from each other 

and from those of the class &, while those of the latter class are 

distinguished from each other and from those of A. r 

The^stfa^ationa^ whatever it may be, so long as it is 

sensation, is^ognis.^fjis under relations. These are relations to an 
ego as cognising and a non-ego which is excluded by the ego from 
itself. Speaking generally, the relations to this non-ego are 
relations of action and resistance in that which is immobile and 
non-resisting, of motion and permanence ; on the other hand, the 
relations to the cognising ego are that of object to subject, of ability 
to appear as presentative to consciousness. This, however, implies 
that they be represented, for nothing can be thought as an object of 
thought except as represented. 

It is quite impossible to think the presentative object as with- 
out relations to a non-ego excluded from an ego which is identified 
with the perceiving subject. For in the act of apprehending the 
sensation there is a self-distinguishing of the ego, which could only 
be by relation to that which is non-ego. Moreover, there could be 
no cognition of -representative knowledge as object to a perceiving 
subject except through relations to a non-ego. For 
sentative object is cognised as ptlier than the 
and, sinceTOs "cognised also as representative, it implies the name 
distinction of ego and non-ego in the original or presentative ex- 
perience, otherwise it would not be known as representative. Our 
entire cognition of subject and object springs from a self-dis- 
tinguishing in sensation of a self from a not-self, mutually exclusive 
through an object related on the one hand to the ego self and on 
the other to an equally real and positive not-self. However much 
we strive to make it otherwise, an object related to a subject 
implies a series of relations of that object to an anti-subject set 
over against and exclusive of the subject. 

\ Hence we get the two orders of relations, which we are accus- 
ftomed to. term the and the internal worlds. This on the 

whole is an allowable though not ve^s^^S&^wde of expression. 
To be sure the external is also internal, but the internal cannot 
be made all inclusive without postulating an external to its own 
integrity. Again the internal has relations to the external, yet 
"always an external as cognised by a thinking self. Thus it is equally 
true that c the understanding makes nature/ and that a nature which 
is not; the understanding makes the understanding. 
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The presentabive order is known as such and the representative 
order is known as such. The experience of representation is 
primordial as a representative experience. We. cognise an event as 
having actually happened to us and as represented. When we 
come" to analyse this cognition that anything is a representation, 
we find that we can explain it only by the statement that it is a 
representation. I caiuiot tell you ho,w I know that I saw a con- 
flagration a montli a,go without postulating that the experience 
I rememlber actually occurred to me. I know it did because I re- 
member that it did, and unless I remember it I do not know it as a 
part of my past. Thus in the knowledge that an experience is rcpre- 1 
sentative, itself unanalysable, is implied a knowledge presentative. \ 

On the other hand , presentative cognition postulates'representa- 
jfcion. For a cognition implies a continuance as an object, and it 
cannot continue save as its past moments are represented while 
it lasts. The interaction of presentation jwacL ...representation is 
necessary for knowledge itself. 

When, therefore, we inquire what is implied in an act of cogni- ft 
tion, or what are the constituent elements of knowing, we find 
that they are the same whether we know objects as primarily 
related to an external non-ego, or to a cognising ego. Thfi-COP-- 
stitu^nts^jpf ^knowing objects of the integral order, mental states 
as such, are theTlaam^ * 



material things as such. That which is known is not the same n 
each case, but the knowing is the same as a process. Because we 
can only know mental states as representations of other mental 
states which we knew. In the presentative experience the object 
appears as related equally to an ego and non-ego ; in the repre- 
sentative it appears as a non-ego primarily related to an ego, 
primarily conditioned by this ego as a part to a whole, and 
secondarily related to a non-ego outside the sphere of the ego. 1 

When we begin the study of the process of cognition with 
primary or presentative cognition, as has been remarked, we cog- 
nise resistances and non-resistances. It is not usual for us to 
consider that we have a sensation of a space, but unless we do 
we cannot have a sensation of a force. Motion has no meaning 
except there be implied QTO for motion, and a sensation of motion/ 
is not possible to be thought of witliout a corresponding sensation 
of the immovable. It may appear, at first, that tho mind supplies 
the idea of a space ; but, if it does, it supplies the idea of force just 
1 Psychology* chaps, iii^ ix,, xi. 



& iu 

EELIGIQUS (23 



AND 



> 



T II, 



as much ; whatever is in its sensational experience has equal rela- 
tion to the ego and the non-ego. If force were wholly outside the 
mind and space wholly inside, force would not come into the object 
at all ; and if space were wholly outside and force wholly inside, 
space would not appear in the object or be thought. We cannot 
get at the notion of space by abstraction from force, for no amount 
, *gg^^jj ga ^ on an( j abstraction from that which is admittedly not- 
space will ever give us space. The truth, the overlooking of which 
has confused almost the whole of philosophical thought, is that the 
object in sensation appears as in every particular correlated to the 
ego and non-ego. What is jgiyen as internal (i.e. mental) has its 
exact counterpart in arTexternal, material, non- ego, relation ; what 
is gwerTas external (i.e. material, t non-.egQ),,has its exact counter- 
part ..in a mental relation. Whatever relation the notion of force 
gives to an externality, it implies equally the relation of space to 
an externality. If we have a sensation of force we must also have 
a sensation of space. IS force is the name of sensation, spam is 
also the name of sensation. If there is any externality, it apper- 
tains to both alike, and if either one is mental the other must be 
also in. precisely the same degree. 1 

Every cognition of presentative or sensational experience gives 
I us the Fundamental notions offerees and spaces. When wo further 
j examine we shall find that force and space negative each other. 
Force is not-space and space is not-force, but each, has an equal 
| reality. There is a relativity between the two and a consistency 
: each. On the side of Jogsp wejiaye motion and sequence. On 
1 ^^S5t e ~of sggfig imn^ 
"j&f I But when we come to consider space as a cognition, an object 
of thought, we discover that we can only think it in terms of force 
i which is at the same time negatived. It is a reality which is not- 
j mobile, not-sequent, not-resisting, but is still. ..a .reality, existent, 
I fejt, perceived. Our consciousness consists in successions, but suc- 
cession can be only of things limited, consistent, and related to other 
things. Space to be thought of in reflection thus must be a con- 
sistent limited whole that is, must have force attributes, while at 
i the same time it negatives force. Thus sensational knowledge 
gives us cognition of a reality, which, when made the object of re- 
flection, by the very process is emptied of its distinguishing charac- 
teristics. We thus seem to cognise something which we do not 
cognise, and we are reminded of the old puzzle of Democritos 

y> chaps, xii., xiil, xviii. 
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<* ? only atoms' and i void are real. But, at all 'events, the cognition is 
of a reality given in sensation, space as correlative to force and 
necessary for the idea of force, the negation of force and at the same 
time entering into the train of thought with force attributes. 

Let us now turn to the regreggntative order. Let us call an 
item of the representative train an Idea* as distinguished from a 
sensation. We can do this for the moment without fear of con- 
fusion. We see at once that an idea does not appear in conscious- 
ness save as a whole distinguishable from another idea. These f 
ideas follow each other in succession ; they come and go ; but this ; 
implies along with each the idea of a something which doos not! 
come and go, but endures. Our cognition of a definite idea a is 
also a cognition of a noti-a, an idea of a nuib-ulmt., a consciousness' 
of an unconsciousness, which wo think as a non-cognition, but in 

r 

the very process cognise. 

It will not be difficult to see that this is an exact reproduction, 
of what occurs in cognising sensational experience. Thin conscious- 
ness of unconsciousness, this cognition of a dn ration as opposed to 
succession, Is the analogue of the cognition of space as related to 
force, with primary relation to a subject ego an cognising. It is 
representative knowledge indeed, but its cognition has implications 
exactly parallel to those in the cognition of the prosoufcutive. As 
there is inevitably attributed to a non-ego in the latter, a reality 
which is not known except that it is, and that it is not what is 
cognised as other, so there is inevitably attributed to an ego a 
similar reality known and yet unknown. 

From considering the necessary interaction of the presenttU.ive 
and the representative we are at least enabled to see how Uus con- 
tradiction arises. For, as before observed, wo only know the mind 
by reflection that is, through representative states which succeed 
each other. These are only known as representative of a presenta- 
tion. But, to Btate the case as I have elsewhere stated it ? l every I 
cognition distinguished arid appreciated as such is one of a succession* l 
The cognition of space or of a space is a succession from a begin- ' 
ning to an end. All our cognitions are such successions, and con- 
sciousness itself is a ceaseless succession of cognitions, and without 
such succession there is no consciousness. So that, form whatever 
idea we may ot space, when we come to entertain that idea as an 
appreciable idea of our consciousness, we have it only as one of a 
series in succession and itself as made up of instants of time. But 

ij) chap. . 
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these mental phenomena are, after all, only described in terms of 
motion. Successions is a name given to mental experiences which 
are but representations of sensational experiences, and the term 
derives all its meaning from original experiences of sequences of 
mobile forces that is, from motion of force bodies. If cognitions 
are always successions in a series, and we have no other means of 
apprehending, comprehending or describing them, then it is seen 
how it is that all our cognitions of space reflectively made must be 
in form and terms of moving body that is, of resisting body, for 
such is the only body of which motion can be predicated or to which 
it can be attributed. All our cognitions are successions in a series, 
else consciousness is blank and there is no consciousness ; all sen- 
sational sequences are from movements of resisting bodies ; there- 
fore, if any knowledge be obtained of anytMng whatsoever in a 

axsT! ? jji;73p*^ 

i worWHexternal to the mind, that knowledge must exist 



<". 



Jin terms 67 motion ^and^ resistance that is to say, in terms of force. 
Yet we cannot dismiss space as a distinct entity or merge it with 
force, because succession postulates duration and is not intelligible 
/without it. Though when we bring before the mind anything as 
%j> - ^a mental object, we do so in terms of succession, we are all the 
t* ^ v ' wl^ile obliged to postulate a duration as an equal mental reality in 
- V i Border that the succession may be possible. In like manner we 
i ^ recognise that this duration is but a representation of sensational 
V* a experience ; that the sequences of material forces producing seuaa- 
must themselves have their own consistency ; that these 



iV v ^ 

\ iM sec l lieilces are ft * 1 perceived, except a$ a permanent reality is also 

1 I VJ* rfrevealed with 



them by which the very sequences are alone made 
to sensation. Thus both in the presentafive and the ropre- 
tative order w have as a ^^c^ssarvdemtofWi^ 



j\f iwi* M wpwiiPi-""""-w -- - - --* 

V)t%2Ji^^ conjditional for the 

^J ( 5gai^ ] 9L^l^ L " object' indeed, But tnowable only as such, 
grivative of whatev^^positive assertions may be made <20^ X{ 
' Though much has been gained in the progress of that movenieiit 
toward establishing a consistent theory of knowledge for which the 
Kantian philosophy, old and new, is entitled to credit ; itiuclxjias_ 
( * "S w t^^jiiyiSfa^^ 

&Jr Jf* I : ^_ ..: s f^ T e fi^^^^^^^^^I^ 

* I ^- "'" ^S^^ of 

space, is the mental representation of a sensation, precisely as 
knowledge of a resisting body is the mental representation of a 
If I rp^ve my arm through the air, the feeling of non- 
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resistance is just as much a sensation as is the feeling of resistance " 
when I strike it against the wall ; and it is only by representation 
of such experiences in each case that we come to have our cognition 
of space in general, and as opposed to it, force in general. Wo 
ntay say, that space is the form under which we perceive external 
objects, meaning resisting objects; but it would be just as correct 
to say that resistance is the form, under which we perceive space. 
For, though Kant says that one might very well imagine that 
there should be space without objects to fill it, we are quite 
unable to imagine space except in relation to myself or some other 
perceiving subject as located in space ; nor am I able to see how I 
can stop thinking of space without limiting it by a resisting object, 
nor, indeed, how I can think of it as extended, savo under the 
imagination of a resisting body travelling through it. Wo do not 
and cannot obtain our general notion of space by abstracting 
resisting bodies unless there is space given in the original sensation. 1 
For abstraction postulates succession and, back of that, motion ; 
and motion cannot be thought except as in space. On the other 
hand, room for motion requires motion of a resisting body as a 
necessary correlate. If, therefore, our knowledge is entirely of 
presentative and representative modes of resistance and non- 
resistance, giving as our experience of the so-called external world 
resisting bodies as in space, the idea of each necessitating the 
other, we see that there is no morejna]jjec^^ there / 



is to Jorgg in space, and that Jhere is precisely the same 

to both. All this, however, has been expressed before/ and wo 

need not further repeat. 

It is requisite to observe that the cognition of the pretfontativo 
object postulates coexistence, and of the representative object 
simultaneity. For we could not make in each sensation the 
distinction between resistance and non-resistance as excluding 
each other without the implied assertion that they coexist. 
Neither could we make the distinguishing of self from not-self 
without postulating this. Nor in representative knowledge could 
we separate the representative from the presentative without an 
implication of simultaneity. No c^nvgarison whatever is possible 
without postulating the coexistence or simultaneous appearance of 
the objects to be compared. The fact that cogjiition is always of 

related on the onejjiand to ^ 
'~~~** 



Psychology ', chap, xviii. 
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Thus, when we regard material nature, we arrive by analysing- 
the material object at a constitutive unit of material nature, and 
discover its atomic composition to be (to our cognitive faculties) 
an aggregation of atoms, units, or things, each of which postulates 
two forces reciprocally acting and reacting, coattractive and 
repulsive, coexistent and consecutive, in a space which contains 
them, and is itself immobile and non-resisting. Then by synthesis 
we arrive at the notion of a totality of material nature, in which is 
postulated always something related to' some other thing by 
difference, something consistent or agreeing with itself, something 
permanent, something succeeding something, something presenta- 
tive to consciousness, something acting upon something, and some- 
thing receiving and resisting action. 1 

And when we direct our attention to mental nature, we find 
corresponding relations as exhibited in Chapter IV., furnishing an 
exact counterpart in the internal order to what we discover in. the 
external order. Finally, when we make a synthesis of the two 
orders, we unite them under certain common relations, necessitated 
by our study of the processes (and their postulates) of knowledge 
[.itself. On the side of both the ego and the non-ego there is a 
substance in whicB. as permanent all their phenomena inhere ; 
there is a cause of all their phenomena of sequence and succession ; 
and though we cannot identify ego substance with non-ego 
substance, there is a reciprocal action and reaction between them, 
and alsojof the things in the respective classes inter SOSQ. Under 
these general relations of coexistences mutually interacting in 
sequence we form a synthetical whole of nature. 2 

1 Psychology, chap. xvi. / a Ibid, chap, xv, 



CHAPTER X. 

THE ACTUAL AND TIIJ2 POSSIBLE. 

THE considerations of the preceding chapter indicate that in ail 
cognition whatever there is, as a part of the cognition, a cognition 
of a r negative existence with a positive ; and that the one is jut as 
real objectively as is the other, is just as primary and as necessary* 



. 
When this object is "formed thero is indeed apenmn1)ra 



perceived, but if followed along any line of radiation it 
tg_^^ And the moment we duvet, t.ho 

attention to this negative existence, wo erect it into a positive 
cognition, declarations respecting which are apparently Hell- 
contradictory. Such declarations must inevitably bo self^coiitru- 
dictory because in each instance the object cognised is by the 
supposition no^A^ but we can only assert of it attributes of^. 

When mental experience is made the object of thought, this 
fact of limitation inyolymg^an^ jprevejits us from ever 

being able to think a beghimjy^jiJhi^jQ. Carry buck our thoughl; 
aTSras"we please and ^To^asFlTc^ImTTo cognition is also a cogni- 
tion of something beyond not cognised, and which, an existing is 
related to the same subject as is the definite cognition, Ajmin, ilio 




* 



- >" f 

^TFhe^ same fact prevents us from Wer having a cognition of 

Jl^arfl,tp - act^l,.9zperifluc^ Whatever I 



it is always with the cognition that thero is something else to bo 
known in connection with what is the object of cognition. Ho 

wi^Jijcfiga^^ ^Sternal .world. Whatever outers 

into my experience, whatever appears, whatever comes and goes, 
I cognise it only with the factor of cognition that there is 






f / 



#<" 
A. 
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thing else in the relations of an external world which is truly 

existent, but does not appear to me as an object. l]]jiSgLZj ee 3 

indeed^ut there are other things which I do not see. v/ 

^ r The c^Se^rmentarrife is a continuous process of presentative 

| cognitions and of representations of them. The law of representa- 

! tion is, in general terms, simply the reproductions of past states 

\ with all their accompaniments. But into this order of reproduc- 

! tion breaks the influence of present environment, detaining the 

attention, arresting the flow of representation, and bringing new 

1 experiences into the mind. Moreover, the mental activity is not 

I merely an activity of representation. It also occupies itself in 

associating likenesses in experience. Not all of past experience is 

[represented, but such portions as contain similarities with present 

^experience ; presentative experiences tend to recall their likes in 

past states. Thus the whole course of ^conscious experience's a 

process of integration of past with present states, dropping opt 

. % WffW.ilfVK , - ""- *?.,., ...,,, ,,.,. >,.,* .. . - ' .*:+-- ..,-. ,,,*. f -,**+: ,.v,.,.n J | lM !iiMl4l><4r..i-* >0""" 

inks here and there from the chain of representations atidjforgmg 
aew ones, consolidating the old and^consolidatingjilsp the oldjvith .. 
the new,. 1 The result of all this is the formation of notions, which 
as wholes are not representative of any past experienceT"W"e term, 
'them th^mind's creations because they rise from that interaction 
of the presentative with ' the representative which makes up con- 
scious life. Psychologically we call them J^jfjfgff^- 2 

These fictions we regard as p4^3^es .^f^S^Egrience. There 
is no centaur but a possibility "of one^Tout we should have no room 
for the notion of the possible as distinguished from the actual, were 
it not for this postulate of negative existence of which so much has 
been said. Thejinlm the possibilities^ 

This region we nil with constructions, ; 



in the knowledge of them as possible to experience w have definite 
cognitions which- move us to the extension of experience. 
Our conscious life is thus made up of positive actualities j> 
:sensaTJ6narekgerience environed by a vast negative ' 

whicE is thought as the potentiality o experience, 

.- 1 g"V 




MM^,....,, ..... . ,W,.i.i -..,. ...i^l*4iWi.,'n..wtw wmi (hik.^ ... -..j..-,,.,.,,,,, ..,.., ^j,,,,,,,,,, ..... a3ffn , .S K .. n .,r'^*'*"''*.- 1 g" 

experiences which were actual to us we represent 
the cognition that there were other experiences which did 
occur to us but which we have forgotten, and that there were others 
which ndght conceivably have happened but did not. We then 
roject the past into a future and construct possibilities of experience 



1 Psychology, chaps, xxxii., xxxv. 



IHd. chaps, xliii, lii. 
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to come, and hence strive to make experience, guided both by our 
cognition of what might be and what has been. 

All cognition of the natural, therefore, is knowledge of positive I 
$~' E^li^y and jp^ative i reality, respecting which latter we can only say if x "* 
that it exists as a condition and potentiality for positive reality.}! 
Its existence we are obliged to postulate, but cannot make it an j 
object of thought save by investing it with the attributes of the * v ,, 
positive and contradictingf*the supposition. But the knowledge 
that this dark region exists, involving limitless' possibilities of 
experience, and the fact that the mind constructs definite forms of 
possible experience, enable us,, both to symbolise the unknown and 
to form hypotheses for the extension of knowledge., as well as ideals 
. for the determination of conduct. t 

, , ., //,-/' 
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CHAPTEK XI. 
ELEMENTS OF THE NOTION OF A SUPERNATURAL. 

THE course of exposition of tlie last two chapters enables us to 
appreciate more clearly the necessity of the idea of a supernatural 
which we expressed in Chapter VIII. Aftgrjw ..have included in 
a LOESSES! . jttte mak i*g a whole of nature, there js Kbiji some- 
%ng got included. Absolutely universal concepTis impossible 
Neitjier.knowledge norjxperience of any sort are possible without 
p_ostulating a sujoerria^tural. '" 

The distinguisMnfciiaracteristic of the notion is the neinitiou 
of the natural. It is the non-A of which nature is the A It cor 
responds analogically to thTgTce:,which is cogni^ force to 
the successionless duration which is known with the successions of 
mental objects. If nature be the universe of things, the super- 
natural IB the nob-Mwwsejnfivitabjy existent beyond, tt is the 

a f. ^TTT. 
; and yet 



_ _ , ,, J^e 

4-"L J. " ""''^I'^TTl^'**^^ -- *w 5 MIAJ.\.I. yvilU JUUU 

that space but the con^ion botn For that space Snd whatever fill* 
it. It is the duration in which all the events of nature move and 
yet not that duration but the cond^n for that duration. It is the 
Is wTiir-K never Becomes. ' 



"tr- 



mas oeen said to show that injmlcr to think about the 

* -. .- a L a J.-.all we must somehow make it au oMuct to a' thmkuur 

subject, and that this can only be ^ascribing to it the attributes -*# 

;9l22SS.- We must regard it as a whoTe"reIatec[ to 

and also related to nature. We must thus give it. a 

iexclnde it from the latter We' ^Ls^d^co^nJl 

fictions, symbolical, hypothetical, possible world of relations 

j analogous to the world of nature. . i 01 relations 

r I nA InnriAQl r\v^l/>-*. ^X? \ ' * * Y *, 

( ^ PI course not the historical/ - 
Y 
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It is the former with which we have to deal primarily in this work, 
for we wish to ascertain, if possible, what the nature of our know- 
ledge of the supernaturaOs^'and what are its limitations. The 
aiatural movement of reflection upon this topic is to exclude. In- 
asmuch as the primary "basic idea arises as a negation, things which 
actually are in nature we keep denying to the supernatural as in 
anywise constitutive 'of it. Our thought is thus continually pushed 
backward to the most general notions and relations of nature in our 
search for the essential elements of the psychological notion of a 
supernatural. Whatever attributes are assigned to supernatural 
existence, those npon which the reflective mind rests with the least 
HJ LCer ^ n ^y ^ G< ^ ^ n<3 mos ^ confidence are the most general and the 
farthest from particular sensational experience. For two things 
we are always compelled to admit in our search : the one that there 
is a supernatural; the other that the particular thing before 
me is not the supernatural but natural. Out of a multitude of 
particulars which I know to be natural, I abstract notions of the 
forms of all knowledge whatsoever. These I cannot get rid of. 
Though given in presentative experience, they are fundamental 
notions with the particulars from which they are generalised, thrown 
aside, and left behind. They are not the presentative experiences t 
a, &, c, dj &c., which I know were natural events, but they are notions I 
which abide when all these are rejected. I cannot think at all / 
without implying them ; they are ideas the farthest possible from, 
the particular, being universal in knowledge. Thus, partly because 
we cannot avoid them TT we would cognise anything whatever, and 
partly because they exclude all of natural experience that it is 
possible to exclude in making a theory of things, we carry these | 
univ^sal^ notions over to the supernatural as a. Jcjn)^ or, as 1 said, I 
a framework for the construction of its possibilities. 

"""IW*'!*^^ - 

Thus, while excluding the supernatural from nature, we form 
a positive symbolical notion of the former as Bomej^ing^ 
essmtklljja.nder relations th&jaaoat^ general under which we 
cognise anything, and wHcli is itself related to nature as condition, 
for nature, and as nature's possibility. This ^ijavolyes the groat 
antithetical jjxleas of permanence and change which pervade our 
Thus 'the sirperaSEffifal is both jtatic and 




condition of all persistence, 

both statical and dynamical, 

.A * 
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CHAPTER XII. 

EXTERNAL AND INTERNAL RELATIONS OF 
SUPERNATURAL. 



when we separate the supernatural from the natural world, 
we yet think the two as related, as substance and attribute, source 
and event, cause and effect, action and reaction. In tlh.e world. 

the natural lies the source of all the events of Jbe latter, 
the substance to wnich thought attributes the things perceived, 
}h*eT noumenon of all phenomena, the universal permanence in 

** li ****"**K^" . -,""*"* *ZL8jjjZ~.- . . <MS****> **>"' *'~-*-^JS*iWi*wte'* 

which aff tEings innere. Tnere also is tjjgjjao^. ..of all .,capL.ses, the 
Srst^cause, whose effects are manifested in nature, and whiclt 



lonstantly acts ugon nature. But as soon as we begin to consider 
/the supernatural in its integrity, and having internal relations, we 
are obliged to give it consistency under precisely the same con- 
ditions. Its parts must be related to each other ; and these rela- 
tions are possible in thought only through the idea of mutual 
action and reaction, which in turn is maintained only through the 
idea of a statical persistence. Thus the general relations of which 
we have just spoken are inevitably made the constitutive frame- 
work of the supernatural, considered as a whole with parts. 

The constructions of the supernatural made by the minds of 
men are governed by their ideas of the relation of the supernatural 
to themselves and their interests. The belief in a 



se jhe natural world issues among., jprig^tive men 

in the beligf that Jhejuj^^^ 



the events of natural life are somehow shaped. 
These are beings of greater power than human beings, at least in 
some directions. They are able to accomplish what men. cannot 
accomplish, and whatever may be their limitations, they exercise 
over the affairs of the mundane sphere activities of a more or less 
controlling influence. 
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Again, the supernatural universally furnishes a dwelling-place 
for those who are ^removed from the natural life by death. In- 
terruptions of consciousness, as in sleep, swoons, and catalepsies, 
make me aware that my own mental life has been suspended, and 
leads to the thought that it has temporarily departed from my 
body ; while the phenomena of death unfailingly suggest the idea 
of a removal of the soul or spirit to some other abode of life than 
is presented in the visible environment. Observing that death 
comes to all sooner or later, I believe that I too shall go to that 
unknown land to which so many I have known have already 
departed. 

Hence, we observe, that the central notion which the mind 
entertains of the supernatural world comes to be the idea of such 
a^orlji as_ ,a habitjat^ Jpr iiiteIligSEQ- A supernatural inanimate 
cosmos there may be ; but the mind never rests content with this. 
And the existence of intelligence, as we know it, involves life, 
and life in turn material conditions suitable for life. Thus from 
the necessity our thought is under, in forming a notion of a super- 
natural order, of reproducing the essential elements of the natural 
world, sojn the development of the.n.Qtion, the leading divisions of 
natural existence are repeated, and we come to ascribe to super- \| 
najtor^ existence an inorganic, an organicj and a superorganic I 
order, and internal relations of a cjosmological, biological, anc^spcip-j 
logical character all of which are themselves variously related tor 
the natural world. 
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CHAPTER XIII. 
THE FACTORS OF CONSTRUCTION 

WE are now in a position to understand not only tlie possibility 
but also the ^npjsural neces^t^^of an immense variety in tlie con- 
structions wjiiok, men's minds make regarding a super natural world. 
It will be as marked as the variety in nature itself. Men's ideas 
on that topic will be as different as are their environments and the 
constitutions of their minds. It is now, however, of importance to 
discover if we can the leading determinative^ influences in the for- 
mation of thps notions, and trace them a little more specifically to 
their natiiral issues, lii attempting this we immediately observe u 
dojble^order of influences controlling the mind's constructions of 
the supernatm^al and its relations, These appear from the consider- 
ations of the last chapter. 

Since the supernatural is regarded as cause or as furnishing 
causes of natural events ; whatever is, continually impresses itself 
upon that formative thought which builds up beliefs respecting a 
world beyond what is not visible and tangible. But since this 
same world is looked forward to as furnishing opportunity for the 
realisation of that which is not actual (objectively) but only possible, 
modifications of the actual^ order are made by the constructive 1 
imagmation In establishmg its notions of the supmiafcural. 

These modifications are determined by ideals of good, which 
heniselves arise from human experience of pl^we^So; pain. Of 
his pair, the fonne^^ 5 the latter 

o eliminate ancl avoid, and, as a rliS^^ 

ThuSj when we 

^^ the laws of mental 

Action itself it is of such a world as we would like to have it. 
?here is a tendency to reduce the painful, the disagreeable, to a 
ninfeaum. But whatever fictions we may form of a desired condi- 
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tion of things, there still remains the possibility of something we 
would avoid. For, in the present life, there is always pain to some 
degree, and if pain when it occurs is to be attributed to supernatural 
agency, in the world beyond we may meet with the effects of that 
same pain-producing cause. 

Thus experiences of what is, as effects ascribed to supernatural 
causes and ideals of what we would desire and choose, reciprocally 
modifying each other, are the prime factors of our constructions of 
a supernatural world. 



., . , 
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CHAPTER XIV. 

; / 
THE PROCESS OF CONSTRUCTION. ' 

THERE is no cloubt that the primitive conceptions of the human 
race respecting a supernatural world people that world with beings 
having intelligence, feeling, and will. This is abundantly shown 
?by historical evidence. It is true also that the primitive notion of 
evil as caused by the supernatural is of evil as ""rosulting iroin^ the 
action of intelligent beings in consecjiicnco^oFWioir (liHpleasurc^^t 

To remove, prevent, or 



avoid such displeasure, therefore, becomes an object of effort. 
involves ascribing some sort of character to the juj^wnjatvural boiiigs. 
There must be some uniformity in their likes arid dislikes, elfie to 
propitiate them would be a vain attempt. Having determined 
their dispositions and concluded what will win their favour, conduct 
may be regulated accordingly. And, so far as wo look forward to 
a future existence, we may expect that the same course of conduct, 
if continued, will secure for- us beneficial advantages there. 

jgerson^^ to^igerna^ural^ bejpigs, our _ concgg- 



Thouglthere may 
be enlargements of particularly upon them, 

the human character is after all the foundation. Consequently our 
estimates of the dispositions of these beings are made from our 
observation and knowledge of human dispositions, But here we 
must emphasise the modifying effects of the second set of influences 
to which we adverted in the last chapter. 



^^-^^ We 

forin judgments about men according to our experiences with them, 
and esteem some better than others ; at the same time we compare 
our "best men with ideals of a still greater superiority. In one 
mind such ideals may not be very far in advance of what appears 
in actual life, while in another's thought they may be a long 
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distance removed. But whatever they are, wo clothe mipernutural 
beings with those ideals. Such beings aro^noTEFoo from earthly 
conditions, but they exhibit those conditions modified according io 
or desires and thoughts of what is desirable. Our spirit may be a 
warrior, like an ancestor slain in battle, but wo leave out, in imagi- 
nation, those traits which seem to us to detract from the character 
of a great warrior. He will fight and slay, but he is generous and 
magnanimous, not cruel and pitiless. On the other hand, in a state 
of society where the warrior is not esteemed a model of virtue, we 
should not invest a supernatural spirit with the traits of a combatant 
at all, but rather with those excellences of character win eh pertain 
to the man of peace. 

We are thus led to the conclusion that the ^^julaplllfilit ..... <>F 
imaginative constructions of sijy^gn^^ fyy 

^jiiililS-y^ 
as modified, however, by the 



ascription of particular events and conditions to such beings as 
caused or supported by them. I may set up as my household god 
a very noble, admirable character ; but if my house burns down, \ 
and I attribute the burning either to the purpose or the negligence ; 
of this being, my ideal of him is straightway affected. Although, 
in such case, I may esteem the spirit good, and myself suffering 
punishment because I am bad, it is much more natural and more , 
common to consider the spirit as the evil-door. I am prone to ! 
banish him, regard him as a wicked spirit, and to rest my hopes 
and bestow my homage upon another if I can find one. M'en do not 
like to have their gods accused of actions toward thorn which they 
esteem wicked. And that there may be such evil 
fromjbhe fact that men are both good and eyil % Moreover, if the 
dead inhabit the supernatural world, the evil are there as well as 
the good, 

Consequently, *k e !!JE2^ 



from good, as characterising the beings inhabiting that world. 
But this necessitates a limitation of the powers of those beings 
and a **J^os^ The good and the bad are 

antagonistic. What one would do the other would prevent ; what 
one has done the other would undo. Warfare and 



**^^~^^ - 

vvhen once this separation begins in thought, there commences | 
also integration of each group. The good have their points of f 
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I resemblance and affinity, as have also the bad. Whatever we 
I learn to consider good in human beings is assigned to perfect the 
j character of good spirits, while anything that we come to regard as 
I bad is added unto the bad spirits. There is a progressive develop- 
fment in our ideas both of evil spirits and of good. So also in 
their relations to each other. The society of the good is organised 
and integrated, and also the society of the bad. There is super- 
eminence in goodness and in badness, with refinements of each in 
all possible varieties. 

Hence, from the interaction of the two prime factors of con- 

( struction which we noted in the last chapter, we first find in the 

| process of construction a supernatural world, a differentiation of 

; good from evil, and a progressive integration of the ideas of each. 

In the second place, we notice a remarkable, fact universally 

> *"" f ^"'K^,tf,ftf<""^''" '""''"*''"",_, '' . 

appertaining to the^^j&j^ In the primitive 

conditions of mankind natural events are considered as directly 
produced by supernatural beings. There is a spirit in every wind 
and every fall of rain. The mountains, the meadows, the floods, 
and the forests are tenanted with deities who accomplish the various 
effects seen in the course of nature's operations. The intercourse 
of the supernatural with the natural is thus immediate, continuous, 
and omnipresent, and thoughts of supernatural action are in the 
mind of every one. These thoughts are more prominently in the 
direction of inquiring how to avoid the wrath of these spirits so 
near and so liable to affect human interests, for pain inflicted or 
I suffered is a greater stimulus to action than hopes of reward beyond 
I immunity from evil. But these latter hopes do arise arid have 
I: their influence. As knowledge progresses, however, the discovery 
of uniformities in the action of physical forces taking place 
independently of any direct agency of spirits, and the synthesis 
of these uniformities into laws of material nature, tend to expel 
supernatural agents from their immediate connection with natural 
events of human experience, and to remove them farther and farther 

away. The wrath C^uJ^Z_l^5L lojigsr supposed ^2 fe? 1?!iP 

^^^ 



s 



of natural causes 



weakened. 



the anger or approval of supernatural spirits is 

"* ^ -^ ^ or men on ty * ascertain and depend 
upon nature's uniformities. ^Ji^ and 

backward. 



s are 



on 
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The effect of this is to give freer scope for the development of* , 
i]^ of excellence in our constructions of the supernatural world. t 
No longer troubled by fears of a present and immediately avenging 
spirit to inflict punishment for conduct, the tendency is to 'ascribe 
to deities such attributes as we would like them to have, embody- 
ing in our conceptions of them ouj^^ 

goodness. The deity becomes a being to whom we are drawn, no 
longer a being by whom we. are compelled. 

Thus the development of notions of a supernatural world as 
knowledge increases exhibits ideas of a deity or deities with amiable 
characteristics, progressively superseding ideas of such deities'witli 
harm-producing dispositions. And ye^^he domination of fear is 
not wholly destroyed. The presence' of evil in nature obliges us to 
seek a first cause of that evil. Hence evil 

iLraik* J22^ 

^Stoag^h^ ; and with this goes an increased tendency to j 
centre the religious sentiments about an ideal of supernatural I 
being or beings invested with all those attributes we term good.! 
^25^!^^ more upon the, benevolent and . beneficgjifcj 

and less upon the wrathful. auc\x&^^ 

As a further consequence the divorcement of morality from y 
religion is made more fixed and certain. Wit3Tthe direct arid fre- 
quent or consta^ of supernatural beings over 

the world conduct is governed by the supposed will of those beings, 
or some of them, and, as just stated, propitiation is of the utmost 
consequence. Conduct thus tends to receive its laws from, assumed \ 
divine commands, communicated with authority either directly \ 
or through favoured individuals. But when ^ the supernatural / 
^J25 e llj^^wp.^'back, and^^nte^Jfouml to take place ac- 
cording to natural uniformities, conduct bocomos founded 
natural circumstances and w regulated by natural laws, 
thus tends tobecome solely a matter of 

[JSLilk^^ 

There is fear, to bo 

sure, regarding theTuture existence, with the idea of pains and 
penalties for bad actions and rewards for good, but the standard of 
goodness is permanently changed from obedience to authority to the 
demands of life in an organic society. And out of tins recognition 
of an organic social development according to which the laws of 
moral conduct shape themselves, grow also ideals of improvement 
over existing conditions. These are carried on to the supernatural 
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world as ideals of perfection, to be realised by effort, and i 

of morality deriving its rules from religion, the latter receives its 

form and distinguishing character from, morality itself. 

The constructive activity is characteristically a3stli^ic ; and 
the predominant feature of aesthetic interests is the* avoidance or 
minimising of the disagreeable. The ideal formed is a pleasiirable 
one for contemplation. Ideals of the ugly we do not have, but of 
the beautiful, the true, and the good, as they are to us. Hence 
the development of ideals follows the course of the development of 
pleasurable interests, and this is ^concurrent with the course of 
evolution, which is all the while changing the objects of those 
in^e^in the progress of adaptation of organism to environment. 
Heredity furnishes a constitution exhibiting certain fundamental 
appetites and instincts ; education and circumstances modify 
these. The mind in forecasting ends of activity is governed by its 
experiences of pleasure and pain, and though in its construction)-* 
of possible pleasure it improves upon past experience, it never- 
theless deals solely with objects which experience has taught it to 
appreciate as pleasurable. Obviously, then, one man's ideals will, 
be different from another's, even at the same time and in the same 
community; much more at different times and unclor a different 
environment. What a person considers beautiful and good will 
depend upon his character, that is upon liia sentiments, that is 
upon his intellectual, emotional, and volitional development. 



~ 

changes e:diibiteTmT^^ ft" 

Again we are relegated to tlieris^^ nature we always find 

our point of departure for all acquisition of knowledge as to a 
supernatural, and for all explanations of how men come to enter- 
tain the ideas of such a supernatural which they actually do enter- 
tain. 
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CHAPTER XV. 

COSMOLOGICAL, BIOLOGICAL, AND SOCIOLOGICAL 
NOTIONS. 

WE have already remarked that the^cosi^^ HU pur natural I 

world is almost invariably constructed with reference to ^iojojgical I 
needs. TCTving "Beings arelirst supposed, ^odTKiranE^itat made } 
for them. An uninhabited supernatural universe is not of enough 
consequence to trouble men's minds either in primitive or highly 
developed conditions. But with ideas of life in such a world come 
correspondent beliefs as to the environment in which life is sus- 
tained. In all these constructions of another sphere of existence, 
we first notice the removal of the limitations which we originally 
saw were the generating causes of religious sentiments -namely, 
the limitation of activity and of knowledge. 



natural world have more power and they know more. Their chainJj 
are removed, and mystery is abolished in greater or less degree, f 
So far as power is concerned, the thought of a removal of the clogs 
and hindrances which the body imposes upon the mind is a promi- 
nent feature. Locomotion for the most part is made easier and, inorefl' 
certain. Considerations of sj)ace are of no importance to spirits.! 
Nourishment is unnecessary, or, if not so, nectar and ambrosia, 
refined articles of food and drink, furnish what subsistence is needed, 
Even where the supernatural life is pictured as very realistic, still 
this idea of a release from plaguing and hindering obstacles to 
activity is always present. And with this goes the hope of a 
throwing down of the barriers to knowledge. The secrets of the)? 
universe, the causes of things, the purposes of nature and nature's k 
movements, are believed to be known to those who live in this world \ 
beyond the natural. 

It is really the same thing in other words, to say 



formed is of a life wherein all desires are satisfied and there 
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pain. Not only sickness and death are thrown out, but the positive 
aspirations, inclinations, and purposes formed by the soul are 
gratified and realised. Life is a continued joy and peace. Thus, 
whatever things at different times and with different individuals 
have been deemed as important constituents of such an existence, 
have been placed among the phenomena and laws of supernatural 
life, without very much regard to consistency or even harmony with 
other supposed laws. 

The differentiation of good from evil is not an exception to the 
method of construction just indicated. For it is a part of the desire 
of men that those they deem to be jjuilty or wicked should suffer 
punishment. Therjajvould,be...no...peace in heaven if the evil-minded 
were not safely confined in hell. But even in the ideas of an abode of 
the damned, this notion of a removal of limitation is conspicuous. 
The torment is eternal, the inhabitants see things in their true rela- 
tions, they know their own wickedness and the happy lot of the good. 
Even their susceptibilities to pain are heightened. Their vitals, 
torn out by vultures, speedily are restored for renewed torture. 
Ixion has new vitality, and Sisyphus receives new strength for his 
endless task. 

I Under these two laws, the one of elimination of pain and the 
lother of positive satisfaction of desires, the cosmology jMxd.Jbiology 
(of the junernatural world has been developed in great diversities. 
Conditions of the existence of* things that please the eye and satisfy 
the organic appetites of human beings are everywhere supposed. 
Light and heat are supplied, atmosphere, flowers, fields, songs of 
birds, fruits, delicacies to eat and drink, satisfaction of the appetite 
for rest and that of sex, objects of aesthetic interest in the surround- 
ingsjust according to the idiosyncrasies of individuals modified 
by the declarations of authority, embodied in a priesthood or in 
ycommon sentiment. It may be safely said that, according to a 

/] man's ruling desires will his heaven be, save the changes produced 

' ; by authority as just remarked. 

Peopling the supernatural world with beings of defined person- 
ality, involving ideas of a supernatural society, as was pointed out 
in Chapter XII., necessitates some " 
But this idea of social 



restrictions which the constructive power seeks to do away with, 
There must be some constraint, some law, some power to enforce 
]$w. It is natural for every man to desire that his own will 
may become law for others, but he knows full well that others 
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may not submit to this. Coercive power lie thus believes in as 
against other people, and after a time learns to submit himself also 
to such power. Consequently tJLSJj^gjLgf^^ 
society is inevitable in the very iloHe^^ 

The idealising capacity which is always improving on present . 
conditions is content with nothing less than the P er fe^ionofj^wr. I 

And thus the^J^njdfii^^ -^PH 1 , 6 " - sor? 5 Sf E 5^^Kningi 1 

^othojltyjE the society of the higher world. Bu tlie same capa- 1 
city exercises itself in the direction of eliminating the painful, the 
disagreeable, the evil. So that ideals of supernatural power and 
goodness arise and tend to approach each other, the endeavour 
being to identify the administration of law with the perfection of 
goodness. 

The existence of eviL makes this last a matter of extreine 
difficulty. That evil nSppens in this world we all concede. Bad 
people exist. Why are they so ? And what becomes of thorn ? 
Connecting untoward events with supernatural agencies, there 
seem to be bad spirits as well as bad men. What is their source 
and what is their power ? As we build up our supernatural 
universe we find that we enlarge power at the expense of goodness. 
The fact that things are as they are, and must have their causes, . 
comes back and stands for ever in our way as obstructiiigjhat / 
course of thought which is etemally^bimmg^ tojgrea^^ 1 

andjrealise an ideal of a porfec state,,. 
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CHAPTER XVI. 
ANIMISM, POLYTHEISM, MONOTHEISM, AND PANTHEISM. 

IT is not the purpose of this work to discuss at length the 

historical evidences of the rise of religious beliefs among primitive 

men, but I deem the weight of evidence to be in favour of the 

doctrine of a 2222L2!2^ as ^ arn ^ s ' 1 i 11l g l ^he archaic for in of 

religion. WnatSrarconclusion may eventually be reached upon 

this point, it is certain that the statement made in previous 

chapters, to the effect that the constitution of men's minds is such 

that they always people the supernatural world with intelligent 

souls or spirits, is fully confirmed by historical and sociological 

{researches. And whether or not deities took their rise from 

I exaggerations of departed family chiefs, it is clear that the 

I chieftainship idea is the foundation one in the idea of deity. 

There is undoubtedly a tendency to magnify a deceased ancestor ; 

and if there be spirits in communication with each other in another 

world, the notion of a society of these beings is inevitable. It is 

very natural, therefore, for the descendant to regard the prowess or 

excellence of any sort of his ancestor as sufficient to entitle the 

latter to, and actually secure for him, the position of a ruler in such 

a society. Be that as it may, the fact of a society of such beings 

necessitates the social order referred to at the close of the last 

chapter. 

Thus j^2^g_^^^2i^^^' 3 polytheism JgjM.^iQU8fbrms is,. 
^ 



esTgovernSc^nFOTthe gods themselves. The differentia- 
tion of good from, evil of which we spoke in a preceding chapter l \ 
(Chapter XIV.) is necessitated, and with this the limitations of ^ 
power, to "which also allusion was made. Hence the supernatural 
society of polytheism tends to become an aristocracy wherein 
human beings after death constitute the populace, not indeed of 
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equal rank but one above another according to merit, and now and 
then one raised to the position of a deity, while beings of original 
supernatural standing rule within certain spheres or depart- 
m$nts, and preside over the destinies of mortals under limitations 
arising from the existence of fellow deities of various grades of 
power. 

But the existence of such limitations requires a further elabora- 
tion of ideas by the constructive power, in order to complete the 
notion of a divine social order. The government_qf Jbhgujgjj 



divine principalities. Thus the Greek religion derived all the gods 
from Oceanus and Tethys, and, not content with setting up Zeus 
as the God of gods, made even him dependent upon and obedient 
to Fate. And so in the systematisation .of divine powers and 
functions necessitated by polytheism, there goes along a subordina- 
tion and a superordination, resulting in the establishment of a 
supernatural hierarchy withjso^^ The process 

of integration and unification continues until we have the con- 
ception f2vDisineI^narch, with the lesser deities reduced to the 
rank of mm^S^^^o^^^^. Tlris one God is the ruler of the 
supernaturaT^^ety, theaEsoIute arbiter of the destinies of mortals. 
Moreover, he is considered as the source and cause of everything. 
Not only is there a synthesis of social powers but also of physical 
forces, so that ji^Him^j^^ 

fromj^hprn^afi ..., tjiing^^roceed^ And again not only in such a i 
being are united the notions of source and cause, but also the idea 
of Him as security for the realisation of the possible and the 
desirable. Men regard this deity as ^har_and sustain*? >-,oj 



that their conjjtoracfe^ 

The monotheistic conception of supernatural society is charac-i 

the 




manner ari^os^iic* There is another view, much less common, f 
but which is sure to have a greater development in the future 
if democratic political ideas continue increasingly to prevail. 
This is the conception of a democratic supernatural social order. 
It is 5^33^^ with some fo2>^^ 

P^^^^^^jT^euniverse is one of wE^all the parts are self- 
existent and uncreated. Nature and the ego are alike, in each dis 7 
tinct individuality, portions of a divine unity. The development 
of nature is the development of the divine substance of whicn 
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matter and mind are but modes. The supernatural then is an 
extension of nature, and nature is not different in kind from the 
supernatural, but is, to speak paradoxically, a part of that super- 
natural. r 
Such doctrine has frequently tended^to the abolition (in thought) 
both of divine or supernatural personality, and of human personality 
as continuing after death. Though nothing in the universe is 
destroyed in its substance, life and human personality exhibit but 
phases of being which pass away. Fate rules, and the order of 
events is determined by unintelligent law. And yet the^ 
principles do not necessarily exclude the idea 

,^ wfc , lw ^ -W rt^Hi*^fc^v-'' l *** vm ** r * J ^^HM.^^'^^ti^"<>'l\*'***' <"- '">,>,..., .._(. ,;.,.> 



~' - 4 la ^p w ^J6,^^^ 

persons existing in another world. But where such a society is 

%*-.*"<>^^ 1 1 1 . 1 j 1 

recognised under those principles, the logical outcome is that the 
ruling power is within the individuals, and not in a person without 
set over the others. There is, indeed, a supernatural force or 
power, which sustains all things, and manifests itself in all things ; 
but whose presence in each person forbids the claim to a personally 
ruling, supreme, divine headship upon the part of any other. 

We have now; followed the process of construction of the super- 
natural into its leading conceptions of a world furnishing a dwelling- 
place for intelligent beings, and of the relations of mankind to 
such a world. We have not, of course, specified all the varieties 
of such conceptions, nor have we discussed at all, or even indicated, 
the difficulties in the way of a rational belief in any one of them. 
We have, however, gone far enough to see the general course of 
development of human ideas 01 5iJ:^^ ^ 1S now important 

for us to make some inquiry into the truth of these beliefs, and to 
ascertain, if we are able, what grounds there are for any judgment 
as to the truth or untruth of conceptions of the supernatural as 
they are elaborated by the constructive powers of the human miixd. 
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CHAPTER XVII, 
TRUTH. 

TRUTH is a body of true propositions. A truth is a true proposi- 
tion. A proposition is the expression in words of a judgment. A 
judgment is a cognition that two or more objects before the mind 
agree or differ. All the elaborations of knowledge are the results 
of acts of judgment. True judgments are those which are in 
congruity with general experience. False judgments are those 
not in such congruity. Doubtful judgments are those whose 
truth or falsity is in suspenseT 

Referring judgments to the most general classes which we can 
form, we are able to say that^^aUJ^id^mmts are included wi^rarthe ^ 

categories of quantity, exisjtaice or quality "coexistence and succag- <: - 

---Ja..^--, ^4sr*"' ***" sSUJswi j 5 "a**^^ 

sign. The j^KoTe process of the mind is_ one_of s detect jjsg^aaid A/- 
establishing uniformities. Truths then are truths of one of these 'S 
four varieties. 

As to whether or not I have at present a given cognition, the 
question of truth or falsity is irrelevant. If I have the cognition 
I have it 7 and know that I have it. Truth or untruth appertains 
to this cognition with reference to something else. So far as the 
individual experience is concerned, a'p^ast or a future is taken into 
the account. I may judge that a certain experience happened to me 
in the jjagt. This judgment may be true or false. I am liable to 
be mistaken ; my memory may fail me in this instance ; I may 
confound my own experience with that of some one else. In order 
to obtain certitude I must verify the judgment by comparisons 
with other experiences of my own represented or with the ex- 
periences of others. I may also judge that a certain experience 
will happen to me in the %$!$. Strictly speaking, there is no 
' way of determining the truth or falsity of this judgment, for there 

* Psychology, chap. 11 
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has been no experience of the objects involved. Our guaranty of 

i J . /,:..- r r its truth is the uniformity of nature. What has been in the past 

/* v under like conditions will recur. The accuracy of the judgment 

depends upon the accuracy of our estimates of conditions. Based 

upon ascertained uniformities we predicate truth or falsity of 

propositions respecting future occurrences. 

Judgments of truth or falsity involve that form of cognition 
termed belief. Thisj-elates to representative cognition. I do not 
believe that I feel cold ; I t /eel 9ol37 Tbelieve that I did feel cold 
yesterday or that I shall* leel cold to-morrow. The question of 
truth or falsity, then, is to the individual mind a question of 
belief. I say ' It is true,' meaning I believe that it is true.' 
My belief is itself determined by represented experiences. When 
these representations establish a congraity between past experiences 
and a present judgment, the latter is esteemed to be true ; other- 
wise false. 

We believe in many things of which we have had no presenta- 
tive experience. This belief in existences and events not cognised 
immediately is substantially that in a given condition of circum- 
stances we should have had certain experiences or that in a given 
condition we shall have them. Here belief requires an idea of the 
o}y.ectj event, or, fac^,.ta.,be_belieye.d; an idea of certain other 
objects, events, or facts existing antecedently to the first idea ; and 
an expectation that certain experiences will occur. The idea both 
of the object and of the antecedent or conditional circumstance is 
a reproduction as a whole or in its parts of past experiences. The 
belj^f^^ and 6xgectfcion, and, 

as before, djejoends^^ 

Belief in existences and events not wimlrT "our immediate 
\\ 1 

\r l r I experience depends largely upon, the testimony^ jojT josjitojis. But 

^ *V ^ H- fthis necessitates the prior belief that tlie testimony is credible. 
This last again is dependent upon ascertained uniformities. Experi- 
j ence has taught me that certain kinds of testimony, or testimony 
^iven under certain circumstances, is credible, and I include the 
. particular case under this generalisation and accept the testimony 
as true. 1 

I The .basis ^ of jdl truth., then, is the presentative experience of 
ithe individual as connected with a past and a future of time. As 
Ito past experience, truth is primarily determined by memory. This 
MB supported by the testimony of others. As to the future, truth is 
ty, ' Psychology, cliap. xxxvi. 

f. 
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TRUTH 
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fixed by uniformities of past experience. As to coexisting facts, 
"beyond immediate experience, we estimate truth upon testimony 
according t& our idea "of credibility, which is itself determined by 
ti& uniformities of our own past, made available by the representa- 
tive power. 

It is thus obvious that all. our laaowledg^jj^^^ 
and 



belief; and thatjbl^g^ isji _cc>nection of inferences, 

wEicE^ nevertheless, have meaning only in a consciousnGSSTTISvuig 
an intuitive experience. The validity of inferences is tho subject 
of the science of logic, which has been carried to a high degree of 
perfection. 

There are two or three common furors d propo# of tho theme of 
this chapter which it may be well for us to notice. The first 
there is ahjglier order of certitu(Ie..irjL_\^h,<iti is termed 
than in whfvb.we call our beliefs. 'This implies a distinctmri for 
which there is no fojmtoio^ mischjevpvis. N&iJWxfcir 

thesis^can^properly be mad&]$iywj<^^ Ifc is 

just as true that* I breathed yesterday as that I breathe at this 
moment ; and if I am less certain that an event happened y eater- 
day which I know as now happening, it is not because I know tho 
latter and believe the former, but because the associations are such 
in the former case as to induce a weaker belief, that is, they tend 
to disbelief, which, however, is still belief. 1 r ^!L^ 
whatever without belief. Belief is a constituent of the j^rocess of 
knowing. 

*** The second error I propose to mention, liert^ is tho proncmesH to 
consider that those primordial judgments and expressions of them 
upon which all reasoning depends, since they are involved in all 
cognition, are either doubtful as to truth, or of a lower degree of 
certainty than the inferences which are only made by means of 
them. Assuming that the propositions which have been set forth 
in the preceding chapters as postulates are correctly set forth, the 
fact that they are IJJiSiE^^ 13 gives them a j!i!^^ 

Since they are imgliedjri all knowledge they 1 
and tience canoci ** ** *"""* 



are 



are \ 



u 

reached in their express form through generaasation, but they are 
found in every cognition, in all mental experience. It would bo 
strange, indeed, if exproHaiona of the constitutive oltvnionts of all 
cognition were not themselves true. 

In this connection occurs the third remark to bo made upon 
1 Pay oho logy* cl i ap . x x . x v i , 
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common misunderstandings of the limitations with respect to the 
truth of universal propositions. The misunderstanding of which, 
we complain grows out of a misapplication of some of the principles 
of logic. For instance, there is the fundamental rule, c Of contrap- 
tions both cannot be true ; one must be true and the other false/ 
So also contraries mutually exclude each other, though both may 
be false. We may not affirm, at the same time, that All A is B, and 
Some A is Dot B, nor that All A is B, and No A is B. This doctrine 
means that whatever we may make the terms of a judgment it must 
have consistency. If A exist, A=A. If we form a cognition we 
must abide by it as formed and not substitute another in the pro- 
cess of inference. But no process of deductive reasoning will tell 
us whether or not A exists. For this we must appeal to direct 

^/ experience, and to establish the truth that A exists we must reason. 
I inductively. When we make this appeal to presentative expori- 

" ] ence we have A given as existing but always with non-Ar^ It 
* seems no contradiction, therefore, to say that both A and non-A 
exist. But the universal contradiction arises in the process of 
representation and integration. As before pointed out, we are 
obliged to associate A and iion~A in reproducing the hitter in 
terms of the former. And, by-and-by, when we have got a general 
notion existence we find that its common character is attributes 
that belong to A. If then we declare that A = A11 that exists, 
to assert that non-A exists is a contradiction. The difficulty is 
that the first of these propositions is not true. Assuming its 
truth, the latter is of course false. But JJSLJpZC^sjfcion vdnj^^o- 
dicatesjbhe exclusive . exist$Bfi__.of any subject is .trua ; it is itself 



a contradiction. No absolutely universal concept can bo formed , 
In assuming to form such and to make affirmations from it of 
exclusive existence, or implying this, wo invariably contradict our- 
selves. Now that such contradiction exists is a fact of which 
science must take account. But it is not, therefore, true that there 
is no truth. It is only true that knowledge is limited and solely 
valid within those limitations. We deal in logic with positive 
judgments; but logic teaches us also that all positive judgments 
imply corresponding judgments between privative cognitions. 
Every X implies its not-X, every Y its not-Y, But if we reason 
about X or not-X as a universal, we are involved in a contradiction 
because an absolutely universal cannot be thought. 
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CHAPTER XVIII. 

THE TRUTH OF CONSTRUCTIONS OF T/TK 
tf UPJSRNA T URAL. 

IF our exposition of the nature of truth be correct, it will be scon, 
that all propositions, in order to be susceptible of truth or its oppo- 
site, musTl^^ ojf jr<^ 
observation and experiment; otherwise the term 'truth* nasiioy 
relevancy. We may not be _ able to verify, but the |^SJ^^liZ.-.of ' 
verification must be there. Whether a proposition be actually true | 
or not depends upon the verification, and this verification is in tlio j 
last resort the presentative experien^pLilfiji^iv^jliial. As to I 
many things we have this last^'aSothus have th highest kind of* 
proof. Proceeding from this, we have all degrees of probable 
evidence, from the testimony of others arid from deductions and 
inductions made on the basis of our own past experience of one 
sort or another. It is certain that knowledge grows ; that wo can 
inake^cliscoveries, that something of what is known to-day was not; 
known yesterday. Hence we conclude thatjtnoro truth remains to I 
be found, and by the formation of hypotheses and id wain feel our/1 
way into tiiTj,uiksp wl1 - By tlio various kinds and degrees of | 
evicl^^ we. come tolSeHFve that, if we were present under certain 
circumstances, certain particular experiences would happen to us 
presentatively. Propositions which indicate those experiences wo 
then say are true, or we believe them to be true, the certitude 
varying according to our own mental constitution with respect to 
requisites for conviction. 

It is obvious that m^every^ supej^natuml 

made by the human mind is""one faithful to trutjii. For the most 
diverse and indeeH ^corSracIicEory affirmations have been made 
regarding the world beyond nature and its relations to natural 
existence. Hence, the mere fact that a person forms pictureS or 
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theories in his own mind upon the subject is no evidence of the 
truth of the same. We may go farther than this, and say that the 
fact that a person forms such ideas and believes them to express 
truth is not proof in itself of their accuracy. The human mind ^s 
so constituted that it may readily believe that to be true which is 
not true at all. There must be some further confirmation before 
we are entitled to rest. 

Men might ascertain the truth of their notions of a supernatural 
world if they could have direct experience of such a world. This 
would be the best and most complete proof. I form an idea that 
there is a city Vienna, and have certain particular notions about that 
city. I mentally construct the town. Now when I go to Vienna 
I have proof or disproof of the truth of my construction. In like 
manner, if I could visit a supernatural community, I could verify 
my own imaginings with reference to it, and have a surer founda- 
tion for my beliefs. 

If I have not visited or cannot visit the supernatural world, in 
case any one else has visited it, I can examine his statements and 
accept them if I deem them to be credible. I may thus find con- 
firmation or disproof of my theories. 

In like manner I may be informed by some communication 
from supernatural beings of the features of extra-natural life, or, if I 
am not so informed, I may receive testimony from others who Bay 
they have been so enlightened. 

Bgyo^ which ma^^J^styl^d Direct, we TnajjEorm. 

hypotheses based upon our knowledge of nature and the progress 
of natural' "events, including therein the constitution and develop- 
ment of the human mind both individually and socially considered. 
These hypotheses cannot be directl^vBrified, but to support thorn 
there j|m varying .greatly in 

" 



the degree of proFa6i!iFy"t6 b^lttaclied totnem. 

It will not be denied that whatever may have been tho fortune 
of some, the vast majority of the human race has had no direct 
presentative experience of a supernatural world, and no direct re- 
cognisable communication from any supernatural being of known 
personality. 

It is also the fact that no way has been indicated by which 
mankind generally can in this life, if any one desires to do so, have 
direct communication with a supernatural world. No rule has 
been laid down * the observance or pursuit of which brings thin 
presentative knowledge with anything like general certainty. 
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j This being allowed, it is necessary to accept the testimony o 

3 tlie favoured few who assert that they have had the experience in 

I question as furnishing the data for whatever direct knowledge we 

possess upon the subject. But before accepting this testimony an 
expressing truth, we must both consider the witness and examine 
the testimony with a view to determining antecedently the ered i bil i tj 
1 of the latter. 

This credibility, as was observed in another chapter (chapter 
xvii.), itself depends upon ascertained uniformities of experience. 
; There are no different rides for this class of testimony from those 

obtaining with any other class ; and these rules are made up from 
human experience of the order of nature. 

In the first place it is necessary to understand how such direct j 
experience of a supernatural world is possible upon our knowledge) 
of the constitution and capacities of man. It lias sonteUnu^JMUMi ! 
claimed that particular persons have in the bocTylGcTfoft) death boon 

-""""""""""^^ --." ,*''-.-..-'-'.'* - .' ""....,,.,,, , . , ,. % 

removed to supernatural regions airquhave returned therefrom ; but 
it is not assuming too much to say that suck claims aro^ no longer 
esteemed of any^yalidity, and are not urgeooB furnishing a foumla- 
( tioiflor assertions about the supernatural. The known conditions 

v of physical life are such as to preclude belief in such a claim in the 

absence of some explanation of the cosmological location and con- 
stituents of such a world, and the means by which the translation 
took place, or at least appeared to take place. No explanation of 
this character is ever afforded. 

But it is frequently urged, that there is a spiritual cornmvmi(^i- 
which does give direc^^ 



e credible. While them are differences in 

men with regard to the degree of their knowledge and of their 
ability to gain knowledge, no examination of the human mental 
constitution has ever disclosed any difference in the modes or 
faculties of knowing. Thgjgrocessof cogniticgLjgjbhe same JjjtjaU 
me B* ^ ^at, i n order to understancTTEe spiritual communication 
we are obliged to resort to psychological science to ascertain how, 

if at all, it is possible, ^222li2l2S??:' > sc *- ence ^* 8C ]21 6 ? ^'iS 
onlyjv^^ minTattu^^ on 

oFitself is by jensatioHs wliicli arise in connection pomehoj^ jjojjh 
movementsofihaj^ryous matiber'Ft'K.at is to*say, in natural modes 

^^^^jpa,! ^^m^^^^^^^^^^>^,^- lKM , ^^^ ^*'*:w^,*,* ., J y ?,.,. .. . ...... ,, l ,,, ( , : ,,,-,,. !S * l ,* ! 5 

That there do arise in the mind ideas 



* 
which, though representative of past sensations, are yet as wholes 

not copies of any precedent experience we have been emleavourfhg 
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to make plain. The problem is^to verify these, or any one of them, 
as having actual objective correspondents in ai^ext^r^Ai^orlcl. 

There are indeed those who claim that, as a part of the 
psychological constitution of man., a^Eg^n exjstsjwhich ,^eesjh,e 
sii^ernatural and the divine as the sense perception beholds jts 
objects. I have elsewhere discussed this claim in full, 1 with the 
conclusion that there is.no such faculty. The discussion need not 

' ',?$" ^Hil*** * '** < ^^\WiW.sj%if,-''*i*t>'>* l I -V 

be repeated here. If, however, there be no such intuition, then 
this knowledge of a supernatural must arise through the con- 
structive power working upon the materials furnished by sensation. 
^" "a power an cf its exercise "^^SL^S r e 



statements relating to a supernatural, outwe do not have therein 
a^^^SFprooFof it. So tTiat, in order to obtain, the liighest degree 
of certitude, wejimst have a recognisable communicatioii through 
the senses from some supernatural being. 

If we suppose that such a communication is made it ia still 
given under ,.. natural. Jaws. If it is a voice heard it delivers a 
message which is itself but testimony. The circumstances may be 
such as to excite awe, if we please, and impress the belief in the 
truthfulness of the utterances, but if the experience is not an 
hallucination, it^^Jestimony comirig-through nature in spine way, 



bunVtiie truth of which it is beyond the individual's power to v.grify, 
at least until after death. 

]the communication of alleged koowledge of thejupernatural 
" " '"' ? 3^"^y ^verifiable in 

The personT^vingthe^cperience may Tj^Iev^T^^ 16 
has not himself any mode of justifying his belief L/tc^fc^ * 

Thus upon considering the subject we see that tlio direct 
communication with the supernatural world had. by any person, 
upon the basis of which we are asked to build up out beliefs, must 
either be : 

(a) Audible testimony (L) visions in sleep or franco ; or (r;) 
direct intuition by a reason. Leaving out the last, for the reasons 
above-mentioned, we are unable to discover any way in which 
,even the person having the experience can have any certainty as 
to the truth conveyed. For if the information comes in a dream 
or trance, there is no way of determining that the whole experience 
is not as deceptive as any hallucination. Manjj]rems and visions 
clecegtive. How is it possible to know that these are 
sr, whatever the audible testimony may be, 
System of Psychology, chap. Ivii. 
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there is nothing to enable the mind to establish its credibility. 
The voice may be an hallucination ; if not, it is a voice saying 
words of the truth of which from the nature of the case no 
inferences whatever can be drawn from any data establishing a 
reasonable conviction that what is said is true. 

But whatever beliefs may be generated in the mind of a person 
who has had experiences of the character which we have been con- 
sidering, they cannot be assured to those who have not had them, 
Tli^Jinal test^pf truth is uniyersal agreement., and tliQS&is ,iK}..jagrjg>g^ 
ment whatever of experiences of this kind. Even if the person 
reporting be honest and intelligent there is no ground for certainty, 
because no means of verification ; while thero is a very general 
experience of both the inaccuracy and self-deception of men on the 
one hand and of their mendacity on the other. 

The case is not strengthened by any averments of alleged 
miracles to support divine communication. The reception of 
mSlcfeTupon testimony is open to all the objections just mentioned. 
There is no ground for the one witnessing the miracle to predicate 
anything upon its occurrence, nor is there any power of verifying 
the accounts of a miracle which are received upon testimony. In 
this view the accounts of alleged ^^If Options ; jrom tlie.do&d aro 
not credible. And quite independently of the foregoing remarks, 
it must be said that no one of these ^accounts has any historical 
support which will bear thorough examination. Pew persons of 
eveiTorSinary intelligence, who are unbiassed by religious authority, 
will find as a result of careful study any warrant whatever for the 
belief that such a resurrection ever transpired. 

The result of all these considerations is that thero are no direct 
proofs whicli^can. support any construction wliatevo 
_ -,-. -~ ^- irr_ ^j[g ' ^gffjfjj any tiling rnore"lEirits 



, The fact that we 
evidence of its possibility under appropriate conditions. More than 
this we cannot say. For ^SLfS^^LJSES^ n ^ of belief we are rele- 



/tedjojthe jegipji,. r of proba^ity and kp^ 

any general method by wluch thesupeniatural sphere may be visited 
by human beings according to some uniformity of law, universal 
experience being that there is no such method, thejgrepjouderance 
ofj^^^QljDvidence ajjgjjijst the credibility of any one who claims 
thatTSehas^visited and Been the supernatural world is utterly over- 
whelming. In like manner the lack of any general method of re- 
cognisable communication in this life with those who live untler 



62 



RELIGIOUS SENTIMENTS AND KNOWLEDGE PART II. 



supernatural conditions finally compels us to reaffirm the statement 
at the head of this paragraph, with the certainty that it expresses 
the present scientific truth of the matter. 

It will now be seen that the determination of the probabilities 
of the truth of any hypothesis we may form with respect to the 
supernatural depends primarily upon the antecedent probability or 
improbability of a continuity of personal existence after the change 
we call death. The "truth of any definite construction of the 
supernatural can never be verified except upon a projection of 
experience itself into the supernatural world. If we may suppose 
a power to enter this region in life or to occupy it after death in 
our conscious personality,; we have, or may have, an opportunity to 
prove or disprove the affirmations we may be led to make. The 
former of these suppositions we have just seen to be negatived by 
universal experience. Interest then centres around the latter. 
Before we can by indirect proofs, inductive or deductive, find any 
tenable basis for asserting the probable truth of any of our hypo- 
theses, cosmological, biological, or sociological, we must investigate 
the question of personal immortality. 
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CHAPTER XIX. 
THE CONTINUITY OF PERSONALITY. 

THERE are tv^o.. ..directions in which the rmjiliuds of wiouco can bo 
employed with reference to this subject. Both am nmthodB of 
observation and e^oritnent, principally the former. Ono IB in^ 1 ' " 
spgctiveolgeryation of the facts. aj^Jh*^ tl 

o%ar is e^rinsic observation of wh%t we aro uccuntomed to call 
tfie external worlcT "Prom. tlia lather we get all the knowledge wo 
have of death. What conscious life in wo only know by Hubjectivo 
experience. Regarding consciousness l^^^-^^jvilly) W(1 f* lj *d <>w- 
selves unable to think even an. inter r up 1: i 6 rToTco n BO i o 1 1 ,s n \. HH, much 
less its total and final destruction. It will at once l;o allowed that; 
the individual cannot remember the time when 1 was not L 
Closer examination reveals that I cannot even suppose a time 
when I was not, nor am I able to conceive that I can coaso to he. L/ 
To declare either involves a contradiction in my thought. If wo 
had none of the evidence of disappcvu-auco and disintegration 
which is involved in the death of othors, wo should never havo 
the thought that our conscious mental life could coaso, nor c^vau if 
one were at the point of death would such an idea be possible for 
him to entertain. 

When, however, we look upon the world about us, wg,j|$e I 

bemj=^ Thus f 

we are compelled to infer and we reason accordingly. In the first I 
place, we notice with all these beings that 



/ 



life are periodically absent as in sleep, or irregix^lyraBp^^d as] 
iET*sw'oons. (^Mc|ousness is interrupted. We even infer this! 
with respect to ourselves by the wservation of changes for which, 
we cannot account upon any other supposition. Secondly, we^ 
frequently behold ai ^J|^ men ^i02H k o:rs ) proceeding 

concomitantly with bodH^ toward a 



2- 



64 



EELIGIOUS SENTIMENTS AND KNOWLEDGE PART II. 



: 



extinguishment. Memory is often lost, the power of ratiocination 
likewise, and also self-control. Then come the extremes of mania 
and idiocy. All these diseased conditions indicate diseased condi- 
tions of the nervous system. As just pointed out, we learn that 
^consciousness can be interrupted. Now we are forced to ask, if 
mind is progressively impaired as the nervous structure is dis- 
integrated, does not the total disintegration of the latter irresistibly 
argue the total destruction of the former ? And as a matter of 
fact, when death arrives, the evidences of conscious personality all 
disappear, the flame goes out and is not relighted. Then follows 

* 





any dissolution of ^iiSi f ur ^ ner than just statecfthat is, its 

ceases, and ,with it mind ceases to bo 
: .u$ the body is disintegrated, and the^)rocesses of this 
dEmtegration we can follow to a considerable extent. 

The phenomena of the so-called external world are interpreted 
by the best scientific intelligence under those laws which have for 
nucleus the persistence of force of Mr. Herbert Spencer. 



[Technical physical science having attached a more specific and 
[limited meaning to the term forco, many would prefer tho oxpres- 
sion conservation onerrij to the one above employed. This latter 



w ^ en one kind of energy disappear**, energy of 
some other kind is produced, and that in the transformation 
nothing is lost quantitatively ; or, in words of tho other formula, 
[ forces are mutually convertible at given rates, and in tho conver- 
i sion no force is lost. Involved with this truth are the truths that 
t, matter is indesjractible, and motion is consecu- 
When, for instance, the ball^siEnlcos tho rock, 



ate mechanical motion, or some of it, is changed into thermal 
motion. Mechanical force ceases and heat is evolved. Now, in 
the progress of scientific knowledge, we give a name to each 
definite unanalysable form of force or energy, and assign to it an 
indestructible reality which we express in such ways as just 
remarked. We are compelled to do this by the conditions of all 
knowledge. If, then, mechanical force, A, disappears, and energy 
as heat, B, appears, in the disappearance of A we cannot put it out 
Jof existence. We say A and B are correlated ; this means that 
jthey .coexist and under proper conditions A can be made to 
f ^^ so :!;!!^ nothing, 
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would noj be persistent. Suppose, then, that the form of organising 
energy^which we call life, be indicated by C, while A and B 
symbolise the mechanical and chemical forces of the inorganic 
wo/ld : if A and B are correlated with 0, the conversion of A and' 
B or either of them into 0, or of into A or B, means in the one| 
case the disappearance of A or B and the appearance of C, in the 
other the converse. When C disappears we cannot by any possi- 
ki]ii^ If it be a distinct reality, it co- 

exists with A and B, is persistent, abides somehow and somewhere. 
Then, by parity of reasoning, if consciousness is a form of physical 
energy, D, and is correlated with C, B, A, or any or all of them, 
we have no more power of thinking of its destruction than we have 
of the destruction of any other form of energy. D disappears, but 
if in any wise dependent upon C, or B, or A, under the laws of ! 
persistence or transformation of energy it still exists. It has 
^^PESSSS^^ but ^.?.prppOT conditions it will come back and be 
^?!,!l e l ..!?.. 01 :- So far forth, then, as consciousness is to be , 
interpreted by the phenomena of the world external to the ego, it 
must be interpreted by the laws of the conservation of energy, and 
so far forth as explained by those laws it must be held as inde- 
structible. Certainly if consciousness be material, it is for ever 
persistent. The necessity O f correlated forces being coexistent has / 
b ^,2L^ and scientists. 1 ' "^TfTOTceTls^ 

transformed into force B, either A stST existsfthough. it has disap- 
peared, and can under appropriate conditions be made to reappear, 
or ^an act of annihilation and special creation has been performed! 
as inexplicable as any that theologian ever asserted. ' 

However much information we may derive from a study of the 
world outside consciousness, it is clear we cannot get along without 
*^?^ a scienti^gwl^^f ^gaual v 

objects. Indeed, if we reflect I^eTulTy, we shall 'soon fimfthe idea 
suggesting itself that there are in strictness no 'external' objects, 
but I do not think the use of the term is upon the whole objection- 
able. At all events when we come to inquire what constitutes an 
ultimate form of energy, we discover that it is determined entirely 
by the answer that is given to the question, What are the ultimate f 
modes of sensibility ? Heat, we say, is a mode of motion. Motion, 
however, is understood only with reference to the muscular sense. 
Certain vibrations there are, to be sure, antecedent to the sensation 
ol warmth ; but all the vibrations in the world will not give heat 
1 System of Psychology, vol. L chap. xvii. * 

F 
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unless there is contact with certain nerves so formed as to develop 
that sensation. And though we may try to explain heat in terms 
of motion according to the law of correlation, we can in fact only 
explain it by itself. It may be produced by material motions, but 
in last resort, heat is heat, and not the sensation of the muscular 
sense. Similarly with light and with sound. We are in each case 
driven back to certain ultimate varieties of sensation. And this is 
our court of last resort. 

Our_jxHj^ thus must needs pass from the 

material to the p mental sphere. Here we at once discover that a 
\ sta^eof consciousness is only to be explained by itself in any of its 
I aspects. A feeling is a feeling, a cognition is a cognition. But 
I though each of these is an ultimate and unanalysable aspect of 
jconsciousness, which itself can be resolved into nothing but con- 
'"sciousness, we can observe how states of consciousness are related, 
f and propose to ourselves the problem How is knowledge possible ? 
I One thing is speedily disclosed ; that is, tliere can be no conscious- 
1 ness without representation. It is necessary for perception even. 
Equally is it indispensable for all purposes of comparison. A sensa- 
tion occurs and is followed by another ; we are wholly unable to 
make any comparison between the two without reproducing the 
first ; we can say that B, which is present, is unlike A, which lias 
departed, only representing A in fainter form a for comparison. 

^222S^^ 

^"^'How^^^^^^L^^r^ce^representative is the mystery of 

mysteries. Stuart Mill thought it inexplicable, and no one has 
succeeded in resolving the experience into anything more ultimate. 
How do I know that the cognition a is representative of a sensation 
A, which once occurred to me ? How do I know I saw a horse 
running away while I was walking yesterday ? There is no answer 
save that I remember it. In other words, representative experience 
is primordial and ultimate, in the same meaning that sensational 
experience is ultimate. 

But see what this involves. Itimplies 
but a 



I 



.same -feeling I had yesterday I have the idea of self present ; of 
jself having a feeling yesterday ; consciousness of agreement between 
[the two selves, and the two feelings. I cannot distinguish the 
presentations to my mind as having been made before, or, in other 
words, I cannot distinguish a past experience actual, from a simple 
' .ought of that experience as possible, except by postulating that 
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the experience actually occurred to me an ego enduring through 
all change, and itself conditional for all successions. 1 Thus con- 
sciousness universally implies a synthetical unity without whose 
permanence no coming and going of phenomena in experience can 
be thought as possible. 

The f correspondence between the train of presentations and 
that of representations, or, as the old psychologists used to say, of 
sensations and ideas, is perfectly well marked. The succession of 
representative objects is governed by a series of laws similar to 
those which govern the determination of presentative objects. And 
these same dicta, that force is persistent, matter is indestructible, 
moEion is consecutive, and energy is conserved,' find their exact 
garaliei in the science of mind, though there is no power of thought 
to identify matter wiSrmind with the represents- , 

tive. iStemory brings these trains of representative objects, each' 
involving a knower, a knowing, and a known. They disappear, 
but so far forth as they have a distinct unity so as to be objects to 
consciousness at all, they cannot be thought out of existence. 
They coexist with the presentative experiences, and when they are 
thought of, they are, of course, thought of as existent, this thought 
as just seen postulating ^er^nalj^ntifc^^of a gresent^self with a 

a beginning or an end of 



as : 

the series, as before remarked, it is quite impossible to think it. 
Thus a reference to mental phenomena, in order to 

^X^ .-H-.*** 1 *".**- - " . ^ .-.* .. . * "~ K ^,- 

material, forces^ us^ to a doctrine of the persistence of the individual 
consciousness. And such a reference appears inevitable. We caul 
have no knowledge of matter, force, motion, or energy without I 
representation ; and this last is conceded to be purely mental ;| 
but it involves persistence of the e| 

It may be well to consider, for a moment, 



A bird appears in the air before our eyes, and then 
We do not say that he is destroyed. On the other 
hand, when a blackbeetle is crushed by the foot of the passer-by, 
and life is extinguished, followed by complete disintegration of 
structure, we speak of the destruction of the insect. But, even in 
this case, as we are accustomed to reason, we do not allow that the 
matter composing the insect's organism is destroyed. Dust it was, 
and to dust it simply returns. What, then, is destroyed P The 
form, if you please ; the something that made the beetle what it 
was the life fs gone. Gone to be sure ; but how are we groins 1 to 

^ mtmi ^ alH> ^^'''--'--^"^--''-^'!i vv ^ *w-,. W w,,-BMrt 1 '.. ..... ->.<-"*- '" ....... "~^s.^w~' w 'A^^ 

1 System of Psychology, chap, ix. 
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a SiMlsLlil e a SLS I.^ an "the Prides of dgst? And in view 
of what we have just been noticing in regard to representation, how 
is it possible that the form, the mental element, shall be destroyed 
either ? So far forth as this insect is composed of particlesrof 
matter, so far forth as its life is force or energy, its destruction is 
unthinkable. So far forth as its form is concerned, this being 
merely the mental apprehension of a subjective combining power, 
which is itself indestructible, we are unable to find destruction 
there ; for we cannot think anything into nothing. It would thus 
seem that Jjhe. disintegration, which we are wont to call destruction, 
i^after all, npffimjg^but disappearance. We may not in experi- 
ence meet with a reappearance, but we are bound to consider it, 
not only as possible, but as inevitable under appropriate conditions. 
In other words, what once was, is, somehow or somewhere, and does 
pass into nothingness. ' " ' 

Then it must be agjeed, how does it happen that if we cannot 
think of anything becoming annihilated, people are all the while 
seemingly doing so, and there exists a necessity of argument to show 
their error ? How come we to have the idea of something becom- 
ing nothing ? A vacuum may be an impossibilty, but how then 
have we the notion of a vacuum ? The^^gSJSr is found in the 
P^i^o^of Knowledge that paradox which is never- 

Lot u^rovi^v what has 

saigLinjour foe chapters. Every positive implies a nega- 
ive7which can only beTKougat in positive terms, which excludes 
the positive and is excluded from it, but whose existence is equally 
necessary with that of the positive. The existence of the negative 
is conditional for the reality of the positive. For every A there 
is a not-A ; for every finite an infinite ; for every known an 
unknown. This truth is constantly lost sight of. Mistaken 
notions as to SPJJL are l ar g e ty responsible for this ; space is given 
in sensation as much as force, space and force being correlative 
sensations ; space is a reality as much as is force. Similar errors 
are made with regard to time ; duration is not considered, the 
attention of thinkers being concentrated upon succession. The 
. reality and the certainty of unconscious mind are conditional for 
conscious mind, If this were not so, we should never be able to 
x say that we have forgotten anything- By reason of this paradox, 
we are compelled to aver that a vacuum is a thin- as much as a 
plenum ; the former exists as much as the latter. ^%ut in the pro- 
cess of generalisation, we make a universal all things,' which 
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excludes c vacuum, 3 but in this very exclusion we imply reality and 
positiveness in the latter. c Nothing ' is the negative which is left 
in the mind when generalisation and integration are carried to 
titeir farthest point. When, therefore, we say that something is 
nothing, we indeed contradict ourselves, since in forming the notion 
4 something ' we already exclude it from c nothing ' ; and when we 
declare that a c vacuum ' exists, we seek to include it within a class 
of objects which have in their idea excluded it. But, nevertheless,! 
we cannot^ get rid of , the conclusion that when we have found ^ouJ 
universal concept inclusive of every thing,*'tnere is still a something 
real and positive beyond. Thus, when we declare that something^ 
has become annihilated, all we can mean is that it has passed from, 
the perceptible into the imperceptible. When we propose to 
annihilate anything we can chase it away, and away, and away, till 
our mind gets tired ; but the moment we stop, as stop we must, 
it is there at the end mocking us. To think a c vacuum ? is thus 
an impossibility as a process of endless centrifugal mental motion. 
But if we mean by annihilation a disappearance, which is all that 
can be meant, it is possible to conceive of it. This is not, however, 
the meaning of terms as usually employed. They refer to this 
endless motion, and the conditions of logical thought necessitate 
this universal paradox. 

The truth is, we are forced by the laws of cognition to postulate \ 

i ***'""'**w ai ' ! ' w ** iia * f^t^,Mjjjf&iijiiiih^ aw*****"*"*"***'''*'.-". 

an unknown reality JghmcTthe known reality, both of matter and 
mind, a dark side of the material world and of intelligence, an 
imperceptible substantive being, out of which somehow comes the 
perceptible, and into which it disappears, a source of both material 
and mental phenomena, a cause of their effects, a permanent in 
which alone change is possible, a possibility for all actualities, and 
a power which transcends knowledge but which is presupposed in 
all knowledge. ^jjj^isj^ 

The lines of arguine^^ immortality 

thus converge. Whether we look without oi 1 within the mind, we 
come to substantially the same result. If conscious mind be a 
higher force superinduced upon the vital energies, then J^^fi 
l^eHeve^^ If force be persistent^ 

ifen^g^beconserved, if motion is continuous, if matter is inde- 
structible, then the conscious ego is indestructible, the mental pro- 
cesses are continuous, the power of apperception is conserved and 
persistent. Cm the other hand, if we look introspect! vely, we find 
it impossible to think even of an interruption of consciousness^ 
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while all the considerations derived from an observation of external 
nature have increased strength when we consider the trains of 
states of consciousness as mental objects. The conscious ego per- 
sists that is the self-conscious ego the knowing, feeling, williwg 
ego, for we know no other. That is what mind means. 

It is no harder to understand the continued existence of per- 
sonal existence after death than to comprehend its occupation in 
restoration afterward. As before said, thj^jleeper knows, 
no interrujotion ; he infers it from changes in his 
environment. Its occurrence, however, is quite inexplicable ; yet 
nej^eaks,, of ,an j ; Jmp^rment^of^^sonal identity^^ja^ofjt . 
The greatest perplexity larTses, perhaps, over"tEefact of the 
Without memory there is no personal con- 




sciousness, and we often observe a progressive impairment of the 
representative power. Memory waxes and wanes according to 
bodily conditions. If, then, alterations of the nerve-structure in 
disease will abrogate memory, the total disintegration of that struc- 
ture, it may be said, will remove the possibility of representation 
at any rate until some reintegration takes place. If while life 
continues mind may fail, how much more when life is extinguished 
must we be compelled to the belief that the individual conscious- 
ness has irrecoverably passed away. But, after all, this deteriora- 
tion of memory is only concomitant with degeneration of vitality. 
Vital force wanes, and, perhaps, there may bo by-and-by just this 
reintegration of which we spoke. Vital force, though it has dis- 
appeared, exists somewhere. There may be a lacuna in conscious 
existence as in sleep ; but do not the considerations before adduced 
I j nl u s t ^ e belief that^ffiemay be an awakening even after 

ma JSP***!*!!!!*****^ " 

conscious identit wmsos I am IT 




^^^ to the conscious identity who^^ojs I am I^Twas and I 
I amr 

On every side, from beginning to end, tins subject is beset with 
difficulties ; but altogether I am inclined to the opinion that the 
ground for the assertion of post-mortem personal self-consciousness 
in identity with ante-mortem self-consciousness is firmer than for 
the contrary belief. 

But one thing more ought to be said before we close. The 
Ittfflm^te^^^^OTgg^^the belief in " continu^^jgersoiaal 



tend also to prove an exjs 

must return to the 

the. ancient .philosophers ? Is it possible that we txitst each say, I 
ax ; therefore I always was and always shall be ? 
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CHAPTER XX. 
THE HYPOTHESIS OF A SOCIETY. 

IF we assume a continuity of personality after death as to ourselves I 
individually, we must allow tibis. ^continuity to others. Hence the I 
belief in a soclS^mrtE*eworld beyond properly follows upon the' 
acceptance of the belief in personal immortality. We might, of 
course, suppose an isolation of individuals, but such an isolation is 
so contrary to the status of human beings in the present life that, 
in the absence of any reason for it, we should not be warranted in 
forming such hypothesis. 

k . , There is to a| 

"o*" 1 ^ and I 

If man is to live in society, he must conform himselfto I 
social ends. He must make his development coincident with the 
development of the organism. He must take his pleasure in the 
good of the whole. In the degree that every one does that, the 
society becomes more perfect; in the degree that they fail to 
accomplish this, the social organism is defective. 

Thus, if there bejjytocM there^is j 

loraT^Spe&tionship. for society makes and necessitates a/ 

l *"""*'3^^te^****~*"" M * M * u * toa * !-i ''* i**'"""* tf#Wi * < T ^^^He>^'a^f^^mMgf^'-- xsf *^> l ^^ mt ^* f 

omerT Morality consists in the subordination of individual 

tolJocial ends. If society iaa^fe^t? therejmust be some sortpf 

^^^^ ' . ~j^^ 

Hiozal law. 



Since our only conception of existence involves change, and. life 
is a progressive development, so the life beyond this world is a 
series of changes in the individual and the society of which he is 
a member. Thus there is action andreggtipn of 
other. ** 

The notion of society brings uj:^^ 



^^j^Q r Q perfect there would be no 
government. If every^TSenad a full disposition* to follow toe 
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social ideal, there might, indeed, be occasion for e^li^iteiynent, 
[ but none for authority to 'compel obedience. But," as a matter of 



met, in this world there is an anti-social spirit as well as a social. 
Men prefer their own wills to the common good. Since ma$y 
bving wicked dispositions pass from this life with unchanged 
fcharacter, we must then suppose either that there is a separation 
of the good from the bad ; or that the society beyond is made up 
in the same way as human society is here having its faithful 
(citizens and its malevolents and malefactors intermingled ; or that 
*the bad become good. Out of these alternative suppositions arise 
,^g|S en 5 kail, fSSSS^P^ an< 3- SlXrsal purification and 
Itdoes not seem possible for us in the present state 
>f knowledge to be able to indicate which one of such theories 
irobability favours. The utmost we can jsaj is that, if individual 
^ continues, there is the probability oFaTspcial union of 
ndividuals, carrying with it a moral order of rights and obligation?. 
We observe in mankind as a whole an increase of the social, SiatTis 
of the altruistic, .spirit. There is also a necessary segregation of 
the social from the anti-social, since the latter cannot live in society, 
being perpetually at war with their fellows. If then we resort to 
conjecture with regard to the^ society in a future world, the idea 
of a separation of the good from the bad. together with a final 
reclamation of the latter, would best fulfil our notions of_the 
fitness of things. 
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CHAPTER XXI. 
THE HYPOTHESIS OF PERSONAL 

AT least the polytheistic ideas ojfdeifcy are those of a ruler, a chief, 
a kin. In the "cr^er inoji^jheism, certainly the same notion is 



palpable and undeniable. If the world had not had examples of 1 
self-governed societies, we should nob have seen the monarchical ( 
conception of deity seriously questioned. If we believe that there 
is a future state of social intercommunication 

beings, we 
experience. 



But where the notions oFTIBerty and autonomy for 
Individual obtain wider sway in the mind, the monotheistic 
theories of deity undergo important modification. And this change I 
is in the direction of eliminating anthropomorphism, and often ff< 

* fb i4 f) i * f"Jt *iF 

.as far as the denial of personality, v /M,. .CMJCA-W *****''*** fm 

It is quite possible, of course, to conceive of a supernatural 
society ruled over by gods and demi-gods of great powers and 
enlarged perfections of character. But this does not satisfy the 
idea of the supernatural, as it is presented to the intelligent mind. 
There is still afl tl^ i ai^^sitj r of some^ppj^^ JiJiL83Mis> 

as already mentioned, }dl^^ 



?) an( l illustrated in the Greek religion in the 
manner already referred to. 1 

We may, therefore, dismiss *h <^J^^ of 

which the Greeks and Romans haveTEurnS 

as having no probability, and as exhibiting for the present times 
only the mark_of inferior intellectual jdbvelogment upon matters 
concerned with religion. And if, improving on the old polytheism, 
we conclude that there is another world in which there is an 
aristocratic society, and in which superior beings rule, these beings' 
are none of them the ultimate supernatural we arc seeking. We 
are compelled to look beyond. r ^ 

**"""""" *~""" """""^ l Chap xvi. * 
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We^are _not jsmch better off wlien we adopt the laygotj^is^ of 
the m^^^^.stic hierarchy. The^jdivine ruler and governor igjbut 
an ^enlarged hnman being, wh^J.^,. ...served by abg^ence. The vital 
question of all then presents itself at once, whether the idea ^>f 
p^sonajity itself, however enlarged, doesjiot necessarily involve 
limitation, and thus fail to fulfil our conception of the supernatural, f 

Professor George P. Fisher, of Yale College (U.S.A.), in a 
work entitled c The Grounds of Theistic and Christian Belief, 7 
affirms (Chapter I.) that' the essential characteristics of personality 
are self-consciousness and self-determination.' The term self- 
consciousness is sufficient, for it really involves the other. Un- 
questionably in self-consciousness, as we know it, there is involved 
a limitation by that which is not self: does personality mean any- 
thing without such a limitation ? 

I need scarcely say to any philosophical student that it does 
not. The reader of the ' Critique of Pure Reason ' and of Spencer's 
c First Principles J alike will come to this conclusion, if his thought 
will carefully and candidly follow the argument. Indeed, Dean 
Mansel has conclusively stated the positions leading to the same 
result. 1 Analysis of personal consciousness inevitably shows 
elements necessarily postulating limitation, without which there is 
only the negation of such consciousness. 2 

At the same time, such analysis discloses the fact that we pos- 
.late a subject-ego behind consciousness as conditional for con- 
dousness ; a synthetical power, without which conscious experience 
not possible, and which does not come into consciousness as an 
>bject ; but this subject we can only construct in thought by 
ibjectifying it under conditions of limitation. So that evgn jf 



jfor^ofjnultitiides of individualities, the idea of deity ig 

To be sure, the existence of intelligence argues a source and a 
cause of that intelligence ; an unlimited condition for conscious 
existence ; the potentiality of knowledge, feeling, will. We may 
say that it must be an intelligent as opposed to a material prjflgiple ; 
it must be mind as distinguished from body. But we know nothing 
of mind except as conscious personal existence, which we cannot 
conceive as absolute. Thus while we may not deny personality 
or i&teiligence, feeling and will, to the supernatural considered 
as an ultimate unity, we cannot affirm it. 

1 limits of Meliffious Thought* Lect, ii. and iii. 
* Sy&t&ftt, of JPsyGMogy, Part ii. 
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The result is that, however far we may carry the synthetical 
process of unifying our ideas of a supernatural world in the con- 
ception of a monotheistic personal deity, we never can get beyond 
a Jimited being, himself postulating some unknown source and 
cause, by which he is conditioned. The most we can say is that 
there may be in a society, to be known after death, one or more 
anthropomorphic beings of greater powers or of higher developments 
of character than human beings in this world, with whom relations 
of personal society may be entered into. But whether or not this 
be so we have no data upon which to found even a probable 
argument. ,' f ' fc * 
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CHAPTER XXII. 
COSMOLOGICAL HYPOTHESES. 

THE existence of an individual mind implies a not-mind. The ego 
postulates a non-ego. The continuance of mental life beyond 
death requires us to carry over also with this mental life an 
environment of some sort. There is some medium through which a 
knowledge of objects as things external must be obtained. There 
must be a preseiitative order of states of consciousness. Tims 
much is clear. 

But here we have less basis to reason from than with regard to 
sociological relations. For we know what conscious life means, 
and what are its facts and laws. If we carry consciousness into 
post-mortem existence arid allow that there is a society, we can 
reasonably indicate what must be the general conditions. But as 
to the cosmological environment we can say nothing, because we 
don^dt transfer into the farther world the^b^eS of which we are 
in this7 THey are clisintegratedTTo all appearance. 
sources of knowledge and feeling we do not 
The bo^lyorganism being broken up 2 can there "be^ajjy 
? And yetTafl tEesethings go to make up conscious life 
in this world our pleasures and pains, the motives of all our 
action. Soneenviijfien there must be. ^ S J* 



^ bodies, wjnch Jby 

reason ..Q .ita-ieiiuit^ would be imperceptible to iffioie still in the 
flesh, but which is evident to those wEo Gave ^Sse3nEEe gates of 
death ? The so-called c spiritualists ' Believe this, and claim* tnat 
under some circumstances these c spirits ' can be seen. A similar 
doctrine seems to be countenanced in the 



have. 



Then as to the conditiong^Q Ti .existence of such a spiritual body 
what are they ? I^jii^^ Is there material jnotiog. ? 



CHAP. XXII. 



COSMOLOGICAL HYPOTHESES 



77 



Is there light,.? I there heat ? In truth, we seem, to be obliged, 
if we allow post-mortem existence, to project into the remote life 
all those experiences which, so far as wo can determine, are inse- 
parably connected with a physical organism, but yet leave thin 
latter behind. 

Human investigation has not jfliscovOTed ,^2JiMS U P OTI JXfeich 
wecanpredicate" even , jeasona^ 



or^bi^logyof a future, world. But it is^b^no^means ir 



Te that 
study and research may yield positive results. A calrefuTBcientific 1 

^^jjiliMC^ 

examination of these very c spiritualistic ' phenomena may yield 
something ; while the general possibilities of JuijQstigation are ad- 
mirably set before us in such works as the c Unseen Universe ' by 
Stewart and Tait. At present all we can do is to affirm for the 
supernatural the general relations of things in the material, world 
which we declared in a former chapter (Chapter XII.) There inijst 
be r el ations of k substance ..and _ i at tribute , causo^ai 1 
and^reaction. There must be resistance and non-resistance,' 
relativity, consistency, permanence, and motion. In other words 
we must, even for the purposes of forming an hypothesis, positj 
those general relations of things which are our postulates of al| 
knowledge whatever. 
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CHAPTER XXIII. 
A RETURN TO THE POSTULATES. 

IN Chapter XXII. our attention was called to the fact that, whatever 
may be our constructions of the supernatural world, we can make 
them only in terms of nature. Carrying out this idea we see, in 
addition, that whatever may be true as to the cosmology of such a 
world, and whatever may be conceived or imagined in regard to it, 
^generally or parti cularly, we have only another natural system. 
Make the supernatural as different from the natural as possible ; 
nevertheless it is only to be conceived as under general conditions 
similar to those necessary in understanding nature as it is. There 
is still a limitation with an unlimited beyond. There is still the 
veil through which we cannot see. There is still a source, a cause, 
a substance, a power which we must ^g&pogtulate but can never 
reach. Our idea of existence after deSGEj""Eowever much we may 
l^^e the notion of our capabilities for knowledge or enjoyment, 
carries with it, inevitably and necessarily, the idea of a something 
beyond not known, and of a power the nature of which we canrjgt 
know. 

f^ys^ 

Thus everjjconception we can have of a 4 sug@rnatural world is 
a^ibolical or hypotEetical image of anoth^ 
si^ei^ We can picture a heaven ^J^ 

hell, we can slIppose^igeisT^vils, and deities, with varying cha- 
racteristics and different degrees of power, but still above these is a 
greater power, which causes and sustains the world which we have 
styled supernatural. 

This unknown supernatural we can symbolise as before, but 

with prec^^ The moment we begin we have 

.the old antithesis of intelligence set over against non-intelligence, 

evolving nature as mind and evolving nature as matter, with always 

a p^gative behind. And even if we develop conceptions so far as 
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to form an image of a sole personal God, whom we call the Creator 
and Sustainer of all things., we limit and condition Him by a power 
beyond. 

This power or energy has been called unknowable. In a sense 
it*s so", and in" a" sense it is riot. It certainly is postulated as con- 
ditional for knowledge. It is a first datum of knowledge. That 
it exists is assumed in alrthought. "We say we know that it is, 
but never canjmow wha^Jtjs. But, on the other hand, to make 
it a defined object of Toiowledge robs it of all its distinctive cha- 
racter. This is the paradox. Some of the same objections, however, 
which apply to the*" term unknowable apply also to unknown. The 
unknown, is not unknown so far as it is an object of cognition. In 
the same way and to the same degree the unknowable is known. 
The term unknowable means something beyond the reach, of object- 
ification, of cognition by human intelligence as we know it. Of 
course in this sense there is a difference between the unknowable 
and the merely unknown, and this difference it is important to 
indicate. There is justice, however, in the criticism, that we do 
know the unknowable to a certain extent if we postulate it. On 
the whole, I think the better expressions are positive reality and 
negative reality, positively-known being and negatively-known 
being ; and, on the other side, positive knowledge and negative 
knowledge. Such terms indicate the contradiction which we 
cannot escape, which is always a contradiction, but yet is the 
foundation of all cognition, and from which we are compelled to 
acknowledge the limitation and relativity of all knowledge. 

An examination into the truth of constructions of the super- 
natural made by the human mind thus brings us back inevitably 
to the postulates from which we started out, with, only some addi- 
tions in the way of prqbgJbla, truth ; which additions, however, it 
must be allowed are of importance, and will be found to be deserv- 
ing of further consideration. But let us now sumjigjhe: results of 
our inquiry, and see what conclusions we can draw 
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CHAPTER XXIV. 
CONCLUSIONS. 

WE have learned that all knowledge postulates a negative 
reality as well as a positive ; an infinite beyond the finite, a super- 
natural behind the natural. This supernatural is a negative 
reality, any definite cognitive construction of which, involves a 
contradiction. We can give consistency to this supernatural in 
I positive terms only by contradicting the supposition. Nevertheless, 
i we must assign it some form if we make it an object of thought at 
f all. We are hence obliged to create symbolical 
*,tions ofja jujernatural world^ according to various analogies of jbhe 
^natural world. In doing this we are moved by the necessity of 
j ascribing causes to all natural events, and tracing them back to a 
I 'first cause; and also by the desire to realise ideals of happiness. 
As to the truth of such constructions there is no direct proof, .The 
onlyjwiden of an 

hypothesis, and this evidence runs only within vS^narr^^liiiiits. 
1 jffhe JJjri^^^ an ^ *ke foundation of all others respecting 

the supernatural, is that of the-^existence of the personal 



^ 

Jdea^h. Without this supposition there can be no interest in any 
aquiry. That there is j^ontinuity ofjge^qnal^e^stence after this 
jphangewe call Aea^^ . 

th^e^e such immortality, it is not confined to one human "beings 
he conclusion that there is a society of conscious beings ranst 
lence follow ; and if a society, a moral order of some sort. A.S to 
|ny biological or cosmological environment for this social existence 
can as yet frame no probable hypothesis. Our only hope of an 
acreage of knowledge both as to mind and any material conditions 
In such a world lies in the persistent study of nature as it is in 
Ithis. From the, fa^owge^rea.to the unknown. 

in the 
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^__^Eeism also involves a possible > supposition. We can eliminate 
other deities and form the i3ea of a personal God as supreme. 
Birt if we do form any idea of such a personal deity as at the * 
head of a supernatural society, and, indeed, however we may con- 
struct such a society, we have only a new order of nature with just | 
as much need of a supernatural, a^ before. Our gods and our God 
are limited and in need of a cause and a source. We have only 
constructed another natural world under what we consider improved 
conditions, but conditions are still there, and the supernatural, iiij 
strictness and in truth, is still beyond the reach of our thought. 

We are thus compelled to postulate something beyond the 
natural, and esteem it probable that our individual lives will extend 
beyond death. At the very least we cannot say that they will not. 
If our lives do thus continue, we must suppose a society of some 
sort, and hence a moral relationship between its members, for this 
is involved in the idea of society between intelligent beings. As 
to the conditions of such social and moral relationships we cannot 
even declare probabilities. 

Nevertheless, we must have w ideals and^ emgirigjaJL, , hypotheses 
more or less definite 9.^ what is and what will be in Jtds^jujopr-- 
na/b^^ And the laws of the genesis of ideals compel us 

ever to be seeking to improve on the present, to minimise pain an<3 
to increase happiness, and attain greater perfection. Human 
society and human life we have before us. If there be a society 
beyond the grave, ideals of improvement will be of improvement 
upon present conditions, and can only be intelligently found after 
a study of those conditions ; we can only be taught for the future 
by our experience here. Hence, inasmuch as ideals are 
action and determine conduct in" no inconsiderable degree, the 
rational method ^ F'5'^J^^^o fbrmjj^^ 

of the best 



of human experienc^ag 






it is jbnd has been, wiU yield. And for IJQ w - ^ 

importance to mould his own character upon the model of such 
ideals, so that he may derive happiness from and in their realisation 
It is certain that this course will be better for the life that now is, 
and from this fact we can legitimately infer that it will be better 
for the life to. come. We* can form an intelligent judgment oi 
what is a better life and a better society for a world beyond only 
by ascertaining what would be a better life and a better society ia, O / 

/t fr g^^gpMww***** 
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this world. Our ideals of attainment may reach beyond what 
seerns attainable here, but they must be along the same lines of 
improvement that are confirmed as snch by human experience. 
Theyjria,y outstrip but they must not contradict the % 

, Such considerations reveal tta jgces^ 
/valid hypotheses respecting the supernatural by the canons of ijtHte, 
^ a^* i Their effect upon character and upon society must be made clear, 
C ^i/" 1 V $* ^ an< ^ by ^ n * s e ff ec ^ they must be approved or condemned. They 
^ ',"! J /cease to be declarations of truth and become standards of conduct, 
i ,.j*^ r i stimuli to development, formulations of hopes and purposes, regu- 
^ f^** $ llators of mental life. Hence their morality or immorality, as 
^\ settled by the natural organic laws of human society, is a matter 
* of prime importance. It is also of consequence to ascertain their 
influences upon individual development, whether by their vitalising 
or their blighting and destroying power. It thus becomes our 
duty to examine the bearing of the different leading constructions 
of the supernatural upon human life and conduct. 



PAET III. 

RELIGIOUS SENTIMENTS IN RELATION TO 
FEELING AND CONDUCT 



85 



CHAPTER XXV. 
THE RELIGIOUS EMOTIONS. 

THE examination in the preceding chapters has indicated that the 
distinctively religious ide^joaa^be^ chief heads ; 

namely, a Future State jand God. Of course ideas of the one group 
are not independent of those of the other, but this division can 
be made with advantage as broadly marking segregations. The 
emotionsjjhat develop around these twojdas^^ 
They are primarily growths depen3ent upon the relations which are 
believed to subsist between the individual and deity, both as re- 
gards a present life and also a future state. Tb^jost^^ 
of them all is Fear. This is doubtless the most primitive and 



the most controlling u^^ 

It is obvious that the^nofrto^^ first excites 

terror in the mind of the savage.7^It is the wrath of his deity that 
he dreads and seeks to avoiHTAJad it is the fear-inspiring in nature ./; 
that awakens religious ideas in his mind. The fact that in all 
primitive cults the idea _pf , propitiation occupies so prominent a '' 
place is sufficient evidence of this. Even in ancestor-worship *.:. 
religious rites are observed because the devotee is afraid of the * 
harm which the departed spirit may do him or some of his interests. ^ 

The savage exgeots^ dnNE^ 

, , . . _ ,. ^ misfortune happens to him, he attributes 



it> 

it to malevolence of some spirit whom he has failed properly to 
recognise with worship. The custom of sacrifice in all its forms, 
from presents left at the tomb of a departed ancestor to human 
offerings upon the altar, indicates dread of powers above the natural 
order of things. 

When the idea of a future existence becomes prominent, fear 
of the harm which may befall one in a future state at -the hands of 
an offended deity is always conspicuous. A hell is rarely found 



* " J/ 
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wanting in theological systems ; and it is not too much, to assert 
that the dread of its torments has been, and is, the most potent 
factor in establishing such systems and the ecclesiastical authority 
connected with them. * 

Religious ^ar^^akes.aU.fprins 3 from abject terror to the milder 
varieties which are expressed in the terms anxiety, dread, apprehen- 
sion. It is_also the groundwork of emotions of awe, reverence, and 
the like. Into these last modifying elements enter, but fear as a 
prominent constituent belongs to them. But we shall presently 
recur to this class of feelings in referring to the aesthetic and ethical 
emotions. 

If the painful emotion of fear makes up so largely the body of 
fundamental feeling which exists in connection with religious ideas, 
the escape from apprehended evil at the hands of supernatural powers 
\gives rise to much pleasurable anticipation. Pain stimulates action 
to avoid the pain, but action toward some ideal end of pleasure. If 
then a god be propitiated, the escape from wrath which might other- 
wise have come is in itself no mean source of joy. But this involves 
a bright side of the character of deity and of the nature of a future 
state. Therejs a positive pleasure in the smiles of deity, and many 
supposable advantages from his favour. Such pleasurable feeling 
leads to the development of controlling emotions. 

So far as the idea of deity is concerned, there is the primary 
pleasure of society which man takes in the amicable presence of 
a being with whom there can be mental communion. And this 
is enhanced in the ratio that such being is of a character with 
which man can sympathise, 



friendship. When, therefore, 
amial< or "as approving, there is an 
in the 'ideal contemplation, of such a 



atouej and when the ideaUBeity as a friend is evolved, the satis- 
faction is much increased. The emotions of sympathy, friendship, 
love, thus come to play a part in the religious life, and to charac- 
terise religious sentiments in degrees varying as the emotions of 
the other great class of religious feelings namely, those of fear- 
arise and subside. 

In addition there are strong selfish desires to reap whatever 
advantages the favour of deity may bestow. All the blessing* 
which are believed or imagined to be connected with a heavenly 
life, ensuring happiness to the recipient, furnish ends of attainment 
the contemplation of which is highly pleasurable and stimulating 
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to activity. And wherever there is a prevalence of the altruistic 
feeling it is carried forward, and awakens also agreeable feelings at 
the idea of meeting and dwelling with friends, or honoured men 
anl women not known before, in a social world where all shall be 
happy. 

that, as the^don]majbion j9O52^b^cornes lessened, 
future.. jtatejbgaiiijbo^ generate aagbhetic 
emotions. In forming ideals the mind seeks to eliminate the pain- 
ful. TheJ.dea of a God thus comes more readily to involve a divine 
character in which beauty and goodness are the leading traits., 
God is no longer the avenger, but the embodiment of all that is 
excellent and admirable. While, with respect to a future state, 
heaven is dwelt upon, beautified, and conceived of more and more 
completely as affording opportunity for realising all ideals. But 
yet, even in aesthetic creations, a tincture of fear is not wanting 
whenever emotions of sublimity, awe, grandeur, majesty are 
aroused. These all contain an element of fear, which is sometimes 
quite overpowering. 

The emotions of anger and antipathy generally also enter into 
religious sentiments, though not primarily. Fear will generate ) 
hatred, and where it is apprehended that a deity will inflict harm, ( 
feelings of animosity must be produced. Onj^^maj; ^? k$ted 
while another is loved ; or a monotheistic deity even may be ab- 
horred, the""aBKoirence being intense in proportion to the definite- 
ness of belief in the existence of the being with traits or purposes 
that excite the animosity. Of course the emotion is one of notice- 
able tenuity as compared with the anger which is often, aroused 
toward a fellow human being, but it exists in a jdegree. If one has 
the belief of a savage, that in striking a tree tie is wounding the 
spirit in that tree, the feeling may be strong, but as the supernatural 
is removed farther and farther away in the progress of intelligence, 
the capacity for such feeling is diminished. 

are connected with an 
there is often exemplified afo^ 



antipathies arising partly out of a principle of sympathy and partly 
out of egoistic considerations. If God's favour is to be obtained by 
certain courses of conduct, omitting or defying which God's wrath 
and condemnation follow, a JbraejWgnd of God, and 0130 wliaj2sdy^ s \ 

*hoso wlidj|ir<^rd / 






He that does not believe is accursed. Heretics are j 
worthy of the highest antipathy. It is not only fitting but a maiter 
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to be rejoiced over that the wicked be discomfited and perish for 
the glory of God. When a priesthood and an organised ecclesiastical 
system appears in which the will of God is interpreted by authority, 
the most terrible exhibitions of antipathetic passion have b^en 
exhibited. These are always fostered by the natural predatory 
instincts of men which are developed by the struggle for life ; and 
these last in their turn are intensified by religious considerations. 
We shall have occasion to speak of this fact more fully in a subse- 
quent chapter. 

So far as notions of what is right and what is wrong are con- 
nected with ideas of God and immortality, love of God, desire for 
I his approbation, and expectation of reward for fulfilling his will on 
j the one hand, with fear of disapprobation and punishment for doing 
ffwrong on the other, will control the emotional life of individuals 
|in high degrees. Not only will there be sympathies and antipathies 
arising from the conduct of others, but also acute discriminations 
respecting one's own conduct and a sense of one's own good and 
ill deserts. A moral sense may not be a religious sense, but in the 
world generally it has usually been more or less closely identified 
with the latter. Feelings of duty and conscience, self-approval and 
self-condemnation, are intimately associated with ideas of the super- 
natural. They produce emotional peace and self-contentment if 
there be self-approval, and if the reverse the emotions of remorse 
and despair, the basis of which again is fear. 

There is a higher emotional life of joy in what are called 
spiritual' objects, such as God, heaven, immortality, God's law and 
obedience to it, which belongs often to religious contemplation. I 
have elsewhere analysed the sentiments attached to this experience, 1 
and hence do not stay to discuss them fully in this place ; but the 
results of such analysis go to show that the emotions in question 
are asstbetic or ethical, or a mixture of the two, and hence are com- 
pounds of primary pleasures and pains or derivatives from them. 
The appetitive pleasure of society is the chief foundation. 

Eor a similar reason, I do not dwell upon the pleasures involved 
in our ideas of heaven and the pains connected with the idea of 
hell. These I have delineated in another work ; 2 and having therein 
endeavoured to describe and illustrate all the leading emotions of 
the human mind, I should hardly be excused for repetition in this 
chapter. It will be enough to indicate the principal feelings 

1 Problem of Evil, chap. xvii. 
% * Bystam of Psychology, chap, Ixii. 
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involved in religious sentiments without entering upon a full 
psychological analysis of them. 

To conclude, then, with a summary of what an examination of 
religious sentiments reveals as to their emotional characteristics 
it appears that the original religious emotion is some form of jear ' 
with more or less antipathy associated. Then follows closely the ^ 
hope of favour and reward for praiseworthy conduct. This develops 
sympathy and progressively the forms of tender emotion. As the 
beliefs in a future life obtain , there is maintained on the one side 
fear, and on the other pleasurable anticipation of realising ideals of 
happiness. As these ideals possess the mind more pervasively ^ 
the aesthetic rises into prominence among the emotions of religion 1 
Finally, as the ideas of the supernatural are connected with human 
life and conduct, the ethical element waxes, giving rise subjectively! 
to feelings of conscience, duty, and remorse, and objectively tc 
sympathies and antipathies respecting the- conduct of others. 
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CHAPTER XXVI. 
THE SPRINGS OF HUMAN ACTION. 

A coNSiDERABLEportion of ^^S! 
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choice, intaitioii7 and resolution. The connection between feeling 
andTaction is not certain and mechanical, but sufficiently slow to 
allow of the operation of counter-motives. This is the region of 
what is usually called volition. 

Life requires some dfgr^of activity. The only way in. which 
the vital forces can be maintained is by a process of continuous 
adaptation of organism to environment. Man must eat and drink, 
or he dies. And the pain which he suffers from hunger and thirst 
necessitates some activity. His nature is such that he must at least 
do what is necessary to gratify those appetites which minister to 
the preservation of life. 

Thus thejsriim^^ 

Effort is always to relieve this pain. It is a 



^ 

general law of mental life that action is toward pleasure and away 
from pain. Action is thus toward a betterment of presexit con- 
ditions. And since the representative powers enable us to re- 
member what courses of action have led to relief in the presence of 
pain, ends of attainment rise before the mind, which it is believed 
will, if attained, assuage the felt want. 

^yifejl^^ hence unrest or more positive pain, and 

thai* action to relieve the pain that is, action toward something 
doxioexsned of as pleasurable. This necessity for change in order to 
snsteiitlfe is one aspect of a law which pervades all nature namely, 
the instability of the homogeneous. This is one of the truths 
involved im the law of evolution. The homogeneous everywhere 
temdsto lapse into heterogeneity. Nature^abhors monotony. The 
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course of evolution, tlie persistence of force, the indestructibility of 
motion necessitate this; the very idea of existence itself postulates 
it. And on the mental side this law appears in the presence of 
pain, in some form, and of ends proposed by attaining which relief 
will come and satisfaction be found. 

All the pleasures which appertain to human nature, and thus 
alljjhe^e^^ can be shown to 

bear relation to one of three functions Growth, Preservation of 

r- - - ' mfmma fa ^a<>^ va **^*^'~^ m ^" 

Integrity (or Wholeness), and Reproduction. Human ends are (1) 
to acquire ; (2) to possess and conserve ; (8) to perpetuate. All 
of these postulate conscious existence as continuing that is, mental 
life. The most general end which can be proposed then, and the 
one which is of the strongest force, controlling and absorbing all 
others, is that of the continuance of personal COSLSCIOUS^ life. To , 
this all the appetites and instincts minister ; even the reproductive 
appetences are only an extension of the same desires. The con- 
servation of life on its mental side, and the perpetuation of its 
pleasurable experiences, are the ideas which explain human activity. 

The opponent of this conservation is ]^m. It is identified 
with disintegration and dissolution. It is that which we seek 

always to"Hvoi9T"an3 'eliminate. It is a stimulus to action, to be 

sure, but as a gcourge. If we do not flee from it, death follows. 
Thus the course of our action being to escape from pain, the ends 
of action which we set before us are ends for the avoidance or 
counteraction of pain. When, therefore, we generalise the ends 
which men propose to themselves, we say that they seek happiness 
that is, the greatest excess of pleasure over pain which is the same 
thing as to say they seek life, its conservation and perpetuation, 
with the disquieting and destroying powers conquered, and vitality, 
always triumphant. 

Every man, knowing that he has had a past, must believe that 
he has a future, however short. He finds that certain actions yield 
pleasure and others pain. In the development of representative 
intelligence, he discovers that he can influence his own future in 
some degree. Since all his experience is of the evolution of a life 
which proceeds by progressive mutual interaction of organism and 
environment, he can affect his future only by modifying either his 
environment or his own volitional nature. But the environment 
cannot be modified without at least having an end and a purpose 
to modify, and the formation of such ends and purposes tends alsc 
to establish and determine character. Besides, the formation amc 
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pursuit of ends gratifies one of the most important appetites, one 
which is essential to the maintenance of life namely, that for move- 
ment and exercise, activity, change. To form definite ends of 
j happiness, involving the formation of favouring and contributory 
: dispositions and habits of action, thus becomes a requisite of con- 
scious life. , 
Prom these considerations we see that the primary springs of 1 
human action lie in the necessity of change for the conservation of 
life, and that this conservation and perpetuation of life through : 
differentiating and integrating processes of growth is the most 
general end of all individual effort. The ultimate end we call I 
happiness, and all our ideals of happiness postulate the conservation I 
of mental life. This is an egoistic end, but it is qualified in a very i 
remarkable manner. j 

I There is a very complete parallelism between the course^ of | 

physical and mental evolution. To take the illustration most in ; s 

point at once, as the human body grows by introsusception t and t i 

assimilation from its environment, so also proceeds the development j 

of the mind. The enjoyment of one person's presence by another | 

being appetitive, as intelligence becomes more complex, upon this * 

basis of an appetite for society the ideal life is consta.ntly fed by j 

J communication with ..other ... minds. And it is even true that in ' 

1 many circumstances*,^ and to a large extent, the maintenance of ' 

I physical life is dependent upon the amicable offices of others. J 

I This remark is especially applicable to the period of infancy. But 
in general, and throughout all periods of life, the want of association 
with other minds makes itself felt as an appetitive craving. 

If, then, to sustain and promote the growth of the intellectual 
and emotional life of man, assimilation from the minds of others is 
required, and the appetitejOT_so^ and ineradi- 

cable, we discoy^^ sentiment Jjakesijtes rise. For 

the condition of the social life, the amicable presence of other 
beings like one's self, is reciprocity. One cannot always be taking 
and never giving. Without the leaving of self, without sympathy, 
society falls asunder. The effect of extreme selfishness is to isolate 
IThim who practises it. But w ^hout^^ which altruism alone 
I canbuild .up, the cravings or'^EETrndivid^ are"^^satls5e<3 
I Hgj2j2jLjgrw 

Hence sodaHdeals rise m^^^S^of, the individual as afford- 
forjbisj^^ To use~ltn"lS^ 

he sees that he wi^findjt. He beholds himself, in 

!l'V ; 

Mr\, ,, 

W.S 
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his ideal ends, drawing in vitality from the social environment as 
he himself contributes to the welfare of the whole. / 

It is obvious that there is often antagonism between the selfish 
and the social sentiments. Social conservation may be opposed 
to individual, and the converse. But however they reconcile 
themselves or oppose themselves to each other , neither can be 
wholly eradicated. Both are present as factors of the development 
of individual character and as influencing individual conduct. At 
least, so far as the action of other people is concerned, it is certainly f 

for the interest of the individual that they be governed by the social | 

law. I may not conform to altruistic principles, but I have very f I 

strict ideas of how my neighbour ought to act. And though every- ? 

body be more or less egoistic himself, the social sentiment tends y | ; 

to increase under the force of law laid down for other people. 
Men are moulded reactively to 110 little degree, if not directly by 
education. 



circumstance^ is j^e motiye_^ 
And as a means to this, altruistic regard for the conservatioirof^.e 
social organism becomes more and more prominent, and indeed 
necessary, as human life increases in complexity. So^aljorogress, 

thejnain^ depends altogether upon 

altr * ~-.-.-~~-~. 
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CHAPTER XXVII. 
BELIEF AND DISBELIEF IN A FUTURE STATE. 

IN the earlier part of this work we noticed the waning of human 
life (Chapter VII.) as generating religious sentiments. Whatever 
ends we propose to ourselves, and however prudently and enthusi- 
astically we follow them, as age comes on we find ourselves 
thwarted. We are profoundly impressed with a sense of our 
impotence. Vitality is constantly slipping away, and from our 
knowledge of human life we are forced to anticipate a further 
deterioration. Death must come. We may or we may not believe 
in & post-mortem conscious existence. Wl^fe^fefe.pff^Pt!jOfjeitlier 
b^Jief^upon our. present life ? 

We have seen in a former chapter (Chapter XIX.) how, when 
we reason upon the subject, we are induced to believe in such an 
immortality. But it is quite possible for" us, looking upon the 
phenomena of physical disintegration, to doubt our own introspective 
consciousness, and arrive at the belief that memory is irrecoverably 
lost, personal identity completely abolished, and death the end of 
all for the individual. Bearing in mind the statement of the last 
chapter, that the motive to activity is the conservation of life, if we 
appreciate that death is certain and we already feel its approach, 
and have no hope of a further existence, at least ideal ends of future, 
development must fail of being formed and presented to the mind 
as objects of attainment. They are not only useless, they are a 
mockery. The result is that in such case, the sphere of activity 
being limited by the present life, action is determined solely with 
reference to it. A tendency is created to get for one's self all that 
one can out of the present. Carpe diem. To-morrow we die. That 
effect i^o^^ctivlfy^irecte^o 

remote ends is perfectly evideiatTTScoiaoiny of pleasure 1? oTSnise. 
ideals hence give way to the demands for present 
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enjoyment. To the latter there is no resisting power which our 
minds are capable of furnishing. To be sure we wish to preserve ! 
our lives as long as possible, but lifeja^ and in the ; 

disjbelief in ^^GGio^^nc&^f^^^d^^i we^nsensibly lose a"gtronjcj f 

: 



Ah, my beloved, fill the cup that clears 
To-day of past regret and future fears 
To-morrow / Why, to-morrow I may be 
Myself with yesterday's seven thousand years. l 

In my former work, c A System of Psychology/ to which I have 
made reference, in an examination of the comparative value of 
pleasures as ends, the truth was brought out that pursuit of the I 

PS22L (^iHL^ * s ?^9.^E?^^2JisSE2S? e 1 

of vitality. This point is of so much importance in the present j 

inquiry that I shall venture to quote a portion of what was there \ 
said. 2 c Primary pleasures, when made principal ends of activity/! 
have the effect to fasten the attention and desire upon sensation, f 
The thoughts are directed toward the sensational pleasurable ex- 1 
perience, and are constantly seeking a repetition of that experience : " 
the mind does not rest satisfied with a representative pleasure, but *; 
Ms eager for a return of the presentative. The result of this is that 4 
he importance of conservation of pleasure is lost sight of. Pro- ^ 
vidence is not found in such a case. The nearest means of gratify- * 
ing the desire is seized upon, and there is little consideration of the * 
future. Econ^my of pleasure no longer Desists. Hence there is' 
greater room for the operation of p^n^^dujrii^ agencies ; they are * 
not guarded against; there is no forewarning and, -&Q forearming. -^ 
Allied with this is the further feet that maldng ^sensual ., pleasures '*> 
principal ends has thejjffe^^ and prevent *.: 

their reti^^ througliaweaken^ * J 

thraujg^^ 4 

engendered, the system is broken down, and the vitalit^^ V ; 

Another way of stating the same fact is to say ^F^ne^easuTe is * 
cultivated and pursued, to the utter neglect of others. The enjoy- * 
ment of eating and drinking is sought, while the pleasures of*: 
organic integrity are despised, Injmle^^ 

mustjb^a^ If one set is eschewed, * 

there will, hrnnaEelihood, be a considerable increase and greater * 



Ifc 



Mubaiydt of Omar Khayyam, xxi. 
Chap. Ixviii. 
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.^ predominance of the corresponding pains ; and unless all the 
^ primary pleasures receive their due share of cultivation, there will 

* be a superabundance of one group of pleasures (or a few), and with 
v the depreciation of the others a prevalence and overmastery of p$m, 
v which overbalances and countervails the pleasure and makes 

* misery instead of happiness. 

* c It should further be noticed that when a person makes the 
^ primary pleasures principal ends, he sets himself against the line of 

<*. development of the human mind, anSHBegms aretrpgresJ9n. Tnis 
v- line of development is fromlme simple to the complex tlirough the 
v- redintegrating processes, that is to say, by means of representations. 
^ In order to foster such a development, the mind ; must pursue as its 
: r* principal ends more highly representative ideals rather than, le^s 

* representative and sensjial pleasures. He who follows the latter 
^ sets himself to repress ana thwart the principle of growth in his 
*" own nature, and if the growth is arrested, soon causes decay.' 

The tendency to sybaritism is undoubtedly increased by what- 
fever destroys hopes for the future. This is true with regard to the 
present life. In times of pestiEen.ce or war, when death is imminent, 
1 revelry and debauchery of all kinds are much more prevalent. Under 
I oppression, where motives to activity are taken away, through im- 
possibility of accomplishing one's ends, people are led to content 
themselves with sensual pleasures. Despots have frequently seen 
I the force of this, and in the midst of their tyranny have kept the 
^-people amused and winked at appetitive excesses. In 
^ the Jrjflu^^ 

One would at first thinfc 



such a disbelief would induce greater care to conserve the life that 
now is, but, as just seen, the contrary is the fact. It depresses the 
mental energies, destroy or prevents the formation of lygiuiS^l 
eS3sTturns*tKe minT^opresent intensity of enioyment, iCtforthan 

MMi^MMtf 1 ' 1 a^**"' **' >v.sj,..-...*. vfc .^,.^ w ^.^ ' ' ** '' ' ^ '' - ' 

to conservation of pleasure, weakens the vital forces, andjiastensjlie 
accomplishment of what is most dreaded dgp^jaB4j^a*}i. 

It must now be brought to mind that sybaritism is one of the 
phases of the egoistic or selfish character. It is the passive form 
of egoism, and results in a carelessness or want of interest in the 
Welfare of others, which is disintegrating to the social organism. 1 
It is of a fundamentally anti-social character. Hence tjiejlisbelief 



si- 



ion to 



1 The Problem, of Evil, chaps, xxvil, xxix., xxx. 
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selfishness and weakens the bonds which, hold ^together ^the^ social 
^gggamsm^ the presei^atio^o^^ we have seen, is so neces- 

sary to " individual growth. But there is another way in which* 
tliet same jeffect is wrought. The natural force of human energy is 
verjjgreat, and jtjnjgist expend itself ujpjo^ It will not 



always content itself with, tlie ease and luxury of the voluptuary. 
But there must be some end of activity. If it isjbelieved that there 
is nothing for the individual tevond the present life, the purpose o 

rt*.^^,H,w^i^l,,-..v .--""" f .~-'"*'*'uw**-i.- "**-"'"' v* ........ ...... - .,..-. ,,...A., (.---. . ' ' ..... r...,,,, w ,,.*i^-i<4*^,ia**'*''S 

getting as mucjo^p^ as it is_will be the lii 



of effort. Every one of intelligence will recognise that in order t<5 
do this some regard must be paid to society ; but it is more difficult 
in. such case to develop the pure altruistic feeling. It is harder to 
construct a stimulating ideal of the social state and the social ! 
feeling as of permanent value to the individual. He is more apt 
to say, What care I for society, its progress, its welfare ? He 
forms the notion of using others so as to give him the greatest 
advantage, to enable him to command to the fullest extent the 
possibilities of worldly happiness. Hence the lust for power in the/ 
form of authority, or fame, or wealth, grows to the utter disregard { 
of the happiness of others. In order to enjoy it is necessary to 
acquire ; either may become the ruling passion, the pursuit often 
becoming the greater pleasure, but in either case it is the egoistic 
ideal that controls and the e'goistic character that is formed, alto- 
gether to the detriment of the social organism, and very often 
visibly to the damage of the individual also. 

It cannot be denied that some forms of the belief in a future * 
state, presently to be reviewed, have just as damaging an effect 
upon individual and social life, in both the directions we have 
been considering, as has a disbelief in immortality ; but for the 
moment regarding only the latter, I think Jboth analysis of jthe 



observation ^^ 









-$te 

life of which is that 



It is 

each member be the means and end of all the rest. I do- not feel 
able to allow space for an exhaustive historical examination upon 
this point, but many illustrations of the truth of what I have been 
saying will suggest themselves to the reader. Wherever we find 
disbelief in a future state we find an increase of egoism. The 
French revolutionary period is as conspicuous an example as cant 
""*""' 
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be selected, though so often used to point morals that we are 
inclined to become tired of having it brought up. There was a 
state of anarchy accompanied and preceded by a prevalent dis- 
belief in immortality among those who controlled public sentiment. 
Besides, the political causes which led to the outbreak are corrobo- 
rative of the theory we are maintaining. Those causes were, speak- 
ing broadly, the limitation and repression of individual ends, 
purposes, and efforts by the oppression of a tyrannous and selfish 
upper class. Hope was cut off. There was no chance to develop. 
Effort was useless. Altruism was quenched. Now in precisely this 
direction the prevailing disbelief operated also, as it must ever 
operate. It furnished a resisting barrier which turned men's 
minds back in despair from the future to the immediate present. 
The current of social life struck a blank wall and, thrown back, was 
scattered in a thousand directions. There was no future of happi- 
ness and for realising ideals in the present life, and there was no 
life to come. What else but social disruption could happen ? 
Absolute egoism would seem to be the inevitable outcome ; and 
then did appear a condition of things about as near to absolute 
I social chaos as it is possible to find among any human beings 
* excepting savages. 

It is exceedingly difficult to find any peoples, however primi- 
tive and barbarous, among whom is not present the belief J.n_ 
futureJife^pEven among those tribes of which it is reported that 
*$iey have no idea of immortality, upon closer examination it turns 
out that the belief is existent to some degree. And as to historical 
religions it may safely be said that there is none which does not 
f contain some formulation of a conviction of jjogjj^^ 
Existence. Many people have supposed that personal annihilation 
was a distinctive doctrine of buddhism. But the better we be- 
come acquainted with the facts respecting this cult, the untruth 
of this supposition appears the more certain. The idea of Nirvana 
is rather freedom from pain, tranquillity, rest, as opposeoto 
Sans&ra, the state of change, disquiet, and suffering. But un- 
doubtedly in the buddhistic, as well as under other religions, 
whose ideals involve much greater activity as the type of religious 
virtue, there is to be found disbelief in personal immortality, not 
only in isolated individual cases, but pervading classes or periods. 
^Wherever this does exist, I venture to say that it occurs in con- 
junction with some anti-social influences, paralysing individual 
V* vmctivity and generating selfishness, either as the lust for power or 






^ 
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the eagerness to seize the present pleasure. James Freeman Clarke, 
in referring to the degenerate days of the ejg^tian^j^igion, calls 
attention to the coexistence of epicurean notions with the denial of 
imiaortality, and quotes from the Litanies of Ra these words, 
which a dead wife is supposed to address from the sepulchre to her 
husband : ' my brother ! my spouse ! cease not to eat and drink, 
to enjoy thy life follow thy desires, and let not care enter thy heart, 
as long as thou livest on the earth. For this is the land of dark- 
ness and abode of sorrow. No one awakes any more to see his 
brethren, nor knows father nor mother. I long for water, I long for 
air ! ' l 

But while it is certain that there is a concomitance between 
despair of a future life and conditions which tend to produce in- 
creased egoism, it may be a question which is cause and which 
effect ; or, at any rate, whether the two are not effects of a common 
cause. Is it not likely that hopelessness with respect to the present 
life has a tendency to generate disbelief in a life to come ? Doubt-Jj 
less, in particular instances, the hope of paradise is the sole consolatf 
tion to him who sees death very near, wfbE no prospect of escape* 
The force of religious conviction is so great that tins often happens. 
But if we have given such conditions as make effort seem useless, 
and life a burden, when intelligence subsists which is sufficiently 
great to allow doubts as to the truth of authoritative religious 
declarations, anji^general pessimi^c^epression must have thef 
takejijwj^even thcHTope of compensation for present I 



illg which j^^Icl ^iibsist from the idea of a life to come. 

At any rate it will probably be conceded that, in the language 
of Mr. Tylor, 2 c he who believes that his thread of life will be 
severed once and for ever by the fatal shears, well knows that ho 
wants a purpose and a joy in life, which belong to him who looks 
for a life to come. The effect is repressive and blighting both 
upon individual and social growth/ 

1 Ten, Great Religions, vol. ii. p. 94, 

2 Primitive Culture, chap. xii. 
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CHAPTER XXVIII. 
FUTURE STATE AS A MONARCHICAL SOCIETY 



THE 



^ 

to tneindiv'idua]. 
the Jaelief ^^ 



as Ms ultimate destiny is not a pleasing one 
People do not cherish ideals of pain. Hence 

^SfJ^?^^^ ^ J&E9SS J^t^J 1 '!^ jjPJS^ es 
of action which are supposed to lead to future punishment. But 

00wwr>t**. '.'- i-n ., . .* *'-" '* *'.... j.^,,,,. lto ,,. ...... ' ..... ' ' *"'-*".'''' -in, ..... *- ........ " ""'*''' "*--' "iy--*jnjn. 
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the fear which is thus aroused would ultimately paralyse action unless 
an alternative of attainable happiness were presented. Thus the 
ideas of heaven andj^lj^ each other. Fear 

and the opportunity of avoiding that which is dreaded, taken 
together, po wer fial^aSggS ^JlUIE^^OR^-^pt .and .character . 

The manner in which the latter are affected depends upon the 
idea that is formed of the future state, and thus of the requisites 
for attaining immortal bliss. We have already seen that in any 
event our notion of a future if made at all definite will develop 
the conception of a society. Relations between beings capable of 
mental communication will at least be thought of. Then the con- 
ditions of these relations as affecting the individual will determine 
the conduct and character of the latter. 

\ The monarchical idea of a post-mortem society inyoly^sjobedience 
I to an airfEofSy Vested in a master, governor, lord, whose will is 

I ""^CSC*** '- ..... - w -*'* i ** - ^^'***>* 4 

Tms authority is the standard of conduct, and obedience to 



law. 



it is the measure of righteousness. If this obedience is perfect, 
the character is perfect ; in the degree, however, that the obedience 
is imperfect, the character is defective. Sometimes we observe 
the suggestion, of God as a constitutional monarch willing conduct 
i Because rfc is right, not because of his own arbitrary choice ; but it 
I is then explained that God and Right are one, so that there is no 
practical difference between his will and righteousness. At all 
events ^heessB^^ 
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It is hardly necessary to say that then the only question to be 
determined is, Wtdiinj? It matters not how 



will affects human relations, provided we can be satisfied that it is; f 
divine. But find it and declare it we^mjzstjmd when declared ity " 
must be followed, not in acrb merely, but in intention, volition, I > 

'.^^^^^^^^^^m^^^^^^ 1 ***^^ '***-.-**.-'*' '*. ..... ,,.*.*--"' l | ; 



monarchical idea of a supernatural society cannot subsist 
without an authoritative declaration of the will of the sovereign. 
It never has prevailed without such a law. If each man supposes 
that he has revealed to him the divine commands, unless the same 
revelation be made to everybody else, reference must be had to 
some objective standard to determine which is the true will, and 
which is false assumption. This remarkable coincidence has never 
occurred : hence everywhere some one declaration or set of declara- 

J ^tlH^^nvvllHyfVUk^ 1 **"" ---- ' ' . ..,- . - .';.; 

tions have been adopted as the law in preference^ to all others, 



^ 
oracles of the divinej3qmniunic r at^9^.. Thus the rise of 'a priestliood 

l^c^ni^nevitejble, and this priesthood is the vehicle of the divine 
communication *to men. The priests are God's .vicegerents : .j.rgon 
earth. 

However perfect such a system might be if there were only one 
revelation, one law, one priesthood ; every student of the world's 
history, even the ecclesiastical student, must admit that there have\ 
been many as$inn<^ and many claimed promulgations 

of divine law, commanding a considerable amount of practical l 
authority and influencing large societies. Moreover, within the 
pale of the same religion, there have been enormous variations in 
the precepts which have been put forth as God's .jrill. This is true 
both as regards ceremonial observances and rules of conduct. The 
old Jewish law enjoined sacrifices of burnt offerings ; the new dis- 
pensation substituted self-abnegation. The mosaic morality was! 
an eye^for an eye, and a tooth for a tooth ; the Christian, whatsoever \ 
ye would that men should do unto you, do ye even so unto them. 

The individual man, believing in the supernatural society as 
ruled over by a monarch whose will is law because it is his will, and 
considering that future happiness depends upon conformity to 
that will, endeavours so to shape his own character as to make his 
sentiments agree with those he supposes belong to the divine 
being. He wishes God to approve of him, and thus he becomes 1 
God's friend. He is moved to obey whatever declaration of the I 
divine will the priesthood which he acknowledges is willing to I 
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make. He cannot sympathise with those who disobey this law ; 

he cannot give aid and comfort to God's enemies. He cannot but 

condemn other assumed revelations, and his detestation of false 

prophets grows apace as he becomes more pious in his own religion. 

-His belief is that God hates these heretics, and he praises God for 

this ; he comes to hate them himself, and thinks it but just that 

i they should be punished for their nonconformity ; he will even 

'aid in their extermination, and sincerely believes he is meeting 

with God's favour in so doing. 

The effects of such ideas as these are commonplaces of history. 
Ajotigafliieaj hatreds, oppositions^ wars ? confiscations,, crueltiegjanj 
speakable in weary succession from the beginmiig^f Recorded 
events KaveT "iollowei upon this monarchical notion of divinity. 
ThislFa3Suttef by all candid men; but it is claimed that, through 
all this woe and ruin, better and more worthy conceptions of the 
divine character have been growing clearer and more prevalent, 
and that the mistaken ascriptions of these tremendous immoralities 
to divine commands are no longer possible. God is a good God, 
and what he wills is right. There is no longer any doubt about 
his commands. He decrees for human conduct that every man 
shall love his neighbour, and that this will must be obeyed, and 
such obedience is the source, and the spring, and the essence of all 
virtue whatsoever. 

Jiflfivever ,cannotjbe blinked, \ 



least, of all jigge_cl_ainj_s M^Bffi&.^^^2ity-"*" They 



must be admitted to have been fallible, evenly thepriesthood, in 
order to justify present claims ; else whjjiasjihe]^^ ? 

Either the old priests were mistaken anlltl^ 
or the new mandates are not to be trusted as authoritative. This 
being so, what reason have we 'for believing in present authority 
which our ancestors did not have for obeying the authority of their 
times ? We should certainly presume that those who lived nearer 
the days of the Buddha or the Christ received purer truth than 

tote better the nearer we 



get to the fountain. It may be said that the water was the same 
but men would not drink it. But it seems to be forgotten that 
whatever misconstructions have been put upon the assumed divine 
emaixatioiis have been put upon them by an authority that assumed 
to declare God's will ; and that until this authority was overthrown 
a better condition was impossible. The only safe answer to the 
qi*estionjust asked is that the present declarations of authority are 
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to be respected because their commands are better suited to the | 
needs of mankind. But this is a most unsafe reply for the | 
authority-system and the absolutist idea of deity. It shows - 
clgg^rlx^that ....... religious pbedience can justify itself only bj? falling v 

backjagon human jethics. These religious declarations are authori- 
tative as God's will because they express the individual and social 
wants of humanity. . Right is determined not by the will of a super- 



It may be sauTtliat when the supreme being is conceived of as 
an ideal of goodness, obedience to his behests is in itself the most 
salutary means of promoting the welfare of humanity. If this be 
true, it is still the case that there must be declarations of God's 
will, and, however assiduously we may seek to evade the difficulty, \ 
we never can get rid of the dilemma that we must obey a commandj 
either because it is God's will and therefore right, or because wel 
deem it right from a consideration of utility, and hence believe it toll 
be God's will. It need hardly be remarked that the moment we! 
take the latter ground we undermine the authority theory. I 

Even if there happenT6 be a coincidence between the declara- 
tions of assumed divine authority and natural social morality, we 
can have no security for its continuance. If the law of conduct is 
the will of the deity, to be promulgated and interpreted by inspired 
deputies, any variance from this suggested by natural ethics in the 
development of the social organism must of course be condemned, 
and an opposition arises between the law of conduct as based upon 
the wants of humanity and the supernatural law. One or the other 
must yield. If the latter, the result is injurious to the social 
organism ; if the former, the uselessness of the system appears plain. 
If it still be respected and upheld, it becomes a drag upon the 
advancement of civilisation, an obstacle to the attainment and 
dissemination of healthful notions as to character and conduct. 

The idea of God as an absolute monM-chgiymg commaiidsthrgjigh 



rep^^ 

p3Ea3aSy of the individual. fbTfaTt^^ 
"***- -~=~-~-->~~-.,^, i,. , . .. Mlf *!p*^ H ~^~~~~* 1 *'- 
nuence becomes" a" machine to obey orders. He is not at liberty to I 

suggest or^imgrove. Differentiation is blighted. His character i 
does Mt^exand. He simply follows along the lines pointed out to 



m. 



Oriti^mjand doubt, without which there is no growthjn 

His ideals are contracted, and 



his moral and spiritual life tends to become that of the slave rather 
than that of the freeman. In all his relations to his fellows Jiia 
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conduct depends entirely upon the ordgrs he receives. If they are 
to kill and burn, he acts accordingly ; if they are to sympathise and 
jhelp, such is his duty. Society may be benefited if the reigning 
/theology happens to be altruistic ; but it may also be subjected r to 
terrible calamities if the predatory lusts are encouraged by identify- 
ing piety with that conduct which makes men the instruments of 
divine wrath and punishment. Any unprejudiced student of history 
tmust concede that the latter situation has more frequently arisen. 
* The progress of society depends upon^altruigjn, which is indeed 
I the social bond. But it requires as well that the spontaneity of the 
I individual be preserved. Any society which is burdened with a 

I priesthood of a supernatural monarch, whose commands through 
this priesthood are law from which there is no appeal, ceases to 
grow unless there is some relief. Often there is spiritual tyranny 

O ^^j^*%.<, PJ 4 n,.',x.>feiw^,'>^;fi' 

with some degree of political freedom. Where church and state 
are divorced, the result is always favourable. The less the area 
within which the spiritual authority can exert itself the better. 

\ But where the political and ecclesiastical authority are combined 

II -.,..,,,.. ...... .. ................. .*_ _ .............. ... .. . . . ....... .. .,..,,.... -M^^*^^..^^^^^.,..,^*^^-*^ 1 * 1 ** 11 * 

|i under the supremacy of the latter, tnejcondition^orjodal^evelop- 

extreme effects of tie 



,, 
imonarchical idea in supernatural relations may be seen in the East, 

where, under systems of caste and religious slavery of one kind and 
another, not only progress has ceased but also the desire for pro- 
gress. The very thought of change from their own hateful bond- 
age to superstition is abhorrent to the people. In the West, too, 
every one knows how stationary or retrogressive society was under 
the domination of the clri^ch^of^Ronie, especially while it was able 
to maintain temporal anTpdltical power. 

It must beconce^ed, I think, that the^oonarchicaL .idea at 
^^^^ion has worked beneficially, both as regards 
the^olitical order an^jhe, ...... supernatural. Obedience to commands 

which are salutary can often be enforced much more perfectly if 
they are supported by the weight of a supposed divine authority. 
Oftentimes greater stability is secured in this way, and if, for 
instance, this regime were the relief from anarchy, unquestionably 
its success would be a step in advance, in the course of social 
development. Probably the children of Israel would not have ob- 
tained their deliverance and their distinct national existence in any 
other mode than by assumed theocratic government under Moses 
and his successors. But jt by L no means follows that institutions 

"" 
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always and under all circumstances. The most awful abuses have 
frequently followed from too uncompromising, too exclusive, or 
too long-continued insistence upon doctrines which once were use- 
ful for their circumstances. Arsenic, if employed in proper doses, 
is highly curative under certain conditions ; but as a universal 
panacea or as an article of daily food it is not a success. And, 
with regard to the particular dogma before us, the psychological 
effects upon conduct and character of holding it, the dangers td 
society which it necessarily involves, and the actual wickedness arid 
misery which it has brought about or promoted, make evident the 
truth that the monarchical idea of deity in relation to .. nu 
^Kner here or hereafter, must not be regarded as anything more 
than a provisional and temporary theory of supernatural 
to JbgJ3vM i a^jnj]elligence i( 

freedptn^ 

The hypothesis of deity as an absolute monarch whose will is 
law has developed the doctrine of jin. This latter, carried out to 
the extreme of endless punishment for the wicked, is one of the 
most hideous and depraving dogmas that ever possessed the minds 
of civilised men. In a former work l I have undertaken to show 
that this whole jaotion of sin in its effects upon the individual and 
the social character is highly deleterious and ought to be eradi- 
cated;, hence I do not pursue the subject here, but the reader 
who agrees with what has been already set forth will readily see 
how such conclusions must follow. 



and | 







1 The Problem, of JSril, part iii. 
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CHAPTER XXIX. 
THE FUTURE STATE AS AN OLIGARCHICAL SOCIETY. 

THE polytheistic idea of a supernatural society in its influences is 
not 3^^ys"like the monotheistic. Tlie notTon cT"a personal lord 
or chief is present indeed, but instead of one there are several or 
many. This has both its ^advantages and its disadvantages upon 
ir|dj,Yidiia*L.^d social developments. 

In destroying the unity of deity, doubtless some degree of that 
reverence which the monotheistic idea inspires is lost through, the 
diminution of power. We may think very well of our gods in the 
main, but cannot help some sort of contempt for them if they are 
not able to accomplish all we would wish, or some lack of confidence 
and dissatisfaction when we encounter circumstances wherein it 
appears that other gods are greater and better. Again, our ideal 
of the excellence of deity suffers if we are compelle^^Jb^^^ln 

contraK^ or^opposition of mlisTiStween suern|ttural 

k^a^ ^^^^^^^^ ~^_^^-- 

The commands of different deities communicated to mortals 
would naturally have a perplexing effect. Men would not know 
whom they ought to obey and worship first. Yet the Greek^jmcl 
Eomap. ^systems, which exhibit polytheism in its perfection, as a 
rule accommodated to each other the claims of the different deities, 
both by assigning different departments to them, and by creajjjirig 
a chief God as j^governor^of jheJPa^eon, Yet often the poets 
teinSF^ofinen suffering from the wrath of one god because a pre- 
ference has been accorded to another through a greater devotion, 
leading to neglect or positive affront. But the general effect of a 
division of counsels and commands is inevitably disturbing ujjon 
moral conduct and character so far as any virtue comes from obedi- 
ence to a supernatural power whose will is absolute law. 

man kind escapes the iron- 
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bound despotism of supernaturalism to a more considerable extent. 
Each deity will Have his priests and his own system of worship, and 
the necessity for compromise and accommodation between these 
diverse interests prevents the creation of that tremendous solidarity 
of power to which the monotheistic^ JJ^^2^SS-SiZ? s r *5 e * H enco t 
tEere is more^-llS? for s PBkS?^XJ^ ^ ne can c h se 

his own favourite deity and accept him as an ideal of life, taking 
some risk, indeed, of giving offence to others, and yet feeling that 
he has a divine protector, .polytheism thus favours the growth of J 
the ideal life, and the aesthetic character is likely to flourish uncfer 
its sway. This is undoubtedly a^ great gain. Individual inde- 
pendence in all respects is assisted for similar reasons. The best 
illustration of the truth of these remarks is found in the Greek 
religion. Roman ideas of law, authority, the state, together with 
a more prosaic popular temperament, prevented the development of 
that spontaneity which occurred among the Grecian people. And 
as absolutism grew more predominant in the Roman civilisation, 
the very contracting and repressing process which I have been 
noticing took place. The triumph of Oaosarism prepared the f] 
way for and favoured the monotheistic religion, which was estab-1 / 
lished upon the ruins of the old polytheism. In Roman, history */ 
consolidation, centralisation, and repression, were continually going 
on. Hot^so among the Greeks. Freedom was an inspiration ; and 
to preseJveiFaiT^ religion contributed. The Greek by 

intercourse with Greek gods became more a Greek than ever. 
Every Hellenic feeling and tendency was personified and took a 
divine form, which divine form reacted on the tendency to develop 
it still further. All this contributed unquestionably to that wonder- 
ful phenomenon, Greek development. Nowhere on the earth, be 
or since, has the human being been educated into such a wonder- 
ful perfection, such an entire and total unfolding of itself, as i: 
Greece/ l 

The conclusion to which we naturally come is that, so far 
as polytheism contributes to establish the idea of an oligarchical 
supernatural society, with divine authority so promulgated and 
exercised as to repress and prevent individual spontaneity of thought 
and action, it is injurious to the social organism. So far, however, 
as,. by encouraging the formation of ideals of perfection, it favours 
this spontaneity, it is of value. Both of these things it can 
do and has done. Like monotheism it is dangerous to morality, 
1 Clarke, Ten Great Religions, vol. i. chap. vii. m 
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because it may substitute a divine will 2^J^k J^^Jjfe needs of 
humanity as a standard of conduct, and set^Tobedience to such a 
will as the perfection of character, quite irrespective of the require- 
ments of the social organism ; but a plurality of deities, with 
different attributes and dispositions, makes this loyalty less perilous. 
I cannot but feel that, among a people of quick perceptions anjd 
] I ideal-forming tendencies, polytheism is much^more healthful th^n 
;|,is pure monotheism upon disposition and character. Had it not 

ft .*-*.'""'- - , .,,.... SU^*,^^. ,^jL, ,..'-'- ' ' ' ' .*.->-* ~.-.*^ 

f ''been for a polytheistic departure in the monotheistic idea (which 
we shall shortly consider more particularly), monotheism would 
have become the most fatal and subversive religious belief that 
human progress has had to encounter. 
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WZ? FUTURE STATE A$ A DEMOCRATIC SOCIETY. 



IT might naturally be expected that, inasmuch as men have gener- 
ally transferred to the world beyond the conceptions of society 
which obtain in their day and generation, when the principle jjf 
democracy came into vogue t]ierejjmjl,d^b^ome sort of democratic 
idfca^^ views of the ^sjagerSiBur^. Democracy, 



^ 

however, contemplates freedom ; and though there must be govern- 
ment, the notion of sovereignty very materially changes. The 
rulers become the agents of the community, and the people is the 
sovereign. As much liberty is to be allowed to each as is consistent 
with the common freedom. The government is not inherently 
sacred, but to be respected only as it fulfils the purposes of the 
social organism. 

As noted in another chapter (Chapter XIV.), the mind in con-' 
templating a future state at once inclines to separate the good from j 
the bad, and to conceive of the society which it hopes to join, as a j 
society of the good, with everything perfect or tending to perfection. 
If then we remove the idea of an absolute monarch, the realisation 
of one's ends and purposes through the free action of the individual 
receives an impetus. Freedom there is for all 5 and, as in a society, 
individual freedom can only be preserved through social freedom, 
such a character as will respect the liberty of all becomes a sine qud 
non. Regarding this as secured, there is nothing for a government 
to do, since it can only be guaranteed through the good will of the 
individual. Hence it will be seen that end 



ideas, as aggliedto thejsugeniatural world, i 

oF^sodet^ whose members 
in whom dwells 



the 



j^^ 



Compulsion j 




authorityTtenTtoTEsappear, but in theirplace lises self-improved/ 
constraint in obedience to ideals of social perfection. 
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The effect of all this upon the idea of God is to abate thejggn- 
ceptig^Qf.^jCQj^ejling, and develop that of an ^^gtii^jgower. 
It makes more prominent the notion of a God as foGming desires 
and purposes, and throws into the background the offices of a ruler 
and governor. In other words, of the two chief factors of the 
construction of the supernatural which we noticed in Chapter XIII., 
the one which follows the ideas of deity as a cause of what is, be- 
comes less controlling than the one which makes God the guarantor 
of the realisation of ideals. 

of which we were speaking in the last 



chapter, exhibits these results to some extent. Greece was a 
democracy for a time, or rather was a congeries of democracies, and 
the Hellenic religious system shows traces of democratic principles 
and practices. But still the notion of chieftainship was never 
absent. The patriarchal idea, so characteristic of the East/, and 
which became the very foundation of the Roman legal system, is 
found lui'king in the Greek social life. This operated to prevent 
the formation of the conception of society as an organic whole. 
Individual spontaneity was indeed favoured by the existing condi- 
tions, but the development of the individual was made the end 
rather than the social organic development. The development of 
\individuals was egoistic rather than altruistic. Men grew and 
Jaimed to be leaders of men, conspicuous among their kind, con- 
I trolling their fellows, and as they became so they were often in- 
I vested with divine honours. Hence, though there was freedom for 
development, the ideals which were followed were ideals of some 
sort of aggrandisement, rather than of the harmonious growth of a 
society. The monarchical idea was still present, but the opportunity 
was afforded for a large number of petty monarchies which limited 
each other. Then the Greeks in their supernatural society must 
have gods as rulers and chiefs in high and low degree ; but they 
divided up the power of deity so minutely that they really formed a 
sort of O^m^^^ajistocratic democracy, to establish and enforce a 
law for the conduct of gods and men. 

^^ Becomes ^he power immanent, in whom, 
move and have our being, but with whom 
there can be no personal relations. To this conception of a super- 

! natural world allusion was made in Chapter XVI. as a 
conception. It is, however, the most consistent and 
oratictEeorjr of a supernatural society. God is working in and 
' . 
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through each individual. Bach one is in a sense a part of God, / 
is assimilated to God and assimilates God to him. There is 
perfect freedom of development, no external constraint, no hero- / 
wqrship, 110 fear. But, as previously observed^ we cannot suppose 
such_a^ society to eSst" ^withou^tEe^truistic character. There; ) 
must be an inward disposition upon the partoFeacli one to regard, 
the pleasure of every other. Without this there is no such thing; 
as society conceivable. Only, in the case now supposed, thisijiogi^l' 
order is preserved by the good will of each, and not by the authority 1 
of an external law and power. In such a view there is no use for 
a God as a ruler, except to take care of the wicked, if they still 
exist in a place apart. The sole office of a deity would be to 
regulate the purgatories and hells ; in heaven he would b without^ 
occupation as a governor. 

There is, however, the^rsgit of a divine p^^^^ty for another 
purpose, which has made itself felt in human mstory in so strong 
a degree as to have more or less coloured all religions. And this 
want has prevented men from forming and keeping before them 
to any marked extent such a conception of a supernatural order as 
the one to which allusion has just been made. This is the 

If we were to regard the future state 
n is attained by all who enter, then there is] 
no sphere for activity. This means that there is no longer any 
active life. Everything is negatived save repose, and the idea of a| 
Nirvana takes possession of the mind. This seems to have been I 
very attractive to those people who live under Indian skies. Rest ,1 
quiet, dreamy indifference, is the summit of conceivable bliss. But! 
with men differently circumstanced, and thus differently constituted, 
happiness lies in some form of activity. Hence the future world 
presents itself as affording opportunity for action. Thus the 
supernatural society is expected to exhibit the constant -formation 
and realisation of ideals of beauty, truth, and goodness in the ^D" 
^e^y^mfoldiQg t ^^^mcte'r. Bjjtjg^order to do this some divine 
norm^jdirector, guide^ becomes imgortant. We will now proceed jy 
in the next chapters to show the influence of this sentiment upon f 
the theological constructions of mankind. 
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CHAPTER XXXI. 
THE IDEAL OF HUMAN PEEFECTION. 

THE chriatiaixrel.igbn.js often spoken_ofjis if purely monotheistic., 
In^eality jjTis^^ ^e r^ligions^ at all entitled to bear 

that name. The jewj^^nd the mohamn^ejj^a^^ 
in^sjguritj and simpjicity. Uhnstianity is tri-theistic, and hence 
as much entitled to be regarded as a ^g^^ developed 

polytheistic religion as a monotheistic cult. For the distinctive 
feSSureofcEnstianity is ^2^ To be sure 

there have been and are some sects which call themselves Christian 
but deny the divinity of Christ, though accepting him as a great 
moral teacher. Yet without disparaging these latter at all, it must 
be said that they do not exhibit the characteristic type of the 
Christian religion as it appears before us historically. Christ as a 
divine person, related somehow to at least two other divine persons, 
and sometimes three others, 1 is the essential phenomenon. 
* Christian theologians have presumed and relied upon the 
I hebetude of their disciples to proclaim and maintain a doctrine 
\that these three or four divine persons are one God, and that their 
Jsystem is hence monotheistic. Men are unhappily quite ready to 
wlow their intelligence to be insulted even to the extent of persuad- 
ing themselves to believe, because they think they ought in a spirit 
of reverence for authority, that black is white and that two and 
two make five. Hence they have come to assert, and apparently to 
believe, that two and one, or one and one and one when added, make 
one. This theological arithmetic is of course meaningless, except 
as indicaSn^^ harmony of will between the 

. three deities, ^ta>rej^ 
doctrM^^ 

theracts oirmi^^ In such an examination 

1 The Virgin Mary, the third. 
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we shall see why such a curious notion of deity has arisen, and 
maintained its hold. 

I have more than once alluded (see Chapter XIII.) to* the two 
'sets* of factors concerned in the development of our constructions of 

,^ ^^ miMMt H ta . <-* ^-~ * --.- * . M, *-~r. - - 

che^sugernatural. There is firjst^the supernatural regarded as the 
cause of all that exists and comes tojjass, and secondly the super- 
natural regarded as a guaranty for the realisation of ideails of the 
possible and desirable. In an earlier part of this work we noticed, 
though very generally, how these two sets of factors wrought out 
effects with relation to each other. We discovered that, as man- 
kind grew intellectually, the supernatural as ca.use was pushed 
far^Ee^back, the mind dwelling more upon natural causes ; and 
that this progressive remdval of the ^upernaturaj^s** cause afforded 
room for t^^.evelopmenJ3 Qf ideas^of the supernatural as realising 
the ends of effort^ thejhigjjgstjdeajs of character ajoui fc ,cS^.UQF. 

Further, in a more recent chapter (Chapter XXVL), in studying 
the springs of human action, we found that the conservation and 
perpetuation of life through progressive differentiations and integra- 
tions, growing out of present uneasiness, were the motives to activity. 
We noted also that action postulates ends of activity, and that in 
the realisation of those ends and the pursuit of them happiness 
consisted. The tendency to form ideal ends being much enhanced 
by the belief that they could be realised by effort, men came to 
form definite ideals of the & perfection of th^m^amndividufil, which 
furnished powerful inspirations for action. Hence was encouraged 
the ^22Y^o^^^^^^^^Lty which has been noticeable in all 
religions. 

In addition, we have observed the opposition between the 
attributes of pjswer and goodness which sprang from these two 
notions of the supernatural, as cause, and guide, or pattern. They 
furnish antagonistic conceptions of deity ; and, though stress be 
laid upon the divine person as beautiful and good, the shadow of 
power is always present. Evil an^yMn^^ist, and God is the cause 
of all things. <- -' 

"*""TTbw a purely monotheistic religion must combine in one God 

|$|JB*^ 

these antagonistic attributes^ Then, to preserve itself, it roust en- 
force tEe monarchical theory with great relentlessness. It must 
extinguish, and if it retains its hold it will extinguish, the growth 
of ideals. Blind obedience will J)e its law and iron fate will be the 
mind's masterT^There is no goodness but the goodness which 
power decrees to be goodness. Thus spontaneity is extinguished,* 

I 
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and with its extinguishment development ceases and all progress. 
Such results in their most unqualified and extreme form are illus- 
trated in the religion of M^OL. 

But" to this autocratic' "monotheism the human mind neyeiNihas 
shown itself willing permanently Jo^ jubnnt. The tendency to 
differentiate from it cannot quite be crushed out. Even islamism 
had its prophet, who was believed to be an embodiment of virtue ; 
and Mohammed as a Imngj^alisation of^anideal had more injliieixce 
over Iiis people's life than the Allah he commanded them to wor- 
ship. It was the life of SakyaKtnuni as the^realisation of an ideal 
of human perfection tha^waKeSST^neEastern peoples from the 

Isjiii^ * n ^ a ^ ea< ^- 

society. In similar manner the character of Jesus as an embodi- 

_jiialBIIIB(ilPii'^** 1 ^* ' ' '. ,ci* ; 

ideal was the inspiration of cnfSEian progress. The 




^^^ 

point to be specially noticeS here is, however, the influence of these 
divine men upon the idea of deity. Sakya-muni and Jesus were 
.eified ; that is to say, the ideal of perfect humanity as an end to 



realised was carried into the idea of God, in opposition to the 
.otion of God merely as a cause of what is. 

The christjan^ea^ofj, trinity is an attempt at a reconciliation 
ictween these antagonig^^^^g., $ rrrrrT**" a mu~ 



^ w - 

rjjW^^^ 

* * 



The 

'ather is the Supreme Power and the SorfThe SupremeTorOodness ; 
the Spirit is the medium of union of God and man, the deity 
immanent. And men, in their enthusiasm for what satisfied their 
desire for the realisation of an ideal of human excellence, have 
fastened their faith on the Christ as the means of escaping from the 
^pain-producing powers. They have established the^og^gjS^ ddty 
wtoj^^ and 

^^^^^Hswat^ andj^ej^have given him such a 

s^^^^^^th^^SSsauti^ to God are summed up in love for and 
worship of the SonT Sut inasmuch as evil does exist, and cannot be 

t#*mr*Mt..>*j!r**,. e ^f -... ..,-,.,, ;i , -.., , WA .^ ' 

gotten rid of, they were forced to regard it as a punishment for sin 
by the Father, to be still left in store for those who failed to receive 
the Son as a saviour. Sin being universal, and the character of the 
divine Father being marked by his justice, which must be satisfied, 
Ms benevolence was also saved by allowing his Son to become a 
bloody sacrifice for justice's sake. Thus^that strange and horrible 



Seajoing of tiITT!^^asa divine person thusTecomes 
plain, anxl in this meaning we begin to see thegg^^mtion of iJbi> 

@ have, not ^ 
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the complete solution. Having relegated to God, the Father, all 
the fear-inspiring and disagreeable attributes, which the presence 
of evil and pain in the world obliges us to ascribe to some super- 
natural cause, the Christian theology makes the condition of salva- 
tion, belief in and worship of the Son, as representative both of the 
deity and of the perfection of humanity, Son of God who is one 
with God, Son of Man who is perfect man, an exemplar for all the 
nations of those human attributes which command approval. CgnJ 
tradictory, chaotic, mechanical, and in some respects barbarous, 
is this ^theory of tri-theism and man's relations to the divine, J 
reconciles in its rude fashion tlie great contradiction which religioui 
thought inevitably develops. And, what is more important, il 
furnishes an ideal of human perfection, imitation of which, with 
belief in the person exemplifying, will ensure the fulfilment of 
man's hopes for happiness in a future world. 

But if this ideal of perfection had been different from what it- 
was and is, I venture to believe that we should have had no such 
results following. Men have been deified in great numbers before 
the days of Jesus. Noble ancestorsTwere constantly worshipped 
by their posterity ; heroes of great achievements were made gods 
and demi-gods, and their manes propitiated ; but never befpjo 

Jesus has the i lj|g^ 

cogniseTaT^^ That principle 

was^coniained in the life and teaching of Sakya-nmni, but not so 
definitely and perfectly. Yet if the conditions existing at and 
following the life of the latter had been the same as those attend- , 
ing upon and succeeding the life of Jesus, it is probable that 

we should have had Buddha instead, of Jesus as the ..JQunder, 

uniyersal_r^^^ However] 



that may be, it is certain that the words ascribed to Jesus t^acji as I 

/ ' MSKWW,*.***^^ | 

a rule of conduct themos^ that we nnd expressed J 

by any religious teacher, and enfOTceTtSe "^^ff^liliS^S^Jh^ 



When we were discussing the springs of human action we saw 
that the ideal of individual happiness or perfection was egoistic, but 
that the social state of mankind necessarily qualified it. We 
noticed how the social appetite forces men to become gregarious ; 
that the condition of JJfifiiaUiJ^ altruistic 

conduct andtKt altruistic conduct can only be ensured TBy an 
altralstic disposition. Thus atam^^ 
indeed the life,, of the god^jggSjgisjB. Consequently when tfoe 
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ideal of individual happiness and perfection becomes altruistic, tlie 
growth, of society is necessarily enhanced. Hence the vital force 
which the religious worship and imitation of Jesus infused int o 
social organisation. It made the altruistic character in many places 
and at many times the prevailing type of character in the com- 
munity, and this increasingly so. Oftgjxtlie sentiments of autocracy 
nullified the effects of this beneficent influence, and turned Christi- 
anity from a blessing into a fearful curse, but wherever the altru- 

*kpiJfe*ttwws;^ *"* - 

istic sentiments which were day eloped and fostered through the 
exanxple of Jesus, and ^rough his deification, were allowed to 
become predominant, ]?2gresswas rapid, andthe general happiness 
largejv^increased. TCTie^^ and 

urnished a motive for ^mdividuale^rt^ welT^as^promoting the 
social growth. 

It will not escape attention, I trust, that this beneficial in- 

fluence of Christianity, so far as it has been beneficial, involves^ two 

I elements. The one is improvement of the happiness of the present 

ifife- the othef'is" the realisation of one's desires aiid ideals in a 

Life to come. The latter satisfies j3^j^ lie 

lP5^^ But one com- 

plements or supplements the other. The greater enjoyment of life 

in this world through altruism, with the notion of the next world 

as a society, suggest the realisation of one's desires for the future 

life to be feasible only through altruistic conduct. The harmonious 

development of all individuals as parts of a social organism becomes 

an object of interest, for the sake of individual happiness, and a& a 

means to the development of the individual. 

The same results are observed in the development of buddhism. 

The power of the religion of Sakya-muni upon socia^^o^^s 

came from the presentation of an ideal of human perfection, 

consisting in happiness attained by the cultivation of altruistic 

conduct, and the formation of altruistic character. The idea of the 

life to come, however, was somewhat different 'from the Christian. 

^ Passivity rather than activity, repose rather than motion, seems to 

I have characterised the buddhistic conception. The end of effort 

\3ppears to be the cessation of effort. This Nirvana, how^yjag-jgras 

^ ^^^^^^^i^^S^^SS^ was 

"' 1f * i * 



he four virtuous 
inclinations of Siamese buddhism: (1) Seeking for others the 
happiness*bne desires for himself; (2) Compassionate interest in 
aH creatures; (3) love for, and pleasure in, all beings; (4) Im- 
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partiality. 1 ^ But for people in whom the desire for activity is 
strong, the idea of a future life in order to furnish a potent motive 
for activity in this world must present a field for the continuance 
of activity, and, I think, such an idea JLS ng&?iJ always to 
s !^^ devejoj^ents . " For an 

indolent people, however, as reonia^Tm^e^Kflt chapter, the re- 
lease from activity doubtless has a great charm, and a religion which 
teaches that this release can only be secured by practical benevolence 
and beneficence will exercise a considerable degree of salutary 
influence upon the social welfare. And yet the^adogtk>n ofjhis*| 
idea^^assivity instead of activity in connection with the future I 
state I cannot but regard as one main reason why buddhism has | 
falleta short of Christianity in its vitalising influences . 
1 Alabaster's WJieeloftJie Law, p. 198. 
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CHAPTER XXXII. 
PERFECTION AND AUTHORITY. 

IN discussing the conception of a monarchical future society we 
observed some of the disadvantages of locating the standard of 
action in the authority of a personal will. But, in view of the 
considerations of the last chapter, which reveal a most beneficial 
effect upon human happiness and progress following upon the 
deification of a person whose character, taken as the ideal of human 
perfection, is predominantly altruistic, the question again 'jrecurs 
whether, perhaps, these beneficial results are not brought about 

\in some degree, and may not be still further extended, by allowing 
la sovereignty to such a divine person, obedience to whose will is 
law. Is not the idea of Jesus the Christ as the ruler of heaven 
and earth, under whose feet everything is to be put, the idea which 

I has inspired Christian progress ? Is not the conception of Sakya- 

muni as the Buddha of Buddhas, Lord of All, the truly quickening 

\ force in the reformed religion of the East ? 

Against such a view, as relating to the monarchical idea 
generally, we have already found considerable to say (Chapter 
XXVIII.) which need not be repeated. Some, however, may think 
that, in view of the excellent things that have followed under such 
a method of regarding the divine man, what has hitherto been 
observed upon the subject needs qualification, if its force has not 
been altogether destroyed. But a close survey of the historical 

atar^^ 



\ 



j 



Tj ^ 

has movedHG^ but the two 

the close 

of the last chapter ; and those ideas are not essentially connected 
with a personal sovereignty. 



altruistic character that have 
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development. And so far from the belief in sovereignty having 
aided this, wherever it has been at all pr^lmTnent and absolute, it 
has been the chief obstacle in the way of tiffs "'very progress. No 
mote striking^ IHusfration of good and evil Forces competing in a 
single system can be found than in the history of Christianity. 
Under the^^g^. rogime Christ is unqualifiedly sovereign and lord ; 
and no more tyrannous, repressive, and demoralising religious order 
can be pointed out. Under it individual character became so bjtd 1 
and conduct so shocking, and that, too, in the highest places in! 
the church, that the wonder is that organised Christianity was not! 
swept from the face of the earth. Social progress was stopped) 
and retrogression took place. The altruistic influence was all but 
eliminated. In spite of this, continual returns to the life and 
teachings of Jesus, not as a lawgiver but as the bearer of a message 
of invitation, and as the guide pointing out a better way of life, 
always tended to modify the deleterious effects of ecclesiasticism, 
and finally restored to a prevailing extent the altruism of the 
gospel. 

Simikrlj with the .religion of Siddartha. So long as it kept 
itself close to the teachings of its roaster, and contented itself with 
impressing altruistic ends in freedom of action, it was leaven to the 
lump. But c like brahmanism it fell from its stage of prophecy to 
its stage of priesthood, from inspiration to ritualism, and what 
was at first the spontaneous play of earnest instincts, however 
blind, crystallised into the polity of a church.' 1 It came to have a 
vast ecclesiastical system. In JThibet a succession of infallible 
pontiffs flourished. There were rivalries of buddhist popes and 
c political intrigues for building up a vast temporal power ' ; c con- 
tentions of Bed and Yellow Lamas ; ' until finally the lamaist 
church fell under the dominion of the Chinese civil power, and we 
have again the spectacle of a political institution wielding what it 
claims to be supernatural powers. 2 f Thus buddhist^^ 
Thibet ends like. Brahman^ 

TEey^refomi37 after all the phases of consolidationT'M-^w 61 ^ 11 ! 
in this as in other, distinctive communions, showing how vain is 
that assumption of finality which is always made by institutional 
religion. 7 2 

The thorough and candid student of historical religions cannot 
fail to be* satisfied that Christianity and buddhism., the two religions^. 

1 Johnson, Oriental Religions; India, p. 284. 

2 Ibid. p. 289, 
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whose founders were most thoroughly altruistic in their teachings, 
furnish no exception, but only confirmation of the truth that the 

"- - -... .JL / ^ ( . . tA ',. JH(Bi w *Bm*'W 11 * 1 * " ' .p^.WBWWM 

notion of authority and sovereignty in religion is damaging both 
to individual land social development, and should never be regarded 
under the best circumstances as of more than temporary and pro- 
visional value, to be dispensed with as quickly as possible. How- 
ever disinclined men are to allow it, the truth must be recognised 
ithat individual spontaneity and liberty are inclj^ 
of the long maintenance and progressive growth of ^truism. The 
good will cannot be a constrained will. Eesistance provokes re- 
sistance. Commands succeed only by obedience; and obedience 
negatives spontaneity 5 with spontaneity extinguished growth 
ceases ; and when growth ceases disintegration begins. Life 
proceeds from within assimilatively, and if its freedom of develop- 
ment is interfered with, so far forth death ensues. 
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CHAPTER XXXIII. 
HEAVEN AND HELL. 

THERE is no question but that fear^of the jjcourgo will influence * 
men's actions. Whether it will improve their characters is another I 
question.' It operates as &jj,etmyn^'> it camotjact a^^mnangpat I 
stimulant jto^^^^^^^^. ReferoS^Ii--- 1 -?!?? -^Y 6 beeii ^effected/ 
by the Jggjj. Thus the dread of a place of punishment after death 
may prevent men from doing certain acts, if a belief can be main- 
tained that the punishment is certain to follow ; and it may induce 
acts of propitiation ; but a psychological examination of the natural 
operation ofJfearjM$ to .disclose how it can promote growth of| 
cl^axacifir. What is wanted for character and conSiocFis tlie clispo- ' 
siSon to do what is right and good. Then there is an unfailing 
spring of righteous action. The tendency of fear of punishment is 
to produce the character and the actions of the slave, not of the 
self-directed freeman. 

Heaven may mean a blissful state wherein are congregated my 
friends and myself, while jiell is a place of torment to which are 
consigned my fellow-man whom I do not like, together with his 
friends and supporters. If this idea be entertained, its immorality 
cannot be doubted. The whole notion is a jelfili,OPie. Desire for 
my own happiness and "pStScSBon, with confeSopt and revenge 
upon my enemies, or those whom I hate, is at the bottom of it. 
This, probably, would be generally admitted ; but what is not 
generally allowed is that the sentiments of a great many people 4 on 
this subject are disguised forms of the feelings which I have just 
stated so baldly. They cover their selfishness and predatory lust 
under the claim that they are friends of God, and only voicing his 
just will. If they believe God approves of their feelings they not 
up as an ideal of deity a most unworthy idol, whoso inlluonce IB 
contracting instead of enlarging. 
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The doctrine oi^eternal punishment for sin is an extreme form 
of this immorality. It is depraving upon the individual and upon 
society. It sets the seal of divine approval upon the wickedest 
feelings that can arise in the human mind. It is one of the m^st 
hopeful signs of the present time that this barbarous dogma has 
so generally lost its force, and become modified to accord with the 
principles which Christianity claims to be fundamental. . l 

The ideal of a future state in which evil purposes shall be eli- 
minated is the truly moral notion. If purgatory be necessary for 
this, purgatory may Fe'aSmissible as a conception of a process of 
purification. The altruistic principle requires the saving of men, 
the improvement of their characters, and to make their acts in this 
world final and conclusive is really to assert the perpetuity of evil 
in the universe. The Christian doctrine of imiversal salvation is 
therefore the only one in connection with the doctrine of a future 
state which can operate in a salutary manner upon character ani, 
conduct. The opposite induces blank despair upon the mind, 
which dreads the punishment, and upon all others works to limit 
the universality of altruistic sentiment, to weaken the bonds of 
human brotherhood; and to encourage those dispositions which lead 
to war, murder, and robbery. 
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CHAPTER XXXIV. 
ECCLESIASTICAL OR OANISA TION8. 

ORGANISATION increases jpower. The influence of one individual is 
sometnTng, but the combination of individuals having a common 
sentiment as the basis of their organisation effects much greater 
results. The question, then, as to the value of organisations 
depends both upon how much they accomplish, and the nature of 
their influence. An organisation may be of little consequence 
because it is ineffective, or ib may be of great importance erthejfor 



" In each case, therefore, the inquiry must be raised as to the 
effect of organisation on a foundation of religious sentiments, upon 
the individual and the social development. The tenour of discussion 
in the preceding chapters leads us at once to the conclusion that jsofi 
fa^forth as any organisation assumes authorjjy, and requires con-u 
formity because of its .authority, it straightaway becomes an obstacle | 
to the pfdgress'pf civilisation. This point I have so fully discussed 1 
in another work, 1 that I shall content myself with its bare enuncia- 
tion here. The ground for the position taken sufficiently appears 
from our consideration of the monarchical idea of deity, and the 
future state. I art 



becomes a society for the discuss^ and comparison of views upon 
relipou^su^ebts (truth), or for the devglagment and gratification 
of aesthetic ends in connection with religion (beauty), or for 
altruistic purposes in improving the characters of individuals 
and of society (goodness). It may be all or any one of these ; 
latterly, 'the third has become more prominently indicated as the 
office of such associations. 

The value of discussion and comparison of views for the elucida- 
tion of truth in any sphere or department has long been recognised. 
1 The Problem of Evil, part iv. 
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It stimulates thought and corrects one-sidedness. And it cannot 
be denied that the attainment of truth in matters of religion . is^a 
great desideratum. It surely will not be claimed that all is now 
known that can be known on these subjects. But the utility of 
organisations of this sort for the promotion of knowledge is exactly 
in proportion to the encouragement of freedom of thought and 
discussion. We often hear c religious inquiry' spoken of; this 
means not the stimulation of unfettered thought, but the influencing 
of people to adopt the particular ideas of those who promote the 
movement. In^general, church organisations stand directly jn 
the way of the advancement of knowledge. They only encourage 
thought upon religious subjects when that thought is ' orthodox/ 
The man who does not think at all is in much better repute than 
he who strikes out new or uncongenial lines of thought. Whatever 
f harmonises with the creed is acceptable ; whatever is at variance 
\ is reprobated. Moreover, almost always there is, instead of discus- 
1 sion, authoritative teaching from a priest or clergyman, whom it is 
I not allowable to contradict, and criticism of whom is made un- 
easant, perhaps dangerous. As church societies are constituted, 
where there is instruction merely upon the basis of authority, their 
influence is opposed to the increase of knowledge ; where authority 
is reduced to a minimum, if the creed or platform of the organisa- 
tion compels spoken or professed belief to conform to any system 
of speculative doctrines, still for intellectual purposes such an 
organisation is more apt to be a hindrance than a help. The 
foundation of any ecclesiastical society upon a creed which expresses 
for final truth more than the most conservative science of the day 
will sanction, and which in any wise limits or discourages the right 
to doubt and to express that doubt, is so far forth inimical to the 
best interests of society. It cannot be gainsaid that an injurious 
attitude toward intellectual freedom, and thus progress may be 
coupled with highly commendable principles respecting conduct of 
human beings toward each other. Undoubtedly the altruistic in- 
fluence of churches in modern society overbalances very often the 
harm done by their insistence upon immovable articles of faith 
based upon false assumptions of knowledge. But to the extentjbhat 

is 



I ple 



. 

TKere always will b a conflict between science"an3 religioOSlon^ 
as the latter will riot take its truths from the former, and with 
them the spirit of doubt and inquiry. Eternal scepticism is the 
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price of growth in knowledge, religious as well as any other. 
Undoubtedly there must be some common bond of union, but 
it need not be subscription to a body of statements held to be 
absolutely true and final, belief in which is to be compelled by 
authority, and criticism of which is foreclosed by the conditions of 
membership. 

The attainment of truth, categorical or hypothetical, does not 
complete the sphere within which religious organisations may 
move. Conspicuously among all religions the Christian and the 
buddhistic have insisted upon altruistic conduct as measuring 
religious duty in no inconsiderable degree at least ; often we find 
such conduct made the test of true religion. Hence., to confine I 
our remarks now to the first of these cults, eyjen when Christianity 
was most perverted its ethical relations were not wholly disregarded, ; 
"^'^ 



""German Reformation, Christian churches have in- J 
sisted more upon the altruistic spirit as an essential of the Christian 
spirit. In the present times we jBrid the notion prevalent that the 
creeqt of the church is something for theologians ...to. jpttle, and that 
tfie business of the rest is to do gppjdjgractically. The clergy have 
often favoured this sentimenty* so ""that* "we frequently notice the 
church creed becomes something set up to be looked at, but not 
used or handled, while the members are impressed with the idea 
that it is enough if they nominal^ and 

lovn^th^ir neighbour ^nd^^ Thisjysj^^ 

circumstance. It produces a dry rot in theological systems, whic' 
undermines them and destroys their efficiency for harm. It certain!; 
releases the laity from bondage, and tends also to liberalise the 
clergy. These latter become less and less theologians and more 
and more lovers of men. They themselves come to attach less , 
importance to their creeds, and more to personal altruistic conduct J 
When, however, the principle of altruism is accepted as a guide 
for conduct, there are frequently difficulties in the way of its 
application coming both from the influences of the old doctrines of 
authority, and from the kindred doctrine of immutability in morality. 
Besides, it is not always easy to choose between the present and 
the future good. The^>er^^ 

natural moralfel^ and organisa- 

K^^on ; ( 

..j^axgisiLti 1 ! 

circumstances I 
vary, and thaTconduct as to its morality varies with those circum-1 



that etoga JffiSlE; 

ignore the 
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stances. Very much the same obstructing influence comes from 
so-called a priori eJKics. The idea is fostereS^i^^or^principSs 
being immutable, moral practice is always the same, and no allow- 
ance should be made for variations of conditions. TJndDaJb^^ly 
tEe gjincigile that morality requires that people should be moral JLs 
. . i immuta&le, but it does not, therefore, follow that the same act is 
aTways .either moral or immoral. Consequences both direct and 
indirect must be considered. It may be immoral to eat pork under 
*&orne circumstances, while under others it is not. To drink a glass of 
^wiiie sometimes may contravene the moral law, at other times not. 
^ ^The est of moral quality is the question of injury to other human 
I beings. Tendencies, it is true, must be considered, but frustrating 
and counteracting causes must also be taken into the account. And 
while, indeed, the altruistic disposition must be cultivated, practical 
effects must also furnish the objective standard of the ethioaryalue 
of actions. 

When, therefore, religious organisations stand upon the plat- 
form of supporting and promoting the welfare of mankind through 
altruistic principles and practice, they must, in order to do their 
work effectively, follow tluaj^^m^ 

isdevdOT>ed, in^ffi<J and jjerfQcted by the neecls^of humanity. 
They must get their law from a consideration of mankind as a social 
organism, of which each individual is at once means and end of all 
the rest. They must always be ready in applying principles to 
verify them by actual reference to existing conditions. If morality 
as an art is to be improved, it must be allowed that ^SSE^iSLM-J* 
science, i^si^ Commands, laws, precepts, 



as final and absolute, must be abjured, and 
their warrant repeatedly and renewedly questioned and tested in 
the light of human experience of their utility. 

The aesthetic side of religious sentiments makes itself apparent 
in connection with the fOTmation of ideals of su P erna turalbwuty, 
andjnjthe formsj^ ~^~^^ pri me 

characteristics of the aesthetic is the elimination of the disagree- 
able, and the a k^i3^ 
religious thougliraig^^ 



for one's self, free from the woes 
of the present, life, is an essential feature of the religion of most 
people. Moreover, the altruistic factor in religion operates also to 
develop a second element of the sesthetic namely, that the object 
of A aesthetic interest, shall be something which is susceptible p/ 
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unijgraal enjoyment, which does not perish with the individual 
using. It will" readily be seen, therefore, how the notion of a future 
life as something to be enjoyed by a society of men and women, and 
as^excluding pain and evil, has a decidedly aesthetic colouring. It . 
is natural also that ideas entertained of deity should include 
aestEetic aslvell as moraljoerfection. So aTsoT^GSn. Hie aesthetic 
susceptibilities are ministered unto in the constructions of the 
supernatural which the mind forms, modes of worship inevitably 

The same tEmgs which arouse religious 



emotions, in so doing awaken also aesthetic emotions, which indeed 
for the reasons stated are a part of the former. 

Thj3,ultivatio Y2l u S f or 

human happiness. It is. only by dwelling upon the possible as an 
improvement upon the actual, the disagreeable being eliminated, 
that development can be accomplished. It is the fictions.of the 
constructive power that lead us on to increase of knowledge and 
improvement of character and life. Thg MBa im i ^dse toward perfec- 
tion can be sustained onlvj b^tSiS^j^ and this 
last subsists ontyTn connection with aSS&iefcic sentiments. 

^Estb^jtifi, interests, however,, ajje^j^lmracteristically altruistic. 
Things which become the objects ofsesthetic regar^Tmust indeed 
be things which can be enjoyed by others than the individual, but 
attention to them does not necessarily lead to altruism. In lead- 
ing men away from merely appetitive enjoyment into a region of 
pleasures of a more catholic nature in which community of enjoy- 
ment is feasible, the sesthetic dispositions indeed counteract the 
tendencies to selfish individual absorption. The hoggish, the .gross, 
the brutal ir human natui^j^^mstaJkaM S-i3H,S aesthetic 



But one of the characteristics of the latter namely, 
impatience of the disagreeable has often led in human life to the 
exhibition of the most thoroughly selfish character in connection 
with a high degree of refined appreciation of the beautiful. People 
in such case, in their devotion to cultivation and enjoyment of 
their own tastes, deliberately ignore, wherever they can, the pain- 
ful, the annoying, the distressing. This, it need scarcely be re- 
marked, is quite incompatible with the spirit which enjoins that 
one love his neighbour as himself. Self-sacrifice is foreign to such / 
a character. The history of religioujg rgam^ cjis- 1 

closed a high degree of sestheticjdevdjognient with a Ipwjdegree of n 
" t " l "*~"^ r ^ Beaut^^ woriksof^^ 

oganiments^fjvorship a lJj^P^^ 
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xnents ...of the human xnmd, have frequently.^ ubsigted with an almost 
complete absence of philanthropic activity, though the need for the 
latter were very conspicuous in the community. And even this 
esthetic growth has proceeded so far that the observances which*it 
has prescribed have been considered the essential means for obtain- 
ing the divine favour, and the feelings which those observances 
arouse have been regarded as evincing a communion of the soul 
with the divine nature itself. 

Hence, there is need in religiousorgamsatim to subordinate 



"I both knowledge^^^d^^^thefcic ^tivat^^ 

, if we wish to have such organisations serve the purpose of 



and social happiness and progress. When, how- 
ever, the a ^^i a KE2se Jsjglaced first, .and realisation of genu- 
inely altruistic results is made the cliief end, then the pursuit of 
knowledge and the loye ,of the. beautiful may 15? cultivated with 
certainty of the most salutary consequences. 

If the church organisations of the most enlightened countries 
of the world expect to escape the disintegration which threatens 
them, they must heed the lessons which the foregoing considerations 
suggest. If they really were what they profess to be, many of them 
ought not to receive the support of intelligent people who have 
the welfare of the human race at heart. An institution of the 
sort whose members, for example, endeavour to form character upon 
the basis of beliefs that mankind is righteously doomed to eternal 
torment by a good God, escape from which condemnation was only 
made possible by a bloody sacrifice, cannot have aught but a baneful 
influence. Yet, as a matter of fact, though such doctrines are still 
officially promulgated, they are not believed in at all generally. 
They are kept in the background and used occasionally on holy 
days, but the strength of the organisation expends itself upon social 
and philanthropic work. Sometimes, unfortunately, the repressive 
influences of authority make themselves felt, especially when by 
consolidation a greater degree of power is secured. But sgjfing 

a mu^^licity^sects, it is not 
^ will 

g1Tffl.ftS^^ 

civilisation, but those tendencies exist and ishoT^^ 
%^l]iie*thbughtfal. And so far forth as authority is found assert- 
ing any. system of beliefs as true, concerning which it is sinful to 
entertain scepticism ; so far as we discover a supernatural system 
of ethics attempting to dominate the natural; to the extent that 
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any other, test of conduct is approved than the altruistic as deter- 
mined by the law of the social organism ; and wherever the 
aesthetic sentiment in religious matters dwarfs the ethical in all 
or any of these cases counteractives should be persistently and 
courageously a,pplied in all the spheres of human interest and 
activity. 



^^ with which 

am acquainted is that of the Free^^ a national 

If churches would a3opt this 



in place of their creeds, and preserve their educational, social, and 
philanthropic character, moulding it upon the basis of these prin- 
ciples, they would vastly increase their efficiency for good, anc 
would altogether remove the causes which are constantly increasing 
the distrust with, which they are viewed by many of the most in- 
telligent and most devoted servants of humanity in their day anc 
generation. These are the enunciations which I desire to com- 
mend : 



( Constitution. 

c 1. This organisation shall be called the Free Religious Asso- 
ciation. 

c 2. The objects of this association are to encourage the scien- 
tific study of religion and ethics, to advocate freedom in religion, 
to increase fellowship in spirit, and to emphasise the supremacy of 
practical morality in all the relations of life. All persons sympa- 
thising with these aims are cordially invited to membership. 

' 3. Membership in this association shall leave each individual 
responsible for his own opinions alone, and affect in no degree his 
relations to other associations ; and nothing in the name or consti- 
tution of the association shall ever be construed as limiting 
membership by any test of speculative opinion or belief or as 
defining the position of the association, collectively considered, with 
reference to any such opinion or belief or as interfering, in any 
other way, with that absolute freedom of thought and expression/ 
which is the natural right of every rational being/ 
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CHAPTER XXXV. 
WORSHIP AND PRAYER. 

THE discussion of ecclesiastical organisations suggests the topic 
of this chapter, since worship at least is a distinctive feature of such 
organisations as they have usually been constituted. In this 
prayer is always more or less involved. Both are likewise features 
of the individual's relations to the supernatural. 

Homage to a deity and requests to him had their origin in fear 
and tlie idea of propitiation. It is not necessary for present pur- 
pose5""to trace the process of modification by which mankind has 
come from comparatively simple to highly complex ideas upon the 
topics before us, leading to a jgreat variety of ceremonial ob-^ 
servances. The superstitious terror in which propitiation began 
has become a^ reverential sense of c ^5P^^^p e where intelligence 

is highly cl^J^Ioged. The notion*oFaidm^^loping perfection of 

character has appeared, and has considerable power. But the 
belief that God's wrath will be averted and his favour received is 
iE^Q^s^^HMEJkSiHSI r - 



If the question be asked, Would religion die out if there were no 
ceremonial observances and no formal prayer? the answer must 
rbe in the negative. Religion never can die ^out^gp r .lpfl Bi ftu&ie 
human mind is compelled Irjr the laws of its being to postulate a 

supernatural Tbeyond the natural, an unlimited behind everv limited. 

/1 jL*-^*-:* '-*** " Y* .* *T"* W T; < *% '*M* , * , .,. > ** . -* * . - f -, r .**, ^ 
Ceremonial worship is only a mode in which the religious conscious- 
ness manifests itself. 
That r ress i 



"^EichTasmarked the i^^^^ of human intelligence 
itasgreiji^ the purpose 



supernatural powersto^rmg about particular 
events, though it is patent that everywhere plenty of people can be 
found who believe that religious observances of one sort and another 
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do effect providential interferences with the course of nature. But 
even in theological circles there are many who consider that though j \' - 
prayer, for instance, is answered, the effect comes only through the//*, 
influence of the prayer upon the human will, stimulating it to action I \' 
in directions favourable for the accomplishment of the desired end. j * 

It is impossible to estimate correctly the importance of cere-' > 
monial observances, or of religious supplication, without ante- " O 
cedently fixing and defining the idea of the supernatural. If there f : 
be a God who has commanded a certain set of rites, doubtless his /**' 
command must be obeyed if men desire his favour. If the moil- |i 
archical or oligarchical hypothesis of a future state be accepted as /* 
truth, and a priesthood be created whose declarations express the 
will of deity, then it is of importance to obey their behests. If, 
however, this hypothesis fails, the system of worship which authority 
prescribes fails with it, and we are obliged to inguire into the general 
effe^JL^ chjj^cter, and^upon the social^ welfare. 

At any rate, it directs the attention to supernatural relations. 
Itjs^^jjja^ of mental action that those states of consciousness are 
most agt^jbojbe revived upon wTnclflii "past experience the greatest 
amount of^attentjpn has been concentrated. Thus, with tie thoughts 
constantly directed toward religious objects, the whole character 
thejgby. If this attention stimuIaTSTo jelf^im- 
altruistic conduct, well anH jgopd ; if, however, 



as is often the case, its effect is to dimmish activity through foster- 
ing the belief that, in following religious observances, religious duty 
is completed, and, whatever may be one's shortcomings or wicked- 
nesses, these observances take away guilt or work atonement, 
worship is a curse to humanity. If a man can commit 



I 



crimes, and by religious *cefSmonies work his absolution, a system 
which allows of this is directly antagonistic to the social welfare. 
Hence our sentiments of approbation or disapprobation as regards 
acts of worship must depend altogether upon what they signify to 
the individuals concerned, and to the community. 

Where there is not claimed to be any efficiency in such acts to 
influence in any way man's accountability to his fellows for his con- 
duct, the effects of worship are chiefly educational. Here, too, the 
ass t h e t i c^mgtion s have free play. The charm s .of music, perhaps, 
should beplaced first. All sorts of emoti^^ ^^ 

musical sounds^ and a skinuTli^^ how to sway the v//yv* /r 

wEoTeemotional nature this way or that at will. The quiet of 
the sanctuary, the architecture, the embellishments, all have their 

K 2 
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effect ; now soothing, now stimulating, according to circumstances, 
and the mental condition of the person worshipping. 

Upon the whole, subject always to the qualification that it is a 
[ineans, not an end, and to be rigorously judged by its effect^ it 
seems to me 'that an aesthetic worship, guided by tr,uJi, not by 
falsehoods, and steadily pointing men to the duty of ethical conduct 
,nd character, is a benefit to the human race. Some public recog- 
nition of the ineffaceable supernatural, some calling of attention to 
destiny, the great questions of Whence and Whither that affect man's 
i some awakening of aspiration toward ideals of beauty, truth, and 
I goodness, is eminently desirable. But to obtain the best results 
tru^ ngLJ3ttilst. human happiness be com- 

1 EJ^dS^' Better that all the temples be destroyed, and all cere- 
monial worship abrogated, than that one human being perish from 
hunger, cold, or neglect. 

Although prayer is an element of public worship, it is after all 
primarily a matter of individual communication to the power 
addressed. Its public empl^tnen^ indeed, is open to many serious 
En the latter case it is supposed that the ritual employed 
Dr the words of the leader express the sentiments of all the congre- 
gation. As a matter of fact they never can, and very often, in the 
case of extempore prayers, the utterances are highly displeasing 
and offensive to many who are listeners. The use of a well- 
arranged formula with opportunity for silent prayer is much pre- 
ferable, if prayer in concert be maintained at all in worship. As 
to its use by individuals, we must allow that it undoubtedly has 
,tlwtf/6E:ect before remarked of concj^^ 

fipematural relations. A Christian theologian, 1 setting forth the 
__ ky Mosheim and Morris, says : c It is the 

means of reminding us of the great truths of religion, and of im- 
pressing fnese truths deeply on our hearts. It excites, moreover, a 
confidence in God and his promises, and a longing 
lesire after the enjoyment of the blessings he has promised. It is, 
itself of a most beneficial tendency, and has an inde- 
scribable influence in pIomoMagLm^ 

In this,. exercise God is made, as it were, 

'"- .... *-*-~M.--*** |W ** *-.- ., > ....? 



an< ^ while we are engage^ in this duty, we feel as 
we are accustomed to feel in direct intercourse with a person who 
is near at hand listening to us, and who by our words and requests 
' toward us and becomes intimate with us.' 



1 Kiiapp, Lectures on Christian Theology, p. 412. 
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There is, however, in this quotation a reference to what is after 
all the great motive to^ grayer, and which is set forth by the writer 
of the volume in. criticism of the above-cited ideas. The strength 
ofthe prayer idea is the belief that it will be heard and.aiiawtired. 

^^. -4- * "s.*.^^.^.. '"~^I_.- -j' ..... . .- - ._ - - 

It is the thought that by asking one will receive, that inspires 
the greatest amount of interest in devotional petition. But, un- 
fortunately, there is no eyidenq^whatever that prayer accomplishes 
any effect upon the events of nature, save as it influences the 
human mind to emotion, volition, and action. Even attempts to 
apply ..scientific ..tests of the efficacy of .prayer Jiaie been repro- 
jb^.ei.a;S*Ini pious. This being the case, we are compelled to fall 
back upon the subjective considerations above-mentioned. If wo 
divest ourselves of -the superstition that our prayers will directly 
change the course of nature there can be little objection to tho 
address of the individual to supernatural power in whatever form 
the mind is accustomed to conceive it. Aspiration,, meditation 
upon the truths of nature or the mysteries of existence, expressed 
hope for the future, longings for immortality all indicate the 
prayerful state of inind, and they are prayer in its essence, when 
divested ofthe accessories of superstitious igp.oran.ce and ecclesiastical 
untruth. 
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CHAPTER XXXVI. 
TRUE BELIEFS AND FALSE BELIEFS. 

No ono denies tlio great inlluence which religious sentiments in 
their various developments liavo had upon conduct and upon both 
individual and social life. In the chapters of the last Part I have 
endeavoured to show some of the effects wrought by different 
varieties of religious theory and belief. It is conceded by every- 
body that there lias been much religious error exhibited in the 
world's history ; yet in spite of this there has been progress in 
civilisation, and that too under religious systems whose tenets it 
has been found necessary to abandon or correct. Very little can 
be said with regard to the supernatural at most either by way of 
affirmation or denial. Kant shoj^edjhat while i^jgxjgtgis^jrf' 
^2iL:^^ disjDroTe^.. Room for : 

possibilities and perhaps probabilities being left, the question arises 
in our minds whether it matters much what hypothesis be assumed, 
provided some creed be laid down and maintained by organisation; 
to foster a religious sentiment which seems to be salutary, and 



which appears to bnj^j^^ a supernatural \ 

. 

domain of religion as well as within, in all the de- 
partments of human knowledge, men have worked tinder theories 
and principles which they supposed to be true, but which were 
afterward found to be untrue. The world made progress under the 
Ptolemaic system of astronomy, and perhaps some will argue that 
nankincl would have been just as happy if Copernicus had not over- 
turned it. Ships can sail on the sea and agriculture and commerce 
lourish as well whether we believe that the sun moves around the 
iarth or the earth round the sun. It does not matter for practical!! 
purposes whether the earth is flat or spherical. ]^xcepJ3injbl)jgis|/ 
^ is knwM ?' 

s for theories is not a false or incomplete one often as gpod \ 

>^~" ..... - --" -----'"'^^ 
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as a true or complete one ? This argument lias the greater force the 
more remote theory is from connection with practical life, and the 
\ less susceptible it is of verification. Intrinsically, are the problems 
< of speculative philosophy, for instance, of enough consequence* to 
! make it worth while to dispute whatever conclusion, may be affirmed ? 
Again, when it occurs, as it does in religion, that theories 
which are are not susceptible of verification by natural science 
have somehow been adopted by large bodies of men as divine 
revelations, and upon this basis organisations have sprung up 
whose influence affects very materially practical intoi^.ata,^isJJjAdgg 
to disturb the foundations of an order which is at any rate tolerable 
hags noticeably beneficial, for "the 'sake of sotting right, some 
theoretical statement, even if it could be righted ; much loss when, 
it is very uncertain whether anything more nearly true could be 
.promulgated after the effort ? 

This argument is harder to moot than that other which is 
founded on the position that the most tremendous consequences 
affecting man for eternity depend upon the belief which he holdn ; 
that one particular creed expresses the only troth. If for any 
reason doubt is excited, then the fear of the alleged result's of a 
false belief must stimulate the mind the more to ascertain what is 
the truth. It becomes of the highest importance that we be not 
deceived. The inquiry then" comes, Is this particular creed true ? 
with every incentive to the prosecution of the search. But ? enter- 
taining the view expressed in the last paragraph, it becomes a 
matter of comparative indifference whether the belief be true or 
false, the opinion being that, even if false, more harm will result 
from upsettingjit^^ from a better know- 

ledge. "-~~^^ 

This is an old contention and a favourite one with those who 
believe in the established and dread innovations. It has been used 
to help authority everywhere, both in the political and the religion s 
world. There are plenty of people who, for one reason or another, 
esteem learning, be it much or little, to be a dangerous thing. 
Priests do not want their people to read the bible ; despotic 
sovereigns establish a rigorous censorship of all publications ; while 
ia stoliolding countries masters prevent their slaves from reading 
at alL 'Fjxxm^^ 
is ___ doubtless ........ a ..... wise one. The peasant may live very comfortably 

and die happily even if he never is allowed to read tlxe bible. 
more intelligent man may be much the happier if he do not 
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have within his reach and bcvfore his eyes incendiary or revolutionary 
literature. The negro slave may escape evils by the fact of his 
ignorance. All. this may be; but one tiring is still more certain 
nafnely, power of one or a few over the many in thereby marie 
more secure. The few say justly, if man eat of the tree of know- 
ledge he will become one of us, and we control him no more. 

Samuel Bailej^sj^^ though written 

by any one who tries to 



/* 



a long time ago, ought always 

persuade himself that since really error may sometimes be more 

useful than truth, the pursuit of the latter ought at any rate to be 

regulated and often restrained, I never have been able to get a 

favourable expression upon that work from anybody in authority. 

It is generally put by such people into an Index Itixpiirflatorius. 

No doubt in many places and times it would have been publicly 

burned. I once loaned a copy to a clergyman, who returned it 

with the remark that such books did not exert a healthful influence. 

Bailey contended that c truth is the only sure and stable basis of 

happiness,' and he defines truth as implying 4 accuracy of knowledge 

ind inference.' To attain this the ujbnjtost freedom of inquiry j^ 

'idvocajj^, and the moral duty of indifference to the particular result 

s clearly set forth. c lt cannot be too freely proclaimed that 

whenever and on whatever subject inquiry becomes necessary or 

obligatory on human beings, the only duty to be performed consists 

n full and impartial investigation and has no dependence upon 

/he result. When a man has accomplished this he may have failed 

n attaining the truth., but he will not only have satisfied, the 

equirements of his own conscience, but have deserved the approba- 

ion of every wise and just judge.' 

One thing may be safely assumed at the outset. lMui|y^ndi 
cepticismwi^ 

may aba/te the energy 
never wholly extinguish it. 




The mental acts of 
.ssociation, comparison, inference, and constructive imagination, 
re all the time going on, so long as consciousness lasts. Unless 
he sentiment arises that the mind must not or ought not to doubt 
nd criticise, it will inevitably do so, for such is the nature of in- 
3lligence. This is recognised by the strenuous attempts that are 
xade to repress just these exercises. The force of reaction is an 
idex of the strength of action* Now such attempts are oiiginally 
b least from outside, the mind coming to exercise self-restraint 
ecause there is outside pressure. They must be in the interest^of 
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somebody. Is it the interest 'of the person upon whom the pres- 
sure is directed ? If not, but the interest of others, whose interest, 
-and what sort of interest is it ? 

If it be for the welfare of the party who is discouraged fi?bm. 
doubting, or forbidden to doubt, it must be because such scepticism 
will bring, or is likely to bring, some harm upon that person. This 
harm will come either from supernatural providence directly, or from 
the action of men, or it might conceivably arise from an unsettling 
and unbalancing of the rnind of the person himsel^jpreventing him 
froSTp^^ environment. As to the 

first of these, it must be said that we have no authenticated accounts 
of people, in our day at least, being visited with punishment in 
this world by immediate divine interposition because of their doubt 
and inquiry. Sceptics have died suddenly, or been injured by 
accidents, but so have those who are not sceptics. The house of 
the unbeliever has been struck by lightning, but so has the church 
spire. Upon ordinary valid principles of inference, no argument 
can be drawn from events like these as to a connection between 
them and any moral acts or intellectual states. Besides, there is a 
great abundance of doubters who live and die happily. So that 
whatever may have been the case in former ages of the world, we 
cannot now say that supernatural providence will punish the doubter 
in this world by any direct interposition. As regards the world to 
come here arises the very object of inquiry. If the question is 
not asked, no ground is fitrnished for belief; and if it be asked, the 
asker must judge of the answer by the criteria of his own intelli- 
gence. If he does not do this, he must suppress the exercise of 
his own intelligence, and nominally accept the declaration of some 
one else on authority. This no man will do as against his own con- 
viction or scepticism, unless from fear of harm at the hands of other 
men. 

I It is the fear of direct or indirect injury from other human 

I beings that constitutes the chief restraint of interest on the part 

I of the individual upon questioning established creeds. It may be 

for his welfare on the score of prudence that he avoid this harm, 

but it would certainly be for his advantage also if he could remove 

the cause of anticipated injury. If he were strong enough to 

r&sist anfl throw off the threatened evil, it would allow a clearer 

/\ IMd for the expansion of all his activities. This he will be tempted 

y{o accomplish. To thwart his attempts, the pressure will have to 

A be^ increased; thm increase will continue to enhance the desire to 
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be rid of constraint. So that the. whole matter, so far as the 
question of individual welfare is concerned, will resolve itself into 
a prudential interest not to rebel against the powers that be until 
mighty enough to overcome them, but to use all effort to become 
sufficiently strong. 

This feeling, which inevitably will arise since force always 
evokes resistance, will not have the effect to repress inquiry except 
as it lowers all the energies and reduces all the activities. This 
last, indeed, it may do, but even then it will not abolish scepticism 
in reality. It will stop the expression of opinion, not its formation. 
Belief is not voluntary ; it is formed by our associations. You 
can command people toja^- that they believe a certain statement, 
and make them obey. The beEgf cannot bg> directly reached by con- 
straint. This fact brings us tJack again to the ques^ioji-Qf ES^^tqe. 
If I believe a thing, I am disposed to act upon my belief; motives 
of prudence restrain me, but there is always the superior motive 
to get rid of the restraining power. To support the established 
without question is only the interest of the individual as deter- 
mined by existing conditions. It cannot be argued from this that 
it is not for his interest that the conditions be changed. 

If now the conditions were such that each individual were atlp 
liberty to employ freely the spontaneous activities of his mind iu 
attaining truth, proving all things, and thus being free to doubt; I 
and question, who would suffer ? Obviously if all men are not to 
inquire as to what is truth, and determine it upon their own 
reasoning, if there is to be truth at all in the world, it must be 
found, declared, and maintained by some to the exclusion of others. 
That is to say, ajfew men are the custodians ^ and the oracles of ' 
truth which they dispense to the rest,of_maiiMnd, as the owners of,' 
well-filled granaries dole out corn to the populace in a famine .. 
When, therefore, inquiry is opened to all, the power of the oracles 
is diminished. There is a distribution, of knowledge and the power 
that knowledge gives. There is an equalisation which is for the; 
benefit of the many and to the detriment of the few. It is thus 
ever for the interest of the few that the law which they promulgate, 
shall not be disputed. 

We have now reached the root of the matter. If we consider 
that men are upon an equality of right to pursue happiness, 
that in the social organism one individual unit is entitled to 
as much as and no more power and privilege than another, save as 
the representative of all to maintain the common freedom, then it 
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is clear that it is for the advantage of this organic whole, of each 
as limited by every other, that knowledge shall grow from, more to 
more and be perfected. For knowledge forms character, and 
determines conduct ; and through conduct happiness or unhaypi- 
ness is reached. The utility of the best and most complete know- 
ledge Samuel Bailey has admirably shown, and many since his 
time have made it evident. I shall not detain the reader upon this 
point. What I desire to emphasise here is that this interest in the 
increase of knowledge is jal ways the interest of the whole organism, 
while the repression of that scepticism and inquiry through which 
alone knowledge can be perfected is always the selfish interest of a 
class. . 

Utility and truth are not to be divided,' Raid Bishop Berkeley. 
It is thus a fallacy to assert that a false belief' is beneficial to 
humanity. Whatever advantages ever flowed from it were derived 
from the fact that it was believed^ to be true. And when the know- 
ledge obtains that it is false, its utility IK proportionately on the 
decline, A false belief may not affect conduct to any great extent, 
it is true, but so far forth as it is allowed to do RO, whenjoiiceknv^i^>^. 
to^befalse^ it is injurious and tends constantly toward social din- 
organisation. 

It is doubtless the case that an overturning of established beliefs 
^iu^ of the indi victual anTTThe com*- 

There is a shock at finding the supports on which we 
have relied giving way, which is followed by confusion, sometimes 
very ^erious. But the remedy for this is to allow the ~~~~ 
^iWJi^^lor movement to recover one's self. Usually advantage - ? 
is taken at such times of the anarchical condition to impose some new ""* 
authority. It then may well be questioned whether it would not 
have been better to have kept the old tyranny. But surely it is 
I not past hope that mankind may become so self-disciplined and HO 
| altruistic as to adjust their conduct from time to time to tho touch- 
jings of advancing knowledge, without entailing destruction, and 



woe. 
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of tranquillity, 

-~^^ 

place the jbhity of a belief is sure to be discovered sooner or later. 
The activity of the human mind ^magi, be suppressed altogether. 

U 
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As the knowledge of its untruth is propagated, the belief can only 
be maintained for any influential purpose by constraint. Constraint 
inevitably will arouse resistance, which will necessitate the increase 
of Authoritative power. This must go on to absolute despotism, 
with the certainty that some time or other there will be a terrible 
upheaval, with consequences the more disastrous, as there exists 
more concentrated power. Far better to have the creed criticised 
and modified in the beginning, without its maintenance being arti- 
ficially made a matter of life and death. Even if there be a natural t 
unsettling, there will be a natural readjustment if the spontaneity I 
of the mind is allowed scope for its exercise. Evils may Sow from 1 
doubt and criticism, but far greater evils will arise from their 
attempted discouragement and suppression. Truth will out, and 
the more its development is hindered, the more trouble is occa- 
sioned; but it is not truth that makes the difficulty, it is the 
resistance to truth. 

The jjjojjer cpjnseryj^^ assume upon this subject is, 

I conceive, tioji^v^^ jbq everybody jth^ji.toasi_free- 

doin of inquiry and of expression, in order that error may be cor- 
rected ancTT'iiowlodge grow from more to more.' This at least 
must be insisted upon. In addition, wherever there is difference 
of opinion, some insisting upon the old creed and others favouring 
a new one, the fact of the difference ought to be recognised as a 
matter of practical concern. Prudential considerations of how to 
act under the given circumstances, so as to promote individual 
happiness and the common welfare under the law of altruism, should 
have full weight. But while existing conditions must modify 
conduct, the utmost freedom should be left for change of the condi- 
tions. If This 1)0 clone, we secure the minimum of harm from false 
beliefs ; for the opportunity is constantly afforded of replacing them 
in natural course by true beliefs. Their advantage to those who 
believe in them is preserved, while those who do not believe in 
them can entertain their own convictions, and appreciate that the 
field is left open for the march of intelligence. The welfare of 
mankind emphatically requires that beliefs shall be allowed to form j 
themselves in each individual mind, without the pressure of 
interest coining from apprehended benefit or injury at the hands of 
other men because of the belief itself, and that when such beliefs 
are formed there shall be full liberty of expression, without fear of 
other consequences than intellectual criticism. 
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CHAPTER XXXVIL 

THE RELIGIONS OF IGNORANCE AND ERROR, 

K!F the right to free inquiry be preserved and no repression of such 
inquiry be favoured, any religion which is founded upon ignorance, 

I upon partial truth a or upon erroneous ideas, will bo sure at least 

I to undergo modification, and perhaps will bo entirely superseded if 
the error is in excess of the truth. Such results are inevi table, and 

' therefore those to whom any particular system of religious organisa- 
tion is of paramount value upon any account, act wisely from their 
point of view in discouraging doubt and criticism, and in nourishing 
a respect for authority in religious matters. It in exceedingly 
perilous for them to concede any individual freedom whatever* 
The only thoroughly safe and consistent plan is inflexibly to main- 
tain that the church and the pri.estlj.ood are the infallible teachers, 
expounders, and judges of doctrine a,nd law. Tho Roman Catholic 
Church in Christendom, has followed much thejjasfiatj^ajutcgo forjfchg 

ancMfoJ^Lljo ^wonder that" to sustain 
has resorted to persecution. Under the tenets of any 



religion based upon authori^ppSrsecution is logically justifiable, 
and it is very apt to be resorted to unless human sympathies prove 
too strong. But even if physical coercion bo abandoned, the 
strongest reasons prevail to enforce in oral constraint, and to impress 
the belief that the authority of the ecclesiastical organisation is 
inherently sacred. 

the powerj^ has been growing much 



future. The modifications, consequently, in ecclesiastical institu- 
tipns will probably be much more marked than they have boon in 
the past. We must expect mu ch ^smtegatio^and a period of 
apparent confusion in religious beliefs and the organisations arising 
from them. Thisjte a hgj^^ ant \J!2fe^^ 

WM^^^ 
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alarm, it ought to be held a matter for congratulation. The,. c un-/ 
belief ' of the present age is a symptom of intellectual and mora]| 
life ; it is not an evidence of wickedness. And out pf this scepti-J 
cism a better^and sounder religious sentiment* is sure to grow. 
But because particular institutions seem to be in their de- 
cadence, we need not feel that the foundations of social order are 
being undermined. The destruction of no organisation can destroy 
the religious impulses ; it will only affect the form of their manifesta- 
tion ; and social order does not depend upon any form of religious 
thought or feeling. 

Inasmuch^ however, as religious sentiments do have a great 
influence upon both individuals and upon society, it is important 
that the changes which take place in religious organisations and 
in individual beliefs b guided as far as possible by the light of 
knowledge. If the religions of ignorance and error are to be re- 
constructed or are to pass wholly away, it is necessary to find out 
what scientific basis we have left for religion, and, having this 
established, to determine in what directions and by what means 
further knowledge can be obtained. How to make the most of the 
religious sentiment for human welfare is the ultimate problem. 
To ascertain what we can know on religious questions, to increase 
our knowledge, and to apply to character and conduct the scientific 
truth obtained, to the end of promoting the happiness of mankind 
this is what we ought to set before ourselves as the task to be 
performed in connection with religion. In this view, therefore, let 
us gather together the threads of our inquiry, and see if we are 
able to conclude what should be the religion of science and 
morality. 
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CHAPTER XXXVIII. 
THE RELIGIONS OF SCIENCE. 

AT the outset, in. defining religion, we asserted that its intellectual 
centre is the ascertained or assumed relations of man and the order 
of nature generally to a Jjostul^^ -^- n examination 

of this postulate discloses the fact that it is conditional for all 
knowledge whatsoever. That is to say, air*cognition assumes it aB 
But, although the supernatural is thus postu- 



lated, our knowledge of it is that of ^Ids^^nBgs^^YQ^lityj which 
we cannot bring into positive thought without a contradiction. 
Yet, because we only think in and by relation, we are obliged to 
give some sort of form and consistency to this notion of a super- 
natural. Hence the mind makes fictitious symbolical constructions 
of this postulated reality. 

iCO^^ 

ra * s ^^^^^* M2 ^S3^Le Po^Mg^ ^e supernatural is regaroed 
as the cause oFwGSTis and as the surety for the realisation of what 
we desire to become actual. These two sets of factors modify each 
other in varying degrees, but together they produce the different 
definite conceptions of the supernatural which mankind entertain. 
The central point of all constructions of the supernatural is the 
question of continuitj^^ existence. If there be no such 

;ontmu|ty, interest o jn^uJb^ If there be irn- 

n the nature of the^future^existence, and the relations 




individual to thetence become 



Upon the whole, the continuity of personal life is a 
if of one individual, then of others. 



The idea of some sort jcfj^sociel^ and hence of a moral order 
jtlras may be safely entOT^med as a consequence of individual im- 
aortality. But as to the further environing conditions of such an 
Insistence we are scarcely able to form even an hypothesis. Nor 
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can we be sure of the social conditions. Our only guide is an 
ideal of what would be best, and our practical preparation for sucl 
a state must be to form a character in harmony with such an ideal jt 
Hfence the bearings of the various ideas of the supernatural life! 
and of supernatural relations upon character and conduct in this\ 
life are of paramount importance ; and these we have also con-i 
sidered. i 

Nor must it be forgotten that, whatever notions we do forrnj 
when we have constructed a future state or a future world, or any| v >. 
world whatever beyond the visible, we have still only anotheii ^ .< 
natural world with a postulated supernatural behind it, which wq ; ' h 
cannot know or comprehend. We cannot even assume a personal^ 
God without postulating a greater and controlling power behind| 
him. ' *r 

Without farther recapitulation, it may be declared that, upon* 
the basis of science, of what we know and of the ascertained limita- 
tions of knowledge, and of the effects upon human life and conduct 
of the leading religious ideals and hypotheses, we may scientifically 
develop two systems of religiou^sentiment differing characteristic- 
allynacciSmiSig"^b the answer that is give\i to the question of 
personal continuity after death. These we will proceed to consider 
inTEelfollowiiig chapters. 



L2 
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CHAPTER XXXIX. 
THE RELIGION OF SOCIAL IMMORTALITY. 

IT may seem strange to some to consider that of the religious ideas 
God is secondarj to Immortality. But I contend that thejmniary 
motive power in religious sentiment does not como from tho.iclea 
of'Grodj but from the idea of self as exmtingln, relation to a God. 
The reasons for this contention ''Tiave been sufficiently not forth in 
preceding pages. It is the desire for life, the instinct of Half-pre- 
servation, that stirs within us the questions respecting a super- 
natural that we are for ever asking. Tn.rtiejn^nt life, 




The same necessity exists in regard to a world 



beyond the grave. If there be experience, thoro still must be a 
source and a cause of it, and whether, and if so how, we can affect 
that experience becomes a great practical question. 

At most the doctrine of individual jjersonal contixmrty 1 , with or 
without an interval of sleep, is^^Jj ^JS^^^ 
present. Mankind may learn mor^t^^Ge gxJI^Je^ 
c5n*TEe"most favourable construction no more can be said now. On 
the other hand, the least that can be said is that it is possible. 
John Stuart Mill thought that we could rationally indulge a hope, 
but were not warranted in entertaining a belief to that effect. A 
sfcrictij^agnostijg position can be taken theoretically, wo can say 
we do notTbiow, refusing either to affirm or deny personal im- 
mortality; but P3tically i may be suspected that every ono either 
beUevesjor^ By this, I mean to say that 

every one either allows the idea of a future existence for himself to 
influence conduct and character, or he does not. If he does not, he 
practically disbelieves it. If now a person refuses to admit the 
doctrine of personal continuity into his mind as a living force, or jf 
he positively disbelieves in it, wjagLjE^^ %?I e 

' ' " 
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The sense of the limitation of knowledge and activity is certainly 
not gotten rid of. The wonderful facts of change, of progress, of 
evolution are not any the less clear. The life that now is remains, 
ai^dthe knowledge that birth is all the while occurring as well as 
death. Ideals of what humanity might be are not obliterated. 
The theory which man can then entertain is that there is an. Un- 
knowable Energy whence all things proceed, that there is a law of 
progress, and that the individual is a link in the chain of that pro- 
gress ; that his ideals of good to be realised may not indeed be 
realised by him. or for him, but that by-and-by they will be wrought 
out for his posterity or his brother men. And that to such a result 
ho may contribute, 

' Not a mind but has its mission 
Power of working woe or weal ; 
So degraded none's condition. 
But the world his weight may feel. 

'Words of kindness we have spoken 
May, when we have passed away, 
Heal, perhaps, some spirit broken, 
Guide a brother led astray. 



]' Let no being, then, be rated 
Aa a thing of little worth ; 
Every soiil Jjh^i^jcreat^d 
HaSTEs^ 

4 In this sense it is, the sense of the immortality of influence, ^ 
that we abide, the sense of the immortality of that which is best *? 
and noblest in us, quite content to leave to the Christians the selfish *' 
materialism of an after-life, which, contrary to all reason and^ 
all morality, they seek to transfer to another and impossible sphere/ l u 

Thus uponju^ * be sometime realised, 

and when rei^^ 



conduct is 



It is a great advantage of this Rdig^n^fJB^gaamtj; that, as 
thus understood and maintained, it does not interfere with the 
development of natural ethics. It does not aim to prevent that 
progressive adaptation of organism to environment which is at the 
foundation of individual conduct and social morality. It adopts 

1 Ccmrtlandt Palmer, The Cause of Humanity. 
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the rule of maximum happiness for the greatest number as the 
social suminum lonum; and it inculcates as a duty mating the 
most of the present life for the purposes of the social organism. It 
recognises the need of science, and believes in advancement jtn 
knowledge and character. The perfection of humanity and its 
complete happiness in this life is the goal proposed. 

The doctrine of deity characteristically belonging to this systein 
qf beiieF is essentially pantheistic. Personality is' certainly "denied, 
to the supreme being, but a deity immanent though not distinct 
from, the universe would seem to be consistent with it. Itgjtheo- 
logy is agnostic, so far as declaration is concerned, ^ouj^ilier^ is/ 
n^^^^^^lljJBOW^jS 1 ^ ^ r HI?9^ n ~.l c B5Hl 3 ^ e 7 wfoose inanifestaT 
tions we behold jn nature. 

< *"~TJuiT valuable as is thi&Jjj!^^ humanity, and 

faultless as it is in the ethical principles whiclHiTaTTopFs'' and incul- 
cates, it^ne^theless.is^wantmg in the most powerful religious 
motives. In a former chapter (Chapter XXVII.) I have set forth 
the depressing effect upon actmtjjrf , a_ .disbelief in a future stat#, 
and the corresponding stimulus derived Irom tKe BeTieF^^piersonal 
immortality. ^^SZ.JjlilS^ 8 ^^ education to ^high a degree of 



in 




perfection as we may, huiaan^ nature must have for itself a jcolj 
lateral ^oisticjiafiSiye. It must lie in happiness, satisfaction ex- 
perienced, and this implies conscious life. I may indeed derive joy 
from the contemplation of ideals of human blessedness, but unless 
I can witness their realisation there is not the incentive to work 
for that realisation that there is when I expect to see it and share 
its beneficent results. Under proper education, I may indeed 
the good of humanity, and live a life of constant and ex- 
treme self-sacrifice, but the idea that death c ends all 7 for me is a 
constant weight upon my activity, while the contrary belief is a 
.powerful incentive. And if the disbelief in personal immortality 
were to become general, however much we might encourage altru- 
istic conduct, and attempt to influence activity by ideals of the 
perfection of humanity as a race, it seems to me certain that the 
sources of morality which lie in human character itself as manifest- 
ing the inward disposition, would become materially drigdj^p, to 
Ihe detriment of that organic unity which binds socie^together. 
any .rate, much stronger effort would have to be made to pre- 
lerve the true altruistic spirit, with great doubt as to success. The 
.belief in a future life will not of itself securemltaiism ; that depends 
n P on TSJMLYfr believe* -the ftifcire l|fe willjtfe^nd^will require. But 
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the absence of that belief tends to quench activity, and thus to 
cause a lapse to the condition where egoistic gratification of the 
present moment is all that the mind has any interest in pro- 
poking to itself to secure. 

Nevertheless if science teaches us that we must dismiss the 
belief in personal immortality, we must face the consequences. I 
have given some reasons for the conviction that on grounds of J 
science such immortality is a probable hypothesis. If I am right, | 
we have then open to our reception another system of scientific f 
religion. 
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CHAPTER XL. 
TKE RELIGION OF INDIVIDUAL IMMORTALITY. 

IF we believe in an after-life, that belief, as before noticed, will 
not necessarily tend to encourage conservation of the present life. 
We may be taught to consider that if we throw ourselves before 
the car of Juggernaut the immortal happiness which we shall 
gain will be so great that in comparison with it the loss of the present 
life with the pain of death is nothing. Eeligious enthusiasts often 
have rushed into the dangers of battle, and gone to certain death 
inspired by the hope of reward in the world beyond. On the other 
hand, many men have doubtless been deterred from similar things 
by an apprehension of punishment in the world to come. Many an 
intended suicide has been thus prevented, many an unholy war 
has lost adherents for like cause. The fact that the belief in a 
future life does strongly influence conduct is plain, and does not 
admit of dispute ; but that influence may be a good or a bad one, 
so far as present existence is concerned. 

H 5> believing in a continuity of personal existence and, in' connec- 
tion with this, looking forward to a society in the world to come, we 
seek to determine what we shall be and in what relations we shall 
stand in such a world, any one of the possible modes of social con- 
stitution may come into our minds. But not having direct evidence 
of what such a state actually is, we shall construct it according to 
our ideals of excellence. These ideals, of course, will vary with 
the progress of civilisation. Taking the best knowledge which we 
have at the present time, the question arises, "What are the condi- 
fo> which we should look forward in the a f^^^^^^5^ 

BB05l 



can only be answered by a study of present 
waiitims ia the light of the past experiences of the race. The 
of ft present world has always been, how to reconcile 
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different individual ends. The competitions of egoistic develop- 
ment, together with the apparent necessity of men dwelling together 
in society, dash individuals against each other repeatedly to mutual 
destruction. The only way by which this can be avoided is by j 
securing some sort of assimilation. There must be some blending i 
of ends and purposes, or else devastation will ensue, and with it y; 
frustration of individual purposes. 

Thus the idea of the organic tinitj of mankind came into being, 
and the sense of its importance has been surely though irregularly 
gaming ground. The placing of individual ends in the social end, 
the growth of one's own life by entering into the life of others, 
have wrought such remarkable effects upon society, and thus re- 
actively upon individuals, that the altruistic character has risen 
into prominence as the ideal of the perfection of humanity, 

If society were perfectly altruistic collisions would not arise, 
and the injustice of giving self-sacrifice without receiving it would 
not appear. People having full faith in the efficacy of altruism 
as a healer of the nations if everybody would be altruistic, are 
confronted with the very sad fact that everybody is not altruistic, 
nor is it likely that such a fortunate condition will soon arise. 
Self-preservation requires a very considerable degree of anxious 
care as against one's fellow-men. And if one wishes to sacrifice 
self, there is .no lack of opportunity. The probabilities are that 
his desire will be taken advantage of without much honour to him, 
. and perhaps with little result to humanity. 

Thus, for it^ own intrinsic excellence and as a satisfying com- 
pensation for jgresent disappointments, the future state conceived 
as a jperfect altruistic society has the highest degree of be;o#fi(!i8li 
gower^over Sie minds of men. The idea of perpetuity of existence 
satisfies the desire for self-conservation, the appetite for life. The 
notion of this future life affording a realisation of ideals is ^J^^ 
If there be added the -ideal of an organic 
finds his happiness in the happiness of the 



others, a chastening influence is at once thrown upon selfish 
desires, a disposition to conform, one's own conduct to the social 
good is strengthened, the social ends and the individual, the good 
of the one and of all, converge, thus securing the organic .growth 
of assimilation instead of the mechanical destructive effects of 
impact and resistance. 

This ideal of an organic unity which exhibits the perfection of 
altruism carries with it the implication of complete Jjjbfirty and 





154 THE EDUCATION OF KELIGIOUS SENTIMENTS PART IV. 

\ equality. We might call such condition a democracy if there 
4'vrareT'any need of government at all. But in such a case there 
^ would only be ^^SJSJP 111013 -^? ^ ie $ es i re ^ i&jure and to allow 
Injury being altogether absent. Hence, with complete altruism in 
Character and conduct, would go the most absolute liberty. The 
Iwhole idea of sovereignty would be foreign to sucH a state, useless 
II in fact, and odious in the very suggestion because implying the 
rneed for external law and punishment. It would literany_be^a 
community without government, since all tlie offices of govern- 
mSFafe"su]perseded by the unselfish an^onomy of each individual. 
Yet, if such be the most stimulating and most TaeneScial hypothesis 
of a future state, it is not easy to see how it could be at once 
realised for everybody. It is a fact that men seem in this life 
hopelessly egoistic, and often with no apparent capacity for a nobler 
disposition. Thus men live and they die. How totally different 
conditions might affect the mind we know not, but it seems a 
violent supposition to consider that the character would be changed 
from bad to good c in the twinkling of an eye.' One thing is 
clear, which was indeed remarked in former chapters : that a 
celestial society could not exist as jsuoh. with the disturbinjg^element 
or^ose^^se governing purposes were at variance with the social 
law. Hence thgjoecesg^ 

In such a view of the world to come, deity would have pre- 
cisely the same place, and the relations with deity would be of pre- 
cisely the same character as in the present life. Beyond experience 
would be a source of experience, beyond intelligence a cause of 
intelligence, behind change a permanent, underneath phenomena 
a nonmenon, over against the limited an unlimited. There would 
still "be, known as such but not otherwise known, the 'Infinite 
and Eternal Energy from which all things proceed.' The idea of 
God, then, would become not -the idea of a personal 
tlut of a power immanent, comprehensive, impersonal, not in the 
sense of being material, but without the limitations of personality, 
in whom indeed we live and move and have our being, but whose 
definite attributes we cannot know, and for whose manifestation 
we are to seek only in nature as matter and nature as mind. It 

^^^ pictures 

^ ; ^^^ ^ 



but we canever claim 



that our conception isl^pEnglSrelhan symbolic. 










CHAP. XX. KELIGIOJ* OF INDIVIDUAL IM1VIORTALITY 155 

Shall any gazer see with mortal eyes, 
Or any searcher know by mortal mind. 
Veil after veil will lift but there must be 
Veil upon veil behind. 1 

But while the sense of this Power Immanent never can be 
absent, it will not furnish an inspiration for the satisfaction of 
hopes. These lie jn^thejFuture^st^ate and in the 



realisation of ideals of human perfection jfor which the 
f urnishes^pport-unity . Hence the dispositionjbo deify men wh< 
have become objects of fear, admiration, and love by reason of thei 
power, natural or artificially supported. The religions of scieno 
will certeinlj^ncourage the formation of such ideals as guides of /^ ' 
conia^j an( 3- will not oppose reverence and gratitude to the med ^^ X J \*&ji / 
who best exemplify such ideals or who have been benefactors 01 ?*, ' */>* ** 
the human race in any department of activity. Nor, if the belieff ** ,7-~tt^ 
in a future life be held, can there be any reason to discourage the 
hope of meeting these, and knowing, not only the loved ones of our 
own immediate associations, but also the good and great of the 
past in human history. This refined form of anci^tor^w^^^ is 
innocuous, and so far forth as in the lives of those who have passed 
to the majority we find exhibited the ideal of complete humanity, 
such lives may rationally, not superstitiously, furnish guidance for 
our conduct in the present life. Thus there may be saved to 
mankind the noble example of the Nazarene, and there may also 
be preserved the precious inspiration of the life and teachings of 
that other lover of men's souls, Asia's Deliverer, who understood so 
well the relation of the human to the divine, and who showed men 
the path of duty in working out human fellowship ; while recognis- 
ing at the same time the Power which works to 

Evolve the dark to light, the dead to life, 

To fulness void, to form the yet unformed, 

Good unto better, better unto best, 

By wordless edict ; having none to bid, 

None to forbid, for this is past all gods, 

Immutable, unspeakable, supreme, 

A Power which builds, unbuilds, and builds again, 

Huling all things accordant to the rule ^ * 

Of virtue, which is beauty, truth, and use. 2 

V 

of Asia. ' Ibid', book vi. f*. 
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Whatever ideas of deity may be entertained, the religions of 

science imperatively require that no theological system, either in 

ffets principles or practices, shall contravene the natural law of the 

/social organism, which demands the altruistic character and fche 

ii altruistic conduct for the greatest happiness of the greatest number 

{'and the perfection of humanity. To promote these last results a 

^ 



to science canbeofavu^ The life 



^ 

that Mw_js_must receive our_Jfo^^^^^^g^bin . Here we are 
and we are to act according to our conditions. Then, as a sequence 
to our work in this life, we may if we can (and I have given some 
reasons for thinking that we can) look forward to an after-world of 
joyous society, where c the glory and the honour of the nations * 
shall be brought ; or, if rest be our main anticipation, we may be 
prepared to pass with great contentment 



Unto Nirvana, where the Silence lives. / 




if>7 



(IHAPTKR XLL 
RELWlOVti ED U<?A 77OA r . 

HAVING dcstormimul one's principle^, und asrortaiiHMl fully t.ho rnu- 
Hocjuencofl flowing from tlu'-in woas liooHiablishprnci^pis also, it is no 
violent aRWimption to aRHort tlmt this theoretical an.<l practical truth. 
ought to bo inculcated an againnt both partial truth find ponitive 

error. But the JM^MS!!^ coni Pl!l'^!^LJlX. 

diversito of view's HH to what constitutaH truth, TRe*"rnoRt oppoaita . / 

<M** -I ^^TT*.'''"-,-- -. ..... * ...... " ' - ..- . ..... ,^ *.,.,,..,.,-*.. A. i jf' J i 

and incompatible idoan are oftorLtwttfrtiainwl by different men and / X 
Ibodiofi of men of high rnHpcsctabu rhy both an rogardHkrmwlodge and ^ *\* 

goodness. Besides thin, thorc^ iwjfjjj^ljnil^ MM /f /lf ' 



be adojKT coiwidoring * * 



^^. 

Hence we cannot diRnnHH t^icriinijact l:>y entmciating our found 
truths, and saying, Toacli thorn to evtvry croaturo. 

The intorortt of a community that its growing youth become 
good oitiHftnn, t^xtonding UH ii donn alrnoHt to a n^ooHHity for Holf- 
pros(^rva.tion, haw dovolop^d a HyHt k in of jniblic odu cation, Rupportwl 
by taxation, liko any otlwr inHt.nunoniiality of govern int- k .nt'. Ho 
sidoB thiHj tluvre an^ a great many inKtiUitionH, partiotilarly of u 
higher grade, wliicli aro of a private or porhapHwmii -public charac- 
ter, maintained beyond tuition fees chiefly by individual gifts and 
bequests, but sometimes also by state aid in addition. Education 
in such schools of the one claflK and the other, rather than family 
education, it IB the present purpose to consider with reference to 
the leading topic. 

The maintenance of the Hocial order depends upon the needs of 
mankind in this world ; not upon their desires, their wants, their 
speculations regarding a life to come. To be sure, the interests of 
men in the latter do influence their conduct in the present life and 
thus affect their character as citizens* Hence tliejrj&Hg^ |J 

If 
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At the same time the great heterogeneity of opinions and faiths 
makes it a perplexing question how to legislate for the common 
weal in such personal concerns as that ot religion. But yet it may 
be urged with force that, if we,waited^_umve LS al_a^entent 



would be 

'^"Almost all the higher studies, such as philosophy, psychology, 
political economy, and philosophy of history, would certainly have 
to be excluded, while in the ordinary branches of science there 
would be breaks wide enough to destroy continuity of teaching. 
I Men, however, will often submit calmly Jojiavm^ their children 
taSfgEre^roneously m physics or psychology, whfleftey are U 

11 thls latter 





What ought to be 

such circumstances ? 
^-^j^t^tti^ regard to schools supported by public ..... mQ;qgys. 
Eveif^ne is f^ed in this respect* on'equal principles of property- 
iSiaing^not in proportion to the amount of his political, economical, 
or religious ideas that is to be propagated through the school 
system. But it is not in human nature that a man should like to 
see the state using his money to advance notions of which he dis- 
approves. Particularly is this true of religious ideas. Shall his 
objection be heeded ? S^^^e a person be found who thinks it 
contrary to equity and good conscience that his children be taught 
the binomial theorem. Shall instruction in algebra, therefore, be 
stopped at this point ? Or, shall the objector be forgiven his tax ? 
Or, shall a school be instituted for his benefit where the> obnoxious 
fcernuk is left out ? Will not the same argument, whatever it be, 

good for both religion and algebra alike ? 
The great purpose of education within the domain of the state 
is, I conceive, to make men of their own wills do what is right ; 
that is, to act for the welfare of the whole organism. They will 
not so act unless they have the right disposition. Hence jgood 
character must be formed to insure good conduct. I do not suppose 
itmlllx^^ this end, as regards 

fcacwiedge, truth only should be taught. A character based on 
iwferaik or error is not desired by anybody. The controversy 
is weir the answer to the query of Pontius Pilate. As a 
diisoeofeg judge in one of the law reports remarks in an opinion : 
c TbiOTe is Be doubt that the plaintiff in this case ought by his con- 
tract to have Ibeana ; the question is, . What is beans ? ' There 
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is, perhaps, room for doubt whether all truth ought to be taught, 
even admitting it to be truth ; but I shall assume that no one will 

e the basis of instruction to youth. 

_ may or may not have direct, appreciable 

effects upon character and conduct. A good deal of this sort of 
knowledge, when acquired in school education, is disd/^inary, for 
the SBOse of exercising and^ training mental powers. Biicli is 
the case, for example, with the binomial theorem just instanced. 
Perhaps no great harm would result to anybody if it were left out 
of mathematical instruction in public institutions. But some dis- 
ciplinary instruction there must be, and some one must decide what 
it shall be. Men are taxed^for the support of schools on the theory 
that it is for the interest of the state that children be educated. 
Each one must leave to constituted authorities the power to pre- 
scribej^ eduction w shall consist ; and even if he has views 

of his own, he cannot be allowed to make their rejection by the 
school board just ground for refusing to pay his taxes. For similar 
reasons he cannot ask to have a school established for his own 
ideas or for his own benefit- Besides, this last would be wholly 
impracticable on an extended scale. It would destroy the public- 
school system altogether. Nevertheless, nothing that is here said ' 
should prevent any one from agitating matters of complaint as to 
courses of instruction and enforcing his opinions if he can make 
them appear reasonable, through the regular channels of influence 
and authority. 

Thus there must be a common order with regard to school in- 
struction, oveiruE^Tffie"pr^Ef : ences*'''of individuals until changed 
by the common will regularly expressed.^ Tli^ question always 
paramount an3. fundamental is, then, What does jthe common 
i^^SejSfiLjSte? 11 ^ ? According to the tenor of our preceding re- 
marks we might answer, Theor^^ It would 
be commonplace to say that youth should be taught not to commit 
crimes or private wrongs. And further, in accordance with the 
principle of organic growth, they should be informed, clothed on, 
if possible, with the altruistic character. In the direct relations of 
man to man there is comparativelylittle dispute over what is 
theoretically right and what is wrong. 4iLJi2L > k? ie . elementary 
virtues and vices there is no serious difference of opinion, unless 
concerning sex-relations, whicK^^eeT^^^lDe cFiscussed here. So 
also as regards elementary knowledge in general. The multiplica- 
tion table is well settled, and is universally conceded to be of 
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considerable practical utility. The right use of language might 
occasion more controversy, but there are standards which are 
tolerably decisive of disputes. The geography of the globe, the 
common features in natural history, the principles of mechanics, 
the ascertained truths of physics generally, can be and are taught 
without arousing animosity, although points of doubt, of imperfect 
knowledge, of opposition between authorities, are discovered. In 
these and like studies it is expected by all intelligent people, of 
whatever sect or party, that, wherever there is question, the doubt 
itself with the arguments for one side or the other will be stated. 
This is the course usually adopted. The best text-books follow 
this method. In no other manner can truth be taught. But in 
this way the learner can be put in possession of the exact state of 
/knowledge in a given branch of study, or upon a certain topic ; 
and if he have the requisite mental capacity, he is placed in the 
best possible situation also to add to that knowledge. This is 
obviously for the public interest. The tilings that are settled, 
indeed, should be so taught ; but when there is dispute the utmost 
care should be taken to state impartially and accurately the diver- 
gent views. 

Now, wtgn we come to those departments of knowledge which 
^ personal and s^Sguestions ^pjFjgractical conse- 



, respecting wEiciT there is con^^^fc^jof^oEinionj. we have 
The first^ is for the public authority to select 



Tt*^ 
* 



3ne set of principles and precepts to the exclusion of others, and 
command these to be taught as truth, and these only ; the second 
is to refrain from teaching anything. whatever on the subjectT^he 
tHrd^to adopt the method just mentioned namely, to present to 
the learner the different opinions, with the grounds of each, in the 
most impartial and judicial mariner. 

If Jbhejg^plan be adopted, the risk must be run of the doctrines 
f5l. e 9M.- not .being true. Experience has shown that truth will 
221; ari ^ w ^en once error * s ^covered, there comes both'a demon- 
stration of the insecurity of the method and a hearty contempt for 
it. Thej^j^^ himself defrauded 

Unless we can reason ourselves Into' the belief that 
fHShood ^ error ^ g gQj^etinies useful, we shall have to seek sotne 
better procedure. And even if we could persuade ourselves of the 
utility of untruth, we should still have the very perplexing questions 
to answer as to when, where, and what sort of falsehoods are useful. 

But this is not tie end of the trouble. If there be difference 
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of opinion, the parties whose doctrines are rejected will inevitably* 
21>ppse, by every lawful means at least, the principles adopted by 
those in power. They will nullify school-teaching by home-teach- 
ing; they will seek to disturb the school system by overthrowing/ 
its government ; they will encourage Disrespect toward the whole 
scheme. of instruction ; they will be in a state of chronic rebellion, 
which will create a present and pervasive sociat disorganisation 
outweighing any advantage to be derived from the authoritative 
teaching. For, even if the latter be the truth, and the other error, 
the, chances are that the force of authority will develop so great a 
resistance as to give a formidable strength and vitality to the 
erroneous doctrine; whereas, if its power were not thus artificially 
gathered, and its life thus supported, it would, die out from its 
inherent insufficiency. 

Nor yot IB this the whole of the matter. The adoption of any 
assumed truths by authority injbhe face of a manifest difference of 
oj^imm^s an oppression which leads directly to anarchj^aiul re- 
volution, with despotism to follow. In order to maintain 'the 
teaching, the pressure in support must continually bo increased to 
overbalance the opposition, which n overt heloss grown in this very 
process, until by-ancl-by an upheaval is inevitable, perhaps with 
ruinous devastation. Tins is a familiar historical experience of which 
I need not stop to givo illustration. I desire only to recall attention \ 
to the fact that, in the social and political as well as in the physical ' 
world, every action has its reaction. 'Revolution and anarchy are .1 
the natural and inevitable eonseipio.ncos of tin* establishment of 
Initji by conuuuiJjl. Jt may not r.oino hn mediately, but disintegra- 
tion in all tlit 1 while going on, and tho results will sooner or later 
appear. TluiH, talcing all those consixlonitioiiH, and oven omitting 
the more npooial arguments which J|ow from legal guarantooR of 
individual rights as OBtubliahed in a free community, 



sura that, upon broad nrineijQleH of the common weal, the Jirst 
crPtho three ccuTrneH suggested for "puTHTc schools, in regarctto 



disputed questions of practical moment to tho 
individual and to society, must. ^nifailipLgljJ^Jl^t |)or melons. 

The second plan, that of teaching nothing at all, in not for tho 
highest puI!Tio iuteroRt, because its effect is to prevent tho young 
from giving attention to and acquiring accurate* knowledge upon 
subjects which ultimately will be forced upon thorn, and will call 
for opinion or action, Substantially the same reasons prevai^ ^ ^ 
against this course which exist against a negative attitude of the 5M* > * 

M &*Wcn*A * M< 
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state with regard to education generally. There are thinkers of 

eminence who believe that the state never should undertake to 

educate the young, leaving that work wholly to private agencies. 

(Their position, I think, is an unsound one, because education ie a 

necessity for security, and thus a legitimate matter of governmental 

I cognisance. At all events, we have public systems, and, having 

\them, it seems important that some instruction be given upon those 

topics which evidently take precedence of others in the minds of 

the people, and are of enough consequence to develop actively an 

opposition of opinion. 

If this be so, therej.g^on.ly; tf|^JjM|HL ? u Sg es ^ on ^ e ^ namely, 
to extend universally the scientificr^^l^S of teaching. State the 

nr.,^->* **-***""'' ""<"'""" ' '* """ " >M ^"*~"2^^ 

question fairly, give the facSTSSaruJg'' upon it accurately, explain 
impartially the differences of views with the reasons favouring each ; 
then let the individual form his own conclusions, entirely free from 
any of the arts of persuasion. This is the only method which sub- 
serves the public good, the welfare of the whole organism instead 
of the interest of a party, and which does not work injustice. 
Then the taxpayer cannot complain ; or, if he does, it will clearly 
be because he is more desirous of serving his own particular idols, 
whether of personal creation or of party affiliation, than of pro- 
moting the cause of truth, in which alone lies the well-being of 
| the community as a whole. The school which educates after this 
I fashion is a powerful help to the stability of the commonwealth ; 
\ the teacher who thus teaches is a faithful and valuable public 
Jservant, for whose support no tax should be paid grudgingly. 

While these remarks apply to the whole curriculum of instruc- 
tion, the practical difficulty of giving such truly scientific instruc- 
tion is often very great. There is little fairness between contestants ; 
and most people, even teachers, are partisans. Each seeks only 
to become the oppressor. Ascendency, conquest, domination, is 
dearer than truth. When this situation occurs, deplorable though 
it be, there is no alternative but to exclude rigidly all instruction 
upon the topic which is the subject of such anti-social striving, 
.e first of our three propositions is intolerable ; the third and best 
ay be impracticable ; then we must resort to the second, in the 
,pe that better conditions may arise. As between the first two, 

^ a 8 ^ e second, we are certainly choosing the minor evil. 
This I conceive to be the wise practice to follow respecting 
c in^wtion, as based on that theory of society which holds 
ea k ^ 30L< ^^ 11a l i g united in organic association with every 
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other, being at once the means and end of all the rest. Now, 
with regard to religion, we are to-day in the position where we are 
obliged to consider seriouslyjvhether religion^ instruction shall be 
extended wh^^frmn pubHc institiitions, or be given scientifically 
f ^?l^J2i;^S: ^ e can ma k$ n o exception here to the rule that 
anything actively disputed by any considerable number of indivi- 
duals in the community shall not be taught with authority in 
public institutions. There is riot a single doctrine of Christian 
theology (save, perhaps, the altruistic law of self-abnega535*as a 
fEleofconduct) that is not doubted or controverted either within 
or without the aggregated Church. To begin with, there are two 
great irreconcilable bodies, the Catholic and the Protestant. Then 
tITere are the so-called atheisms, the agnostics, the freethinkers. 
Again, there are multijudes^of sects^ calling themselves Christian, 
but with differences upon expressions of supposed truth which they 
often regard as essential. Such being the case, for the sake of 
religious truth itself it would be unwise to have 
struction given. In addition, there are all the reasons*above cited, 

^yffMH .-.**-'.*"*- ' ' 

which militate so strongly against selecting a creed authoritatively 
out of the many that are put forward. Moreover, in communities 
like the Am^^^^^^^^^^^ih, there are special reasons against 
such an adb'ptlon. "Tfc'cannot be clone without contravening the 
organic law. Constitutional guarantees of religious freedom are in 
force in most of the States. For instance, the Constitution of the 
State of New York provides that e the free exercise and enjoyment 
of religious profession and worship, without discrimination or pre- 
ference, shall for ever be allowed in this State to all mankind.' Mr. 
II. C. Spencer, one of the Visiting Board of the Wisconsin State 
Normal School, in an address before the school criticising the 
religious ceremonies he witnessed (1886), thus expresses the 
Wisconsin law : c Under the provisions of the Constitution of the ? 
State, this school can have no religious purposes. The State hast 
no religious duties to perform ; therefore this institution has none/) 
Teachers of public schools and in public institutions have as such no*f 
religious duties. On the contrary, the moment the teacher in his* 
capacity as such begins to exercise any religious function whatever, to? 
exert any religious influence upon the minds of those under his in-* 
struction, that moment he infringes the reserved rights of Uie people/ * 
Not to multiply examples, under such fundamental law as this, the 
teaching in public institutions of any religious doctrines as con- 
clusive truth in the face of dissent, is such a misapplication of the 
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powers of government as to demand the most emphatic reproba- 
tion. . ';^> 

Must we, then, altogether dismiss religious instruction from 

^ W)laiB-11]|<6lw(lHWi ,1^^ ..ta ,......,,.,, (( . | .._., ,. .. ^nMtl*****^*^,-,^.... , p,, .,..,,". . ' . - * 

pj^blic_ schools ? Certainly no complete knowledge of the progress 
of human civilisation can be obtained without including the in- 
fluences of religion and religious institutions. It is really indis- 
pensable knowledge ; and, if not gained in schools, must be secured 
elsewhere. It also involves questions of the gravest practical con- 
Acern. Perhaps, t^ to higher institu- 

tmnj|^ though in a 

normal school, for the education of teachers, it is most directly 
pertinent. And generally in ^uUic^schoo^of h^h^r grade, those 
v high enough, for example, to teach history, it would clearly be an 
advantage if some account of the leading religious ideas and the 
chief religious movements in the world's history were made the 
subject of instruction. The chief creeds of religion might even be 
taught, if the objections to them were given equal prominence with 
the points in their favour. I cannot help thinking that a com- 
parative studv of articles of faith would be useful. Since, how- 

SpBMII8^^ 7 

ever, most of the religious sects would, prefer nothing at all to be 
said unless their own system be inculcated as infallible, it appears 

that ^..jgask ^^ BB E? s ssL- WWL JSH& s ?j? ? s ss *2 ?^ u( ^y a ^Ljl^ 

""* It is a pity that sectarian bitterness makes this 



A 



necessary. If those who belong to religious parties would only 
allow consideration to those who differ from them ; if they would 
cease to claim for themselves a monopoly of wisdom and divine 
favour, there would be no need of this exclusion. But if they in- 
sist that their creed be taught, and no other ; if they refuse equality 
of representation of religious ideas; if they are determined that the 
deficiencies of their own notions be blinked while the defects of 
others are magnified^: then, indeed, the sole course left is, to do the 
simple jujt^eof absolutely excluding religious instruction. 

The extreme difficulty of adopting the other course is evidenced 
by the strenuous insistence upon the one thing in connection with 
religion with schools which is most indefensible of all. I refer 
to worship. This amounts to incuicaHon of religious doctrine 
by insinuation^ It is the j,^^^^^^^j very potent indeed, 
^ nt ^2SL2MS2^^fi^j because, without giving direct teaching, it 
operates to subtly instil religious creeds. It is neither open nor 
fair. Worship is something which belongs either to individual 
choice or to consentience. Those who agree in thought may unite 
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in worship upon t^Jbasis of their agreement ; otherwise, it should 
be a personal form of worship implies the truth of the .. 

creed which it or upon which it is based. What more, 

dishonest and unworthy method of pre-empting and prejudicing 
tlio plastic minds of the young could possibly be devised than that 
of school worship ? The solemnity of the exercise is impressed, all 
question and criticism are foreclosed, and then, under the sentiment 
of awe and respect for authority thus fully developed, beliefs are 
argued into the minds of children by prayer and collateral exercises. 

So long as public-school worship is upheld, and the consciences 
of people are callous to its impropriety, it probably would be vain 
to expect the critical method of teaching to prevail. And yet in 
the present state of civilisation it may not be a great while before 
it becomes feasible. A recent writer has asked, Is there any 
reason "w^jyjESjj^^ the life of JuliusjOsosar in our schools, 

and should not teach the fife of Jesus Christ P^^TTrepIy, there 
oiujlil to bo no reason, indeed, but there is one, which springs from.! 
tlio unreasonableness of those who urge religious teaching. Th* 
reason lies in tlio demand that the life of Jesus Christ be taught as] 
the life in the flesh of a divine being, belief in whom is the sole* 
salvation from eternal perdition. Granted, if you please, that this, 
is true ; it must also be admitted, deplored if you like, that &J2[^ti 
many tax-payers do not believe its truth at all. But those who are 
repr^enEeJ by the writer quoted never would be willing to have j 
the life of Jesus taught in the same manner as the life of CsBsar. 
They would not favour, for example, a fair setting forth of the 
arguments for and those against the miracles recorded in the 
gOHpels. They would be utterly horrified at any criticism of the 
character of Jesus. They would not allow him to be compared 
with Sakya-muni, as Csesar might be compared with Alexander. 
The spirit in which they ask to have the life of Christ taught is 
that expressed by President Seelye in another part of the same 
article : c Why, then, on any consideration are not the gospels as 
proper a text-book in our schools as are Caspar's " Commentaries " ? j 
And if the teacher of the latter is to know them ; if we make ; 
thorough inquiry respecting a teacher's qualifications for his task 
in other things, why not also here ? If he does not, in the light of j 
modern criticism, know that the story of the gospels is in the i 
main true, he is ignorant ; or if knowing its truth he would hide 
it, he is false ; and in either case not fit to teach/ There is an 

* Should the State TeaoK Xelfyion? J. H. Seelye, 'The Forum,' July 1886^ 
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ambiguity in the expression c in the main which allows of 

wide differences. But no doubt the intend to make 

his statement cover the miraculous events in the gospels, 

certainly the storyof the ^^^mSS^Si ^ J esus * N" ^ upon this 
point it is to be feared that the ignorance neson the side of the 
author cited. He says the historical accuracy of the gospels is c no A. 

longer doubted by intelligent persons.' Who, having a tolerably ? 

large acquaintance of c intelligent persons,' does not know that a 
considerable fraction of them disbelieve, and a still larger fraction 
doubt, the statements in the gospel record respecting the resurrec- 
tion of Jesus ? This is evidenced by journals, reviews, and even by 
religious organisations. If, now, a person who does not believe 
this account is not c intelligent ' but is c ignorant ' or c false ' and 
< not fit to teach ' ; those who are fitted to teach the life of Jesus in 
the schools are only the ones who accept a particular c orthodox ' 
view of bible literature, and are blind enough to be prevented from 
I seeing intelligent difference of opinion ! It is not the life of Jesus 
I that a religious sect wants taught, bufc a particular theory of the 
I life of Jesus. The Roman Catholics would like to have inculcated 
a similar theory of the Virgin Mary. How, under such circum- $ 

stances, is it possible to teach the life of Jesus in the public ! 

schools ? Until an agreement can be reached upon the platform 
of a thoroughly fair, critical instruction in religion, giving to ; 

believers and disbelievers alike the benefit of their views in 
equal degree, there is no other course open in a country of reli- 
gious liberty than to interdict religious teaching in public \ 
institutions of learning. 

Unless, indeed, we return to the rule of force. Listen to what 
Pr^si^ntSed^e says, in concluding the article above quoted from : 
.^ * Hen^Tsay that the state should provide for instruction in the \ 

q yv gospels for its own preservation. If the conscience of its subjects 
* y' * approve, well ; if not, the state will be cautious, but courageous ' 1 

X also, and if it is wise it will not falter/ ^Ut is difficult to believe jjj 

~ "Hhat in these days of enlightenment any 'intelligent person 5 1 

'can deliberately give utterance to a sentiment like this. Can j 

fail on reading such records to have rise up in his mind the 
"vision of the wicked and bloody Past; the weary centuries of - 

injustice, inhumanity, and woe; the ceaseless succession of 
robberies, tortures, and murders ' for Christ's sake ' ? Can it be 
that in any laud of liberty ' intelligent persons' are still found 
"*X^ who do not see the absolute necessity, for the common freedom, i 
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that the state in tas governmental office keep wholly aloof from 
any attempt to religion or religious doctrine by or with 

authority ? 

V J 

A plausible suggestion is often made to the effect that the public 
moneys should be divided among different sects jbccording to their 
nmn]3ers, and used to promote sectarian Reaching. This is said to 
be fair to the tax-payer, and satisfies the desire of those who wish 
religious teaching according to their own views. %tLJi]!2^ 
doesjiot fulfil the idea.of state education. Aside from any diffi- j 
culties as to the division oFmoneys, which might perhaps be over- 
come, such a scheme would tend to prevent that very growth into 1 
organic unity which it is the object to secure. It makes for 
separatism, prepares the way for consolidation of each sect and a 
struggle for supremacy between them. Itju^the interest of the : 
state ng^ to^^ster^ secjarifi^sm? but to eliminate it or keep it| 
strictly subordinate to the common freedom. The young must bej 
brought up to the understanding that their prime allegiance is to| 
the state, the community as a whole, not to any domination, church,| 
or party. When this is accomplished, private religious belief can 
be allowed to form itself as it may. But tojJixide. public moneys 
^LJiS^^ ? state the promoter of. $ 

jggijt, and to afford opportunity for the use of the public funds for, 
the development of a character quite inconsistent with the publicj 
interests. Better have no state system qf ^education at all, ^ if ,w:e 
cannot have ori^,Q i icitirQly free from sectarian control. It does not 
remove the difficulty that all sects are supposably to be treated I 
equally. Organic, development is what is wanted, not the separate | 
nourishment" of the different members independently. The public ,i 
school ought to be a common well of pure water from which allj 
may draw alike and unhindered ; and it should be kept free from 1 
anything that taints or colours it so that it may not be partaken off 
by all 

ier seminaries of 



Let us now turn our attention to those 

which, though often assisted by publicfimd^^ 
in one wav or another by the state, are not exclusively state institu- 

*> *J ' i>3|^^ 

tions. Wherever a college or universitynappStratoTbe under state 
control, precisely the same principles should obtain regarding the 
teaching of religion as we have found applicable in the case of 
inferior schools. Indeed, whether the institution be public or 
private, these principles equally apply, but there are some differ- 
ences in situation of which we must take note. 
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Undoubtedly a religious organisation ^ a s^^should have the 
right to found and maintain schools to young into its 

bellelk "Most of the colleges in America primarily 

to train young men for the Christian ministry, and in nearly all of 
them the promotion of the Christian religion (by which is meant 
the sorcalled evangelical religion) is the first object. As subsidiary 
to this come science, languages, and belles-lettres generally. Upon 
this basis, indeed, the greater part of the collegiate institutions in 
England and America stand to-day. With respect to all such, 
then, th^Mjuestion is, whet]aer they are to be approved and sup- 
ported ; andTTJ^not, what should be done to change their character 
so as to counteract whatever is unfortunate or baneful in their 
influences. 

An ideal of education which sets up the attainment of truth 
before everything else, and claims not only the right but the 
necessity of questioning all things and proving all things, can never 
be satisfied with the constitution of any college or university whose 
first end and purpose is to promote any religion whatever, be it 
Christian, mohammedan, Confucian, or buddhistic. A theological 
seminary, to be entered after general education, may properly be 
sectarian and be maintained for the special purpose of teaching any 
kind of dogma that its founders and patrons desire taught. Not 
so, however, with an institution for general academic instruction 
and study. And it must not be overlooked that an institution 
whose chief aim is c to promote the religion of Christ,' though 
apparently this would include many sects, is, after all, necessarily 
sectarian and partisan. To begin with, it is sectarian because, 
since there are many Christian sects and a great variety of Christian 
doctrines, some form of this doctrine must be selected and favoured, 
if * promotion * be the chief object. Any organisation for convinc- 
ing and persuading must have something respecting which it is to 
convince and persuade. It thus cannot avoid being sectarian, if it 
preserves any character as an effective promoting force. Such we 
find actually .to be the case. Either by agreement at the outset 
or by a process of natural selection, colleges and seminaries whose 
chief aim is to promote the religion of Christ become inevitably 
Ikman catholic, church of England, baptist, methodist, presby- 
terian, congregationalist, or something else, according to circum- 
stances^ ; However liberal they may be in selecting teachers for 
other departments, the religious teaching is all of a kind, just in 
the measure that they make advancement of religion an obiect. 
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Thus, though college authorities declare in their prospectus, for the "j 
purpose ofattracti^^^dent-Hj that tlieir touching is not .sectarian, [ 
a person, who reflecHRn the subject/ will not be deceived. It must'' 
be sectarian, so far as it in aggressively religious, although it may 
be very tolerant of all sects whose tenets are like its own. If die 
dominant sect differs from another only on the question of the mode 
of baptism, no very great amount of disfavour toward the latter 
would bo discovered. But let the point of difference bo the divinity 
of Christ, or the question of eternal punishment, and we shall soon 
see developed the strength of sectarian feeling in a manner suffi- 
cient to remove all doubts. 

Kven if there wens unity of belief in Christianity, the existence, 
of other religions in the world, sunported by millions of people, is^ 
f sufficient to make the man who loves truth above all things 
higher educational iriHfcitufcionsJsoine thing more truly ' 
cath.oli.crbr an aim than the prom<)tipty .of .any one religion. If the 
highest truth be coincident with Christian doctrine ; then, if truth J 
in itself bo made the chief end, the only result is to advance 
Christianity also, while there is no possible ground of reproach on 
the score of sectarianism, Buch a reproach is not alone liable to 
come from atliwists and agnostics, who may be considered possibly 
to have no rights which Christians are bound to respect. There 
happens to bo h\ christian coiumtuiities jbjhj^g_e class of poople^of 
Hl&iighMt degree of enlightenment to whom, the central doctrine^ 
of Christianity are repugnant, and who arc devoted to a religion of 
tfjeTrTnvn- the religion, indeed, out of which Christianity sprang, 
but a religion which does not recognise any divine character in 
Jesus of Nazareth or any divine mission in his career. Such 
people are not atheists or agnostics. They worship tho name Clod 
us the chriatians do ; and they adopt as a sacred book more than 
half the Christian bible. In former times Christians used to treat 
them with the greatest contumely, scarcely as human beings, in 
fact ; in some parts of the world to-day they are persecuted. But 
in countries where equality before the law is the rule, they have ( 
the same rights as other people ; and their religious views ought < 
to be recognised in those institutions to which they contribute. 
Tho existence of a large number of belie vera in the Jewish religion { 
is certainly an additional argument against dogmatic religious 
teaching in any seminary of learning which soaks or obtains .state 
aid. It is also conclusive against the claim that to promote 
Christianity IB not a sectarian aim, for by tho oppression not alone 
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practical or humanitarian, but doctrinal or theological Christianity 
is always intended. u 

Yet this contention that they are in no wise Sectarian or partisan 

continues to -be made by distinctively Christian colleges. Under 

this declaration, they open their doors to the world and profess to 

give the youth all the higher instruction he needs. They claim 

to teach knowledge, science, truth. But they certainly would not 

y allow anything to be truth which militates against Christianity as 

an exclusive religion, as the only hope for mankind this hope 

/ lying not in the spirit of altruism pervading Christianity, but in 

S loyalty to Jesus Christ personally as the sole redeemer and 

; saviour. The Jewish view of Jesus would not be tolerated for an 

"instant ; the Unitarian belief is not less obnoxious ; the agnostic 

humility is thought blasphemous. The possibility of the c orthodox ' 

principles and facts being error is not to be allowed or considered ! 

The chief business of these institutions is to maintain the truth 

of their religious creed as a postulate not to be questioned, as an 

assumed point of departure for all acquisition of knowledge, and 

as the supreme end of all learning. 

While there must be liberty to establish denominational ,and 
sectarian schools to ' promote ' religion ; and if, while there are 
such, it is the best public policy to have as great a variety of beliefs 
represented as may be possible, in order to insure healthful counter- 
I action, this condition of things does nojiJMfij^Ji^^deinands of ja 
I scientific educadbem. When we send .our young men "and 



women to learn geometry or natural philosophy, it is geometry and 
natural philosophy, as sciences, as matters of knowledge, truth, that 
we wish them taught ; not presbyterian or church of England or 
methodist geometry or physics. There are church schools where 
church creeds are inculcated, and in these the youth can learn the 
things that belong to their particular sect. Or, if it be desirable to 
have such teaching in the same school which teaches geometry, there 
is no serious objection to a professorship of the soundest kind of the 
special orthodoxy desired, so long as the opposite kind of orthodoxy 
is not denied similar privileges. By keeping the professorship of 
geometry or biology unfettered by any complications with the 
professorship of presbyterian theology, both biology and presby- 
teriamsm might be learned in the same college. Then the quali- 
fication, for a teacher of biology would be that he knows biology, 
and his religious belief would be irrelevant. As it is, whenever 
we^ examine college catalogues we discover the title < Beverend' 
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prefixed to the names of most, of the professors, even of languages * 
and science. This Beaten a suspicion which is confirmed absolutely { 
when wo find, as we do in many colleges, that no one who is not a 
professing Christian is eligible to the position of teacher ! Charles 
Darwin would not havo been 'fit' to teach biology; nor would 
Huxley be lit to teach natural history, nor Tyndall to give instruc- 
tion in physics ! luHtitutioris like_ these may be provisiogiiJly 
endurable; but they do not Hatiyfy the highest ideals either of 
tn^T Q.r t m oral i ty . Unless the policy of the fagot should return 
and become successful once more, they must be superseded by 
HO moth ing better. 

The effort ought to be made, therefore, to establish and maintain jj 
a larger number of colleges and universities which shall be absolutely-; 
without any religious pu,rpoxo or aim, but which shall furnish f 
facilities to the student for obtaining instruction in the corn para- 1 
tive study of religions, and in the tenets of the leading religious I 
sects, such instruction to be critical, not authoritative. Thesei^, 
universities should be broad enough to cover ""aH~"T)ranches of j 
science, including religions, and each department should stand ! 
upon its own foundation. The teacher of Latin should be qualified j 
by reason of his knowledge of Latin and ability to coxxmumieate it, I 
and it should matter not whether he be a Christian. The govern- 1 
rnent of the institution should be wholly impartial as regards! 
religion, and its charter ought to forbid religious discrimination: 
in any form. As to worship, the teaching of religion by insinua-t 
tion, that should havo no place in a university save as a matter ot 
voluntary attention. 

Such a scheme of higher institutions has commended itself to a 
groat many thinking people, but the importance of creating and 
sustaining the like should be more sensibly appreciated. The 
Christian church lias always been alive to the value of education 
for the promotion of its own interests. The monks were usually 
men of peace, but, through their care for the instruction of youth, 
they became more powerful than the men of war. Though they 
were working chiefly to perpetuate the power of their order, the 
world is greatly indebted to them for the preservation of learning 
and the interest in its acquisition. It is true enough that the 
church has been in times past the foster-mother of education, but it 
is not true, thereforej that education will not flourish, except und 
the auspices of religious organisation. Let it be impressed ,upo 
the community that for the preservation of the social organism. 
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education is necessary, for the life that now is ; for good govern- 
ment and a larger liberty, and just as powerful a motive is created to 
promote it as any that loyalty to an ecclesiastical society can origin- 
ate. To encourage this thought, and to secure its practical carrying 
out, should be the aim of those who believe in a stable social order ; 
who appreciate, indeed, the value of knowledge in religious matters 
so well that they are not willing to rest content with partial truth 
"and error. Some institutions of learning there are that foster 
; such a sentiment, and which in their constitution are substantially 
I free from religious partisanship ; it is desirable to have more. 

Modifying influences are everywhere at work upon existing 
colleges and universities, and they are nearly all in some degree 
susceptible of improvement in the directions I have indicated. 
They desire students and must have funds. The best method, of 
making them understand their shortcomings is to cut off their 
supplies of both. Bat the higher education must be had, and if it 
cannot be obtained in a non-sectarian institution, the conditions 
are often such that with proper antidotes the sectarianism incul- 
cated may not do much harm. It is a significant fact that in some 
of the American colleges, founded to train young men for the 
Christian ministry, a very small and continually decreasing number 
of graduates embrace that profession. Emotional revivals are 
growing less in favour and are of less influence. The strong ten- 
dency of public sentiment, at least among the patrons of colleges, 
is toward the abolition of compulsory "wogghip, and this has been 
effected in the largest American university. Thus, it may be said that 
therej^^^ 

apiSTof the resistance offered by their boards of government. The 
university systems of continental Europe already allow much 
greater freedom from coercive influences of religious creeds. The 
'American college system must give way to the broader plan ex- 
emplified in Germany, and to some extent in England, and proceed 
\ still further in the direction of making religious instruction only a 
1 department on equal footing with other departments. Those who 
are interested in existing collegiate schools, and who esteem it to 
a higher, nobler, more truly religious ideal of education, that 

inculcated 

^ object of promot- 

any religion ceases to be the chief end and aim toward which 
fiHhe teaching IB the institution converges. 
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Tliis resulb can scarcely 1)0 brought about so long as the govern- If - v 
Bient and instructioiun .sucK institutions is confided in a controlling!/ .* 
ctejgroe to clergyiueji. Now in tins class there are, of course, manyf *' 
learned, cat"E5Iic, truth-loving men; but the trouble is, they are all 1 
under retainers, and have necessarily a professional duty which they 
must first perform. Doubtless they have in each case espoused a 
cause in which they fully believe ; but their opinion, upon any 
point which touches the interests of their churches or their church, 
is of no more value as regards truth than the statements before the 
court of counsel in a law case. It is to be hoped that falsehood / 
will not bo practised or countenanced either by the clerical or the I 
legal advocate; in both instances what is said is probably believed' 
to be true; but the mind of each is necessarily shut to anything 
thai/ militates against the party for whom he appears, except for 
the purpose of refutation. Itjvould not be just to allow one of the 
attorneys in jan action at law to decide the case. This is what we 
are doing, however, when we put clergymen in control oFeducational 
Institutions. Xs judges of truth, they are not 'fit ' to pass upon 
any question which concerns the welfare of their respective reli- 
gion** nyBtems. They are disqualified by reason of interest. But 
such judges we need in our schools and colleges. If it were not 
for religious bias and intolerance we might have them; if the 
scientific method of instruction in religion were adopted, we cer-* 
tainly should have them. But until such a happy day arrives, so 
long as we must have advocates without judges we shall get at 
truth much faster and with greater certainty if at least we heari 
both sides. Let clergymen bo appointed to professorships relating \ 
to their calling. Then they are in their place. Let them also be 
represented in boards of government ; but to give them any longer 
the controlling power either in faculty or among trustees, or in the 
presidential office, is to interpose the most effectual means to arrest 
progress in higher education, to defeat the healthy growth of in- 
telligence, and to dwarf and shrivel the characters of the students, 
who ought to receive from such institutions a thoroughly enlarging 
and ennobling influence. 

If this seems ungracious, as doubtless it will to some, it must 
be insisted, with courtesy, indeed, but with firmness, that a^necgs- 
sity exists for reducing the too extravagant claims of the clerical 
professbiL.to~a^r^ by~reason of .. their^officer'" Tliey consider 
tliilrt their positioners "representatives of a higher power than man, 
makes their anger righteous, and renders opposition to their declara- 
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tions impious. Hence they attack with great vigour and often 
vituperation, but, if the objects of their wrath turn in self-defence, 
the rain of anathemas is increased tenfold ; and should it happen 
that they are worsted in the conflict, they begin to cry out that 
they are persecuted ! Now, patience is a virtue, and ought to 
be exercised; it is the weak rather than the strong who are 
intolerant; but surely people who claim more than they area 
entitled to must not expect that their claims will be recognised. 
Much less, when their demands for respect involve the stoppage of 
progress in knowledge and inquiry, can they reasonably anticipate 
acquiescence. Clergygien. often complain of the increasing lack of 
deference shoWtf to their order by the laity, while they bitterly 
lament their very conspicuous loss of influence. Reflection, how- 
ever, ought to make the causes plain to them. The simple truth. 
is, that they have latterly been growing to be of less value to the 
community. Many, indeed, are most excellent and useful member** 
of society, and such do not fail of receiving full recognition. But, 
on the other hand, many are obstructionists to the advancement of 
civilisation. And it must' Be' saicl, also, thaflaFT^ 

They are supportedby the cpmmuni^^ 

TRiey do not even express 




^Skfulness for what they receive. If offered a crust of bread, 
they cry out for the best the table affords, and threaten tlto good 
housewife if they do not get it. Until they become moral and 
intellectual producers, they have no right to consume. If, there- 
fore, when they are rebuked, they think those who rebuke them to 
be arrogant, in justice they must be plainly reminded of their 
situation. CJ.erg2&2^ 



;h any c inherent sacredness ' of their pro- 

>^-^^ ^. ,,,, ^ .,_ ,.,, ._,.,.,.,.. .. ,. .,. f . .^. -...,. ,^^,. ,.,, J*-* 

If they attack, they must not complain if they are at- 
tacked. If they think more highly of themselves than they ought 
to think, they must not feel aggrieved if they sometimes find 
their pretensions ignored or treated with contempt. The gist of 
this whole matter is, that "the doctrine of inherent authority in any 
statement, principle, profession, or office must be abandoned. 

"Where we find the position taken that anything or anybody 
ibe questioned or criticised, we may be sure that then 
% error, or oppression exists, as latent if not patent evil. 
It will be- a great pity If religious men and women misappre- 
fe hend the meamiEg, of , modern scientific criticism of Christian doc- 
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trine and of religious organisation. If they did but know it, the 
salvation, of present organised religion depends upon this criticism. 
ThejH^s^ which weighs upon the thought of 

earnest men who are lovers of their kind is, how to save the good 

"^iis!^ jEiLE^^ ^?.i?ss? 

race. The edifice isj&t jgresent in danger of ru i^JhrouS^e folly 
J^.-H2^^S?^ ^ one can 3eny "tETservice which Christianity 
has rendered; but people will not see what it is in Christianity /& 
which has brought about the benefit. It is the altruistic element 
which, affecting character, has caused men to 
assimilation, instead of pushing their way in the world by mechanical 
impact. It is tl^jncouragement to natural development produced 
by Christianity, iindT?fl5flier causes as well, whicli has*worked the 
change in humanity. It is JtheMuiea^^ of 

SBiffiS2^5ill!LS9p^y as ^ ie ^^LJ^^J^^i^, l^at ideal, 
which has given its glory to the Christian system. It is the 
general doctrine and the special dogmas of authority which have 
constantly interfered with and nullified its beneficent tendencies. 
Jj>eJjhat 2 Jjt^^ the sirgernatural machinery, the 



stringent ecclesiastical organisation was necesspry, to keep alive the 
Christian, humanitarian spirit ; for, in past times, force jind Jfbar 
ruled, and nothing could be sustained without physical power 
behind it. Th^jgresentsit^tion, when an industrial civilisation 

* S JE!E^^^ ^L^^^^^^ 11 *'' %i$ JPlJ ^^ 

possible for religious authority to sustain itself; its day has gon. 

B^^Th^clergy d^^o^JS 6 iM s ' ^ey w ^ no "t recognise environ- 



ing conditionsT They cannot be made to understand that what 
was good i& now passing to better, and that the soul of things is, 
after all, sweet. They sorrow and are angered ; but their hell is 
really of i^9iLfiS39LSa^ing. Upon the world the blessed light of a 
M^*^3amore perfect day is dawning. They must either flee away 
,with the darkness, or they must let the light penetrate their souls. 
If they will allow the latter, they will behold a much more glorious 
vision of beauty, truth, and goodness, the three sisters ' never to 
be sundered without tears/ The good in Christianity will not die,' 
though errors be found, acknowledged, and discarded. Religion, will 
not pass away, because it is inbred in the human mental constitu- 
tion. The men who are accused of seeking to destroy Christianity 
are its best friends. There is not a Christian church which may not 
stand, increase its membership, and become a much more active y 
power for good, if only it will abandon its sugerstitiojis. The clergy 



in 
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say that to do this is to abandon Christianity. A great many of the 
laity do not think so. That is the issue. In the absence of some 
effective counsel of reconciliation, more destructive work will have 
to be done. Meanwhile, I ^cordially invite the ..clergy jto ;. become 
;cientists. If existing religious orgamsations are to be preserved, 
^entific'metliod must be unqualifiedly adopted and. prosecnt^d 
the study and teaching.. jf religion. By this method, eccleaiasti- 
B^^Te'tran^ormed, and organised religion saved. Without 
t deterioration will go on till the ruin 'is complete. If the present 
system of organised Christianity perish, however, the joien _ a _ who jire 
its destruction^mll be those .official^i^cha^e^^f 
ho might have saved itTTthey would, but were not 
wise in "time ; who would not believe in the power of social forces ; 
who refused to perceive the necessity of adaptation, the certainty 
and the beneficence of change; who had not faith in the God of 
their worship, as he works in and through nature ; and who would 
not allow their own minds to awake from their dead selves and rise 
c to nobler verities.' 

To conclude, now, these remarks upon religious education, let 
ne sum up what I conceive to_ be the^ienti& t '2ositioii. 
ious trutFlhould be taugfht in ^schools and semniaries , 
*-* ^ scientific knowledge, 

^ 



ne 



3are 



should be taken to present arguments lor and against any 
statement of fact, or any inference, judicially and withotit the arts 
)f persuasion. Doubt and inquiry should be favoured and etimti- 
.ated, not discouraged or repressed. If this can be accomplished 
.t is desirable to have religion, as something to be studied in its 
elations to truth, to character and conduct, taught in public and 
other schools. But if thisjmei^^ then, until 

^is unanimity of opinion ^as to^whatjs teueJLn religion, all 
teachinon the suBfecFmust be eluSeflrmtibe) 




eSorFsEould be made to introduce and develop 
the scientific, the critical, the comparative method in this sort of 
instruction, while every encouragement should be given also to the 
establishment of schools, colleges, and universities where 

and consistent practice shall J>e insuiecL 

, jy i 




